(e 5E)
S AR KD BUCALZNT X % L)

ATFT77 v P-4 A"
(HA KIEA%)

FARKH (1870 —1966) & [HALE 2 PHIEIZIL DNl & LTILEL A
H5NTW5b, L2L, Hﬁﬂa@ uﬁuﬂﬁ'ﬁ j:(//_(@l()&ﬂﬁmﬁ)ﬁﬁﬁ Tgé

~~~~~~ AHEANELTREA =Y TFTRED 2 Ve WEFTOLHIT, BUF
DBELTTHHRD, 2985, L) ZLITERTWDENE, &9 T
WD, TIV)LDORNMNLRIL LI E)TLEZLEuRhE N
I &, THICEREMDPI VD, BFEORLAELEITLE), EHLTD
RTh (W), Ed, BRARTLHIZORT, L) biIFicidvrk, B
RIZOENZEEHIICTERDATLE I Do €9 L72bIFAL ) OFFIHE
B, LBDOEALIOELWHLENICR->TL HEHH . GFHL 1971,
265-66) !

THRPEFIIT o T0DEA I (MAEORBDOL| BBFIE TN
. Kiicl o Tk, MBEED L) R DEAHIH? SHOEET
X, FOBREWSPICLTALZV. fiE LT, Z20FHERS )
%o (1) KMOAZNIH T 2 RGN TAT L T 72 HE5E IR
(F7203E1) ALEDI HRBEEZIT 2. (2) KL - TiE, LHEOR
B#HDHOLWDFEROEREBN ARG THD, €LT. (3) TNDEEIHT
HB1D, BENOFE LY HEADEKREAKE)TH 5,
ARERIZ, Zo0v 7 v a IZhhhTwb, —o Hik. KEToLE#

* Grace, Stefan P. K 1E K= wkHli
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MEZDFERIIH - 2IERRO [FHALH] 2 LiFb, 22 Tid,
1893 D ¥ 7 TR HEHED H AL KB OFENE 2R L T,
KIMDOALEEFR & DILFEZ S TV Lo TOHFICE T, Killice 5
TOED [HLE] BRZTL S, Z2HOEZ v a vid, KiloBF
(LEA~OHAZEE T 2 %250, KIMEBORFHEZHERL T <,

7 al 1 i BHBEHLELE L TOXMIAE

1893 £ H IRFERBEHEAARKED [KFAH

Ktz varTid, KOG ZERT 572012, Zhi [BEHL
#Hl O—HlE LTEZTHD,

IRARAUZIE. BHAMLBE DL 2 PSS 28 & Bz, ENTIHLH
A TBRALERAR] I X 2P B8 2 20, T2 ENAED 5 o R 2
HHZHE TV TNHOBBICKE L 2T HARMAB OIS 2 fE
I G o TV TH o7 WRIZ, TOBIE 7=V LAaITIUEw
Jaolze 724077 Tl TR O E ERO W THAROMIGHED i
I o TWDT, HARMAEKEIZIZIEZ- &0 LS LETH - 72,

L) REREERE LT, HAFHMAEKED 1893 12T 7 T4}
TEHEENRE SN, TNITDOWT, A Juddith Snodgrass 73K D
L9128 ¢

The delegation to Chicago was:** a strategic intervention in the Meiji discourse on
religion. (Snodgrass. 2003 @ 3) 2 (GIHAFF : [ ¥ TNJRE S 7K
F BRI BT 2 BN (O 3 2 I & T Ch o 72 1)

ZL T, s [ R Z v T2 BR824~ O ffi T+

[EHUEE | OFEBETH 72,1 (2003 1 17), WREHEHKIZE, FIEDOT D
THBEO—ET. HRBRRERE LR L7201, CBIENGERE LR 5)
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BEBLEE (1844-1897) Th o720 ZOREEMFIZ, A TITAFESLY
DYIE % RDTHDTW/2d DT (2003 :19). HARDHM G, LA 7%
SRR T Y=V LT, HARDERWHN %2 R 5 2 LA E—o BEE
Thotz (2003:2)0 TD2DIT, FHZEOREHOKEHO—2I1Z, H
REHOBBN AR ER—EZH A, HROLW LB 2 EnT 528 T
Ho72

HREHLE L V) DI, HARMLED G > TV BN S O BEAO X
ISP HAELTD DLV L, TOHEFHEEMMEL T, FEILL 2 TE
W e hote EOZOIC. HALEREIZIE, ZOORFRMEFEND -
720 O B OHFHEOBERE LEABFFRLERICHMNATLZ L, $72, @
T ITIRALTL ZHCRFIERIZI 2 5 & 9 % HARDEE ) ~REFEMICE
[N R R

BREOWFETIE, [RE] ZLEDLLLOPPELE > Tz, L7z
Do Ty ROMDDEHEDWEHLEOBRFE»ORKELBALE 72D
BlEEESCRM RO L) B, ZHHmZL RO HE. @KL
< e PR ET > TN BEY. @ BB 2L,
MM 2RI TRLELFL2WMH. L@ bbb [HEMLH] Lhrhbb
¥,

Snodgrass (2 & % &\ FHRBOREBDBBD Tz [RFEALH] (0F
0. THEFILED & KOO H 7279 Th b,

1. “Mahayana is the teaching of the Buddha”

2. “Buddhism is not pessimistic or nihilistic”

3.  “[Allthough [Buddhism] is a religion of self-reliance, people are not left
unaided”

4. “Mahayana offers a noninterventionist system of moral retribution, is rational,
and is compatible with science”

5. “[Plhilosophical thought in this twentieth century runs parallel to Mahayana
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Buddhism” (2003: 262)
(BIRHEMER )
L [RFALEDHAAASEALDE R TH %
MAZIZ, BEMTHREWTD 2\,
MABASA)IOFHETIED 505 MAZDIT bl Tlde v,
[RFALENIE, (e &HY] T L 2 WimHERCHESS ), [Z20
] GHMT, BP0 EREDD .
5. [20 RO F 2 EEZ, KFEABLEEFIL TS [2F), L&
IHRILEEFoTWAD]]

Sl

Wz snz ok, Fh#Ho [HEAME] ([modemity ) ~DWTH
%o TNHPREMDRERICE CHNLEHRT, AEHDPBE > TH7/hE 7%
it ¥ [Outlines of the Mahayana as Taught by Buddha] (Shueisha. 1893) 3
R T7y FOBZTRFALZDO]) P RR 5, KB, HE,
B B REE & v o Z2EIRD S OFZEE A ORI S N L
T, TONEDREIZROTNL) Thb, RFILEE XY A MUE
WHHLTYESEL I ETLH2HMUINL, wbwd [RELE] O
S EUMEZDBRA TV LT, HAOWMIZTE— VT 572012,
BIEDOWCK THAT o TWINFALBOMIEZ R D 2 Ll o7z T
I RO LX) BEFVRRS ¢

1. “---the Mahayana doctrine comprehends the whole of the Hinayana.” (ii)

2. “The true nature of Moksha [ f# M ] and Nirvana--- can not be understood
from the point of view of the Hinayana alone.” (6)

3. “The advancement of science, however, seems to induce the Christian people
of the West to inquire into Buddhism--- the Hinayana---was highly admired by
them. How much more, then must they not glorify the wonderful doctrine of
Mahayana! Since the Restoration of Meiji, the followers of Buddhism in our

country had always had in their mind the propagation of Buddhism to the
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Western countries:*- (iii)
(GUHFBFER )

1. [REOHFEL, PIEOEEEEL,]

2. [/NEQR G TR, BB L BEEOARPEIIETE v, |

3. [F VA MIER, B0y SR E 2T, AABOBIE~T | »h:
I TH B, - [ZLT ] PIbid/FEE mCEHE L7z, A, »
NOFERFEOENTHFHE NI EEET 5725 9 2 | BIRAEHER DA,
AARDALEGE L, LB ZTFEDOE 4 NED D &) B2 5101248
W Wiz, |

COX) BRSO, HRMLBIED & Rz KFALBOII = O T
Ebo O KEIX, PMREOEZEZLETHDT, MEICHEL. @ [FHFH
W] ZZNEEZDIEIEF) A VI LEEN T, AFITED L, @ K
W EENCBAE ) EHTH Y. Z L THAROALEMEIZF Y A b k% 1l
LEEVEE STV, O, 2040 BB LRESE, A TN%
ABRERGIHNTE B, B3 512, BEEOWEMIEE ORI [Hw
RE A TEIERFEETZ] L) B RV o 72DT, KRFALHE ZT
ANTELVWARLIE MMEEZHLBERELZTUEV T 2oz, F
720 K2 [HIERFEH] L LTTE—LT 5202, FUlRREDO%
B EHLPIILEnEWT L o7 BELWE T A4 MV
i¥. “as taught by the Buddha” ([ 7' v ¥ O¥% 2z 7280 D) D=0
B2 Lty

KD [KRFEAAZ

KOOI AL, H7eh b mHEmOREHOMFOF 4 V2 E
L TW7222® X 9 12 [Outlines of Mahayana Buddhism] (London: Luzac
and Company. 1907) ([ KIFEILEMER ) & 4T o720 HARM 2R FEHL DS %
WA, KO BRIERCRE (1860-1919) HMREMO—HBE-72Z 2% 2
WE, KB EOMF%2 R e ehrolz0ld, REEZEZH NI LA
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Vo 7z BIOWLAEZ, T ONEE CENRAY A VDR ) PT»
%o BT, NEAABOBEMEZIER LT, $72013KD X9 ZEIEZ A
5 [RFEALHNE. 7y FDIEMRLEEZTH S5 ? ] (“Is the Mahayana
Buddhism the Genuine Teaching of the Buddha?”), & ZIZH W T, KAliAsiE
BICHEMAZ 0GR 2 BADIM LT, TOMEEZML AL T,
ZLT, KEOEWS LIZWmHFAL LS., NEOHELZRIRT 5, FlZ
i RO L HITw)

The conception of Dharmakaya is peculiarly Mahayanistic, for the Hinayana school
did not go so far as to formulate the ultimate principle of the universe; its adherents
stopped short at a positivistic interpretation of Buddhism. (1907: 46) (fk 4 AR :
[ EHOMEIEDLDOTRENLZLDTHD, £V Db, MELHTIE

FHOBWEHZ EXLTLEIAHICETEESTVLRVRLLTH S, /D
FDON2B G ADBEZFEAEERNCHRT 2L 22T TRIEL 2o
7201) BARKHE DRIALEMER] A, 2004 © 43)

INFALE DS [FH OZEMEM 2 £ k] TEhro7zl v 2 EITId.
bbAHA TRFELE] L4Fo>TWDBHGO AAMLBOERNYEZ FET 5
CEWl ol T DX)REE R, WEAMELE IO TWIRA
— 3 bbb, FERIAEDIZ ) HHE—DIER LB L V) RAR—
DODRGwE b o,

REFMOM 1L TRHFORYE] 2R 505 KiEEZ £ Tma L%
Vo Ao T BHFRLEHLONGT Y AERNLT Tu—F 280 %
(1907: 26), LA L. Kfiid, RE0#MFEELE X H 1S, KFELHD [K
HRES] L RELo@aE] 2 EET 5, flZE EOLHFEITON
TRDO X H W

...Buddhism clearly anticipated the outcome of modern psychological researches at

the time when all other religious and philosophical systems were eagerly cherishing
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dogmatic superstitions concerning the nature of the ego. (1907 : 40) ({4 AR :
[HEFDIED DTN TOFEHRLE AMARA, ROV BTS2 Mg £(E12
BB L Tk, ALAEDPBROLHEEMFROM R Z 5 & ) AL Tw
7zeeo]) (2004 1 36)

Riio 2 2 Tw) [ERE] & BRBIZF VA MEOZ L ZHELTY
%o [Outlines of Mahayana Buddhism] O—H L7z7—~<& LT, YR
FEAITH T BRI, I EEN RN - BEVDH L, FUA MEOM
K% vz [HEANOHAE | & LTHE#HT S, 2L T ROLIHITH
YA DEGEDEFEEET) ([speculative power ) ZMFFEL T, [MAHDSZ D &
IICHEHMERET L) 2 Lid, BEREBIP R, FRIIFELETLE
W EREIF 2 H HIICZ T AR TV S AN BIc s > TEHRRZ L
TH»H9 | (1907:38) (2004 :34) &LV,

[Outlines of Mahayana Buddhism] D —LIEIE, HFEF L X5 &N
KERL LI ZEFETHEAL TV, ZONERZ. F2IE K]
(anatman) . [ (5 1) ] (karma) % [FIBUH# (dlaya-vijfiana) 7 &
2ot (MAWT LKA [BEIBEL] % [all-conserving soul ] [[4*
TxWET 58] GIHEMF)] (1907 1 66) & LTiRT). LT, Fh
A L7t WIS h o 7oBE&, Bl 21322 (Sunyata) R =% (trikaya)
2T <o

7 DmAVHHELE LTiE, K TEANSE] Lw) 7477 %
MCHERT2—HI 512, [HFEAA] v, b)) REmRz
MET S0 TORIZBWTIRIEHRHOMNE bHH T2 L) 2 &1
Tho KIMTE B L, RERKRIICA TN ABIL, MiOEEICL-T
ZOHICHE S 72D TIEB\ve T LT AMDMESERIE, ASZTIE
BI2b0TEEST AFOII 227 1 —RRESKIEEL S X
bo TOEBEDDIZ [FEOLRVA] SEEOHV2LLHLLI L LD
b0 Kis w9 1 [Fx DR REEDPFHFOAEEEORH 2 FHI T 2 b
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DTHAEEELIZRLTEZTIEIRS W] (1907: 189) (2004 : 171),
T2, DX HITNWH

Deeds once committed, good or evil, leave permanent effects on the general system
of sentient beings, of which the actor is merely a component part; and it is not the
actor himself only, but everybody constituting a grand psychic community called
“Dharmadhatu” (spiritual universe), that suffers or enjoys the outcome of a moral
deed. (1907: 193) (4 KRR : [FATICLAEAFICL A, —HASNA741E
RIETZH DY AT KERITAKBIIRIRELL T o TRHHRFTDOY AT
LOHR L —HRERICT X, BEMITHOMRLLTELALIEA
20T HORZORBHDE Y 2T, THER] (dharmadnat, 40
FH) EENBIRR R OHMFEKEZERT 528 %DTH 5. ]) (2004
174-75)

KA, MAZE L W) &% [pseudo Buddhism | (1907: 187) ([IEAA
# (2004:169)) 72V, LA L. ZDX) RILEIMIELRLDTH
i, K& > Tid, [AR4] TE]D) ofl#ik, EokHi)ndbonizs

-

)
a2 [HOHE] & [#FH0 V]

BFLBUE. D VTN ?

COREOWHT Y T, FEICKNT B RKIMOWSEOREE DT X 7205
DX BRPWIRATOFKZICH A Z 2. WAhOFRIC X 2 5% EBUF &
DN FFL T2 E IS, FEICRANRMEZ A Twiz, Bre s
BIINT VAR L S TZBRE R T IUT T v EFERIS, SEEDTEBUN
EEDLZERBHNL FERERPLHEERLEDOHFL LARICHEDL RV E
ITEE L ZTFEVIT RV, Bz X 1933 EOFRTHD AV Ot
ANEIZIZKD L H 12w
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Buddhists do not seem to aspire for the abolishment of war. They teach loving
kindness to all creatures. They even promise the attainment by inanimate objects of
final Buddhahood. But this does not seem to prevent their taking part in the work of
mutual destruction. Does this come from their teaching of rebirth, I wonder? At any
rate, Buddhism has grown up during the feudal period so closely connected with
Imperialism, nationalism, capitalism, etc., and its followers are still dreaming of old
days probably. (A [Fffi— : —/UUN-—IL=00] ssRKIEE i)
%36 %, HEGEIE. 2003 1 602) (FIUHBEMGR : [MAHAEL, WS OBEM %
HfLTwZWwEH 7 2hbid, b b booaTIx L TEEzE
Bo WAY TS ZMIIETICHETE 5 LRFAET 5. L2L, Zhid, »
NS L B MEMEWAOBIME R T &9 72, Thid, phoofsld: [
W T 2HEHPOETHREELEA ) H 2 EHH, AEIL, HERA
ZRETHE TSR, FRER PEATERLZEEH T VIO BELRBR TR
RLTEDT, TORERELLVPBLLITOHA LA TWS7E
%59.0)

COHNCD. KRB ZoMEICH LTHVwERZF-> T k) T,
1927 SFRFIOROFIZTHRD L HIZE D -

HERCIAHEF RS ZHER L, ARLZEIDZR) THEH, TN
LHECEDO LRER D076 TH Do BTN & Bt o i 2L
FCHoNBr D72 Z5sT 8 Ilh b SHIEZARI L TEATT . (8
A OTHESE : #] SARKRHAE (B 5195, SWHFIE. 1927, 1969 :
424)

RIABEAEIZA 5 TL B & HAMLBE D EERROMEZ R ) MR 5 LA
TELLEBVER, PP EEOHABLEIZHHEZ LTz, #lz

&, KA Richard DeMartino ~® FHL T EARM 2 LH) 2 &5 5 -

As to corruption, Japanese Zen is also on the verge of it, and we can't be too careful
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in selecting of a good teacher. What might be called psychological Zen (Koji Sato
and group, Ishiguro, Yasutani, and so on) is not Zen. I met Yasutani, but he has no
philosophy. The initial experience, i.e. satori, is most important, therefore. And
philosophical reflections are not to be neglected or set aside in the understanding of
Zen, for they are to be included in Zen proper. (i A [ /4 @ — Ju # N -

ARD SRR a® Gil) =108, AEEE 2003 © 351-52)
GUHBAAR  [HARESERONHICH 20T, HEHEZERDITIE. A
LTRITBLZZ AV, LHEM] 1 EHRERTW2 b0 (KL
ZToME, AR [ERE] 5 24 [AE] 28) & fTidzvy. [#HiTiE]
Y RKUZDD, TORNOBEEDRBE——F bbb, ) ThH b, 72
2L, MZHMRS L7720 WA ENEERILZ), BICEWAZ) LT
BT v, [BEprtwd L] 2059 ZHFMENE L, HEzob ol
By a0567E.])

L2 L, Koz 132> ) N7 o Tld e d o7z, HAERN
LHEO—HFLE L LHEEL TR o722 IR T, B RWICE
Bk L 72T EN O LB DIREDBRORED EF L o Tk oz LD
LTWwiz, 7 A ASZ3EH Ernest Brooks ™~ 1958 4E D FHITIT KD X

(N

After talking with friends and reading a number of articles on Zen recently written
by scholars and critics, I feel that Zen is to be treated more systematically and
comprehensively than I have hitherto done. Almost all of the Western and Eastern
writers on Zen miss the most essential and vital point in Zen. Their interpretations
and arguments are altogether wrongly directed and altogether off the mark. This
unfortunate circumstance is, I believe, partly due to my writings not having covered
all the field Zen proposes to deal with. In fact, the more I write on Zen the more Zen
is liable to be misunderstood. But I must do everything in my power as far as
writing is concerned to correct this situation. ( & A [ 3 fiff /U @ — Ju 7\ -

—JURARD SARKREN AR (Fhi) 28 39 &, A )E, 2003 1 68-69) (I
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FHR (BEEIEOFUTIED L] TIRO] KAZEEFEL T, FPHRH
MR EF N, WIS T 2R RSRA R, S TORORD
FHED D, MED o LRI - WA REZLES KH ko7
FUZOWTHEVTV IR EETOWEANLHIEANL D, HORDAEYT
HELISER B L T Do WEOMMLHEMIEIETESHNCTH Y IY
ANTH b, CORFLRFROBFMLO—I51Z. AAEF /20RO
LETOFHEZMWBELCIado/cl el b, FOL A,
PR OVTHFIFIEFCFEHIIVBEBINRL T L >TLE ). L
L. REHORRRY)BETLIETIORREZME LTHIESREER S
o] (BEEIEFUL @ 3R, TEARKIIEER [FEREEk] BRG] [Raas
W SCRERFZE4E 8] 20130 #4527 5 0 117 ICHL.Z %5))

b LAY 5L HAMOEALT 22 EOFME L b T oAb L
%\, [Zen Buddhism and Its Influence on Japanese Culture] DA %% 51HT
ROLHIZERT 5

Zen has no special doctrine or philosophy with a set of concepts and intellectual
formulas, except that it tries to release one from the bondage of birth and death and
this by means of certain intuitive modes of understanding peculiar to itself. It is,
therefore, extremely flexible to adapt itself almost to any philosophy and moral
doctrine as long as its intuitive teaching is not interfered with. It may be found
wedded to anarchism or fascism, communism or democracy, atheism or idealism, or
a political or economic dogmatism. (Eastern Buddhist Society, 1938 : 36) (db)I|
BEHERR - TR I3, —filv OBEER A AKX 2 F ORI 2 BT H40 H 5
b TRV 2RZNBAEEROBEP LM ) ETEDOTHEL, L
b, IhET L7010 TRAFITEAR %, &2 E RN % BF 3 &
5DTHb, TNWRIZ, TOEREMBRERDPPHTONAMY . wirlkd
T HEERmIZS WHHEOHNMZ o TW T, O THHIZEA
EYOTH A, HISMBIT LR 7 7 ¥ ALI2 b, SRR =1

TAY—=ZL  TAFTYAL

b, RGO Iz by F 7oAk B BRI, BT HHT b & O
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WTWho | (AR T8 & HAS L] FokfFrd. 1940 5 @akth. 2005 :
65))

L. ZOX) BRAVEN 2 FTHENBICHAZREEZB DL TS, ZL
Ty TOREPKIALB DO E EH RIS 25,

AYEDLEHENS?

KA L 2 &, WP EEICHEEIIHEZ TATOIHEEDL P25, 20
720, RMMOYFRORLELZZEFTEMIIEZ LT L2 d Lk
Vo Ll K E o TiE [RYDMLE] 1E, EDXHRdDiEs7z?
[RER] &) B IZZOHGICH 5o

All religion is built upon the foundation of mystical experience, without which all
its metaphysical or theological superstructure collapses. (Suzuki [Essays in Zen
Buddhism (Second Series)] Rider & Company. 1950, 1958 : 180) (5| # Fl
A [ETOFRHDPMRIEIRE V) RO ) ZIZETOR TS, 2ok
Wi, 2o LN, 23RN % LEES O SN E DT
H5.])

EHIZEKDE ATV

Fo T Mg CREAL IR S gl - THE] & [
EOMRDL, HIERN - RN TH2IH, MEORSHMEIE 2V, H
FIMMHTOCRREUE 2 Z 2 ~NTh b, SHOMWMERHFIL, BILHF <
CRZFRE o b, L. Mo BTl (AR5 i
fTCHNE S . MIZFED LICZDOANE SAFE, EROBICL, H¥
FORIZDL, JEREEM BAABIEDA E BT 2B EEOHRICL, T+
s 2HHEH L TS0 GAR [HOAREIZH Y 250 [#EoRERE]
SARKRHAE (B %18 %, AIEHEIE, 1925, 1969 : 18—19) ©
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T, EZ) ThIUL, 2o [#FEKkE o] 3, LX) Rbor
BB L2 LT ENBARIMD 1949 SE D [Living by Zen] (Samuel
Weiser, Inc.) ([#IZ X 240%)) T - L HMEICHDOLNTVE 0D L
N

Zen does not ignore the senses, nor intellection, nor morality. What is beautiful is
beautiful, good is good, true is true; Zen does not go against the judgments which
we commonly make about things as they present themselves for our appreciation.
What constitutes Zen is something which Zen adds to all those judgements, and it is
when we become aware of this something that we can say we live by Zen. (1949,
1972 0 14) CARJIBREE - ANJRERIER - [HE, THE X725 & S MIEN
BEOMHL v ELLBOWEELL, BEVdORFEL, Hib b0k
BHTHbo fid, bIb DN RET O & 5Hli§ % 720128 @ T 9 Wi
BE L, BE2RRT 201k, Zho oHEro—8c, HITHDH
FIAZ: 82 6 0] THY. Z0ms b0k biubhatiorE &, b
NOMEFHIZEEZ L VAT EDNTELZDOTHS.]) (I X 2 4IE] &
AXAE (HBD) 4 1258, AWHEIE 1957, 1969 © 268)

T BHENLE, HU L) LRSI HES EA~D 1907 EOF
MICHHERTE S ¢

Life consists of hopes, struggles, dreams, sorrows, &c. Let us not escape them, but
let us live in this eternal whirlpool of passions and sufferings and hopes. (§iA [
flf—: — /AN - — =] BARKEAE Bl 5836 &, & ¥E)E,
2003 1 304) (FIHBAER : [ A4, W, W LA, $, AL AR ETHE
TWE DR, ZI bk ITL2DOTIELEL, KEISHL [THREWLALE
WEOW] OHIZAEE LS. )
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REOD—_&

REO—FE LT, KL o TUIRRMIAAE DS ED X HITELL T
WIFIZE BRIV TER TALWER S, K, B O L7278
Bt [ & WS ] DSRARICED X ) IZHRE LTI L WA & v ) T Z R
GRLEHO) TE S Sop Al

SCHE DA FHIHR IS 5 B DR IRV TV E B5D, BEOB X L&
DHEFVKET, TOTHT2TL LN S ) - [HWE] - E IS 2 Wil
SEOILHIEE)TH B, b LML BUAR DR ) b D2 2 L 5T,
BB OB % b 07z HUUT & A [BWE] - O 5 TR

RDIHERP R E AL H RN ER LRV, BETIERCEE 7,
EEICR S [BHE] - Bao) e hko FICkIzTI il T
F 7% Heac (] TS, B S BEERERELZLODNI
Lwv, HHWHARARNHRZZO T, 22 o0FdL ) Wl H 5, (8K
[~ =m0 - — =] SAKRIMAE D 5537 &, GIEIE,
2003 : 128)

(3]

1 W HAEER Tofl, &AM H—% T NHORE ] W5 BocH
BIFL. 19716

2 Snodgrass, Juddith (2003). Presenting Japanese Buddhism to the West: Orientalism,
Occidentalism, and the Columbian Exposition. University of North Carolina Presso
A R7F AOFLLEITIE, FIZIERDE ) b DnH 5 [ER7T—
ISIALBA~DO BAROERR « B idfm 2 O HZ 30, L e a2l
CRASCSE A+ IR HASEI e+ > 4 —) 2012 1 59-76,

3 BHE (Shintd Kuroda) @ [KFEALFKRE] (1893) DI, NDL Tid
MAHORE - R3] L LTRSS N TV D, 72720, AR [RFELHKR
Bl OHETERMERTE Lholze HARTEELIAT SN ed o 72 mHEME D
BB FIROWFEMKITIE [Carefully examined by the scholars of the Tendai,
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Shingon, Rinzai, Soto, and Shin sects| ([ KEZE, BEIF55, WRFEE WikE,
HLEEOMEFICL Y, HEIHFASIND EEPNTV S,
BZOHWE o330 GEHKAL. 1964) % b F L7kl [LH
RO ME L HEOR] (Bt 1961) REER/L TV,

JE AL O T30 TIBAT L 72 Ao

R - [ ige] #r2 %2 %5 1 37-53 Ho
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