H BT RSO

—~

3:‘

Gl

221

H LTRSS S

AEX/ — M, ATHARREKEXREFR=FEOEHCE O HE / —
PR E LREETHS, IO/ — FNCREAOEYE, FEE, HLEM
K, DEYEZFO¥HOMATAFC LISV < ) —rEBEOh, ZHICHL T,
FSCTRAR, R EA VWD EZAREZEZITh TS, fiT, URKFOMT
DIFEDHE~NOR Y MAERTANL, ATHEEERIAEMA STV,

CORBRCEBINHEBOHIREERENDHRT B L, LA
LIk OB LR, BFEORABR LR TCHNPE T I > TV 5, Hib
E AT OREEROERY P V—ATHETARARDOTZ AL THD, &
HiZ, TDF47a—ADREMZZD /) — b DEA LARVNELIZ—K
THIENOERLT, ATOFERC Bl i fo, ¥ P LORBITIKET S 3
DER, BHICEFL, —IEDTEREAHILLDTH 5,

K, T OEFDCOWTUL, BEYDHEBIHIODRILNEZHh, HEH
BFEH TFTI, BECOWTL, ELLAMBTH -7, ] LB Lic< b
T, BIECHT OWEKEBOKELRITELCKT BEEDD - e, KRBT,
DHEN 7 — P aEFH L, FIC S RE LACRER, M T OlRKER L Th~D
o, IO, TOEBENICHEENHHERDOLV T 2 VIEH 5T ENEFES

@9)
288



FEMT RS

y il

R TR DT Z DL — b EGREERACA L. W8 IA - 76 BB
ROFMFOFICL D, AT OHEKBINOERBTAS LI —BERT S Z &
BT, ZONBFE RS, THOBBCHTs oL & L,

o [FEs 2, $BHETFRAE —FThDH, HEFHEOMATER=2 L2
YavEL->TRREShILLOTHY, BIE, FAFERFORTEECHNC
BTV B, HUBRWGRKORICEIL Lic—=— 2, —<X— DI T OB
BEA%ZZAHB VAT 5. HEF, B, WRCEhEhFIET 5D DIXRAT
BHHHD. SHRERCOBOMENES T L LTS,

Bz E, A7TO MR OEF—7HZ0FE/ — PR TW5%, BTH
FRRPRGBEC Y & HIX U b0, BHRAEEE IhDH, [HKEH
DRH, TEROEF o oD, iR, BB, EROBEYE, dRELED
FHREDARF ZA ACHEBLTHLTHEI bbb, avvz—0D[FE
/e RERLHATVDEOITHD, A VLI EORBRULBE¥E
i, KETRIT I TLEBMICIIBICHETL L TV BEARDh B, M, Bk
WWIZAE Y F 4 V RABKIIT LIcZ EBRHBRTWAED, A=V E—HT
hHOBRHB G EEHFOE» SHAMCHBT20%, M7
7R —LTWb, FE, [HKEHR O5HOHMEMATHEEL — MIED
TILHIGELTWAZ Lbhrd, ABPFCEINTNET — TR —=V T
DS DRREELNBEEDL, /- ZLBIR TS5, HEEZ, » -V
2 —D TFEHAEHEYREE THHI Ervbh b, BETHHTORRE,LSRE
LU THD EHENCTHIIFEL, FORNCIE, ITHHC L2 DL kb
ha, BEXESTUE-RLBIDRIESTED, 7VE =54 VROLRT
W5,

CONEL, CEDRLDRTEO—EMICHM T A LD TH S, EIREET ) —

(2)
287



FDEFEL D EREND LN ER @I LIED b T 54, SENL, &
DHIE B RSP 14~) &, RE»BIHE 584 (AXP. TT~) #—&
CAHFTH5HDTH %,

fe¥, HEMATEIRMEMOREI DI > TL, wIEBEA T« ZRE
eiiE, RLIDVBHPLETAH0THS, i, HLFHRLE~NOREY B
BONIRE WL ECL BB L ETFARETHDH, Kb DIC, @D x4 77
v b ERFIEZT T A, ILAFILRCL L VBRHOBEHERTHLOTH S, O
BT, BADOWROFEELR - T i, BIAXREPREEO ZEmEfiads
LDTH5, AERSFRHTCSH > THATBELXLEETR L T2 &£ T, Bk
MEE—%4 ., MEEEAAL, MEPHRE LA EARRELYFRISh, Zh
P THRA— BB T A LD Th D, RMEEMOEE Mo
Wl DHABEZFEBLOOHEY K LD TH D,

H BT ROk Al
(1) RS ER RO T

T ORELI973E 1 F18HICH T ORBEEAD SN LREICIE S h B 16
FLVNFESHEREINALDOT, SHNLHEXTTE, — oD TH
Do K¥/ — PCEEREXHZLIN, FiAICHTORMIDOEEZ AR, 22V}
DEZIHRZORTVA, 2R TRI0R-—UHD, /- ORINPDLEREDS
D, WL D EEHEDHN TS, EKFEINLCABIZ, [T HEARRAEDORHEY
Dz oLV AR, BEFIOV <Y —REE, ThbiIZud 207 OMAIR. &b
BT, FyA=pfEdhi, ATOEERE) A M ELLLD LTV 5,

J—FORBULICIZATHBEE LT, ZOBCRT5M T OEFE~D B#
ABEFEC, LEROSATL S, BB - THEER A/ W5

(3
286



FF EMT EFRER

DEMREER MER O REXL KD/ HDB 0 EMA Tok /HKES
BT (- FBETLXCHD), ZORBDTELNE 7 L —REHTOLRRL
to MABERIFR] D2 Y72 A VCR ARTH D, AT OELRDTOHE

HRECATTOBEELLbhD) ORR, E50< (RERTHEYE] O
(A (OB CHFELBTLOBORE bRl &\ 5 REIOBHKN Z D
RgcREIL TS,

CORBORBINICE A & - ARV D ? R IR HIB 164 A &
LT, WOETEAA-LTWDHEDh, ZORBIT/ — P IREKOFTRD
FLLbLDOERANTHDE, WA VT L -B-s—=<vzx— (M. D.) D1887
Fma—a—r7HfFO EHARERE] Thd, Z0OH -V —DBRIRE
RERBHEOBEEOHALER I, Zhicix, BEFHC, ATHRELL AN
FHRW > THECF-c LB YRS LAThCEETH Y, AT (K L51H
BATASET 2R &R Tz, Licddi-> T, ZOREIIIAL6E (FIT7263F) » 58
H205E (MT730%F) ORICEShAbDEMETE S, ZORMRITHT FAH
ZED DAL FEOAN T COEELBBCERL I H > TV 5, &
DO EIcHFELEEF D L, BRITE, [=%HR). WHIE18F, [HifFHk o #
HI, TEEGS], Mogo®Rl, [E2FHR). [BORFHR], BBR19E, THEE
. [EEFRie). (B —455], WB20FE, [ABuERFw] . [HREXEK],
DLEZ), TEELET), ISAOEY), TLERE) FxLind,

ChoDOERIATORBOEKELTIOTHY, ZhbDEbLINIK
LT EXREROBATEC KL TWAHZ LIHER LisFhiZicbicw,
I ORI, RADOFE, [H¥2] ORLL, [REEHRS] OBk, T%¥
HEEDORIFE, MAUFKEFHORER, AAIRLE VS LK, FITDOF147
c A ADOWECHI D ELRERDO XA 4+ ANVERLET—HLTWABZ
LIEENINDIZTH B,

(4
285



(2) HXRCHEIE I h A TG 2 e iE A

RSO EHED HIAD L HHMTITHI86HE A, KR SAD bh oo
HI0HH DY - F# - BRE - Y - 2% - FROB¥F <DL 5%
CERN>MATOEENFEEI TV S,

IhERBEY 2TV 277 —OBFEFEOREM, — P 2ERL, 2 -V AL
LF3AT=y VICEBETI7 e ) v PHNCRELW S eFHEEFICHE ST
MR L T2 Z LA Z, ZOEBCHIEI I ARIXIS0RITDIED H L
T, AN bR cEI LY P REVGVHLTAR LS, V- FaREE
LCI8tHAC R HIMHATIC T C A3 » PS5V FIREE LM ¥ ) AEEEM
DRI 2 HHE S, BEAEREFORMEIDm 7, DI, ThH7 TV
ACHERLTEMT 27 7 v ABZREER, FAYIE > TARE IR V
FEFOPREE AL T B bbb, BRI WTERT
NEiZ, AT OEFEE, FTEAY R F o bEET BT, EELBIFDOLATSH
EHOTWHIENDLLT, A2y b7V FER, 1 F) ARRH®H, HFIEED
EEDAA YV« P VY FOATREZFEBIFEZTHH, IO 27~y
bIDOWMhDOER EICBEFTHLIDE VX X5, FTDOREIRNDEA DI
ELT, AV PEBELTVZIE, w9 2R - I -5 —ROEFERHI VI EEL
THRLIZ LD, AT OMBADLEIEEhD, ZOX STk »y 7005
Ba—A, AIA, NVHFA, I, ARVH— L F 5T, ABZRHGEZELSDS
EXKaw, R, ERRNERRTIABY RIICE - Twd, ZOMEFIE
LT, 7Vv2% v & — - XM vo TRE - aiHRl, 7Ar57v0 THREZ, 7
VIHVE—DEFAHA VA, gV T —N—+rp/E—DBEHERE
DEE, V4 v AR —OBEBFEHFEF2INE L THREFZCHVEOLERLTV 2,
LIS, RESCELT, fov 7R, AV A—F VY F, #F7—R, 75—

(5)
284



BT R

7, BRA=—}F, RN}FF— Ny FUVRY, TVYFENL, Ba—A, ToFU by
Vo, INEFEOFHEIDFCE IR -TELEDTED, TOHADOKEIITH v

MR TS, AV P EAF I AOXICE S 2, REOMET/ - LTW
B LIIMDTEELRZLE VD,

HEFOGHTRIARN VS —DILRPRETH S, W, O, L, mED
AHLC O W TE ELRNTELERA L, REMOEELY FEL, fFT
WIARAHRON P & > ARV —hLOFBIRKTH S, TOERKC
BT, TORAOATRIHEFZZELLHRLI 2300855, i3y » — Vi
FELHATE D, BLOHKFEN A Y » FORICIGHTH - 7o, Eh, 1
L2 v FVCOWTIRER Eioiouy,

M7 OEgEAHC SOV TR S Z ORI e 3 h TwW5b, 748y 7 DH
FOEMRTHTHA T ORI A EXFKRE Y, [BEARE EBEIFEA L =
7S5A, H/FE=RALNEIHEAL 7Y —FhBs— v VHEOBEE 5V 7
=T A =F) v BEEE ) J=hr,) &L LTHEFEEREDREKAH
FELIZWZ L, BHEEDOBEILOBTRICHHLEFORMIRNS Z L/ —
FL, AT OHREROBEATF - 72 EHbE T\ 5,

DE¥DOAAXDOEREEL LTOATORMS I ZKEEIhD, VXY —
O EFERY] LT AT, DEANgEF ) —Fhig— OB YR 7
Lhoy 73t ) —FhBE— DO~ K=+ RFLfi=7 2 H G - HEE=
MNIH7 Ty THOIRAE ) B = ANV + BT, EaAvFLTHE
h, FROEEYRECRN LT Z Eavbh b, ATO MKEXHE © (K
] KWHTLS T3y 27 ) XA) OB, #—=vz—0 [FEHEE%R
Bl KWHT BT =T ==, T—FTN - }—F Vv 2IDZFENe v M
o T\ 5 EREEV IRV, FESICIE, ZOHIEDOWLTHR D RUVLHRRIRS
NTWBR, ZhixnF g [KEE] K5IHIh TV, 18504 LAREMOKIZ X

(6)
283



WITLICAE ) F 27 Y XA T H5RBROBEFENERED [HKEF] O€F -7
THHEVZEY, FEEELE] ATOEBR, DEFEMATERIRICLIE X
MDTELLFHiTE LD TH %,
CDXSCHTDEIRBIESYY AR LV—A LT hBHEREDT A
FTHD, T OATOMMBERHOWRI—BTHERT D Lok
Ihb,

#F &

1 AEFI TR TUELNCEECT>TH S, €T PORC I AARY v
LBbhab0b, X T, TDEFFRLTH 5,

2 B ES LTHHFH MHATE VLD DOWTIR, LD EHFETHAS
DT S>FEYTMPTHEALTH 5,

3 EExT A, AT OAAREOBZAZBANL, 21E, RXOBTTHILL
TWaBH, RUEBET. 2PBEHIB-T0HbDbH 5.

4 &R [H¥R] . (R OERCEI L TOIFFERTD 5,

5 AXFOFTIE, HIBROFHREFRIR XD THH L,

FEMT R IRE R

OK TFa@ MR 12, HIERFEA LS ES235 — 3 [H EMATEREMR] |l
B(l), FABE24E—1 FAFER LOKEBEELE0,. MELLLIDOTHS.)

(7
282



FEMT R

281



F by

W v ks %1 Kttt
'/ / %%¢&0%?1¢4Q (4W]é
T/ rens 7\/% s R K éz,/%
fg/gg, ZM 14 A L 55F =
[£ 72~% — 72/ 7%/t % 50X /?w\«/
Y2 "HZ Vdssey ity o /7t » 4 2%
PRy B s puBr B FG T oo ¥ IE 7
&L —F7 > ,,77/'%//-}%\/
N ﬂk ) 0“‘&% r“cd/%
Wu/h;jz; 494/4<au¢h(&_ wu/CXCQ
~ "'1 AQw&k wlin yad chﬁh, 0umo/ aud
cmé'muw f7 f’mq/f—w leny el /mt/n,,74
_}V«//cy (rr/‘W ” fﬂdm‘t{/’/ rececs sy won

\$¢%k

e

Nl =—7 4 —DBRAR

it 5“‘2@& el ‘

% Lo Wl i <. Sl
/ (aazet A /r—rvéo«—(
%;m u«c@»J« ﬂqr//kéy alt Aﬁzréégﬂ%apié/
W/@ é(, W/ﬁ( 7 Wiﬂ/%} /ﬁ- W—g&{
Aﬁaﬁk 17 Cacexay v A< H&ub{ 4/¢%/

J Prva /Z /iwé‘z,aizﬁz;f ;ff?c// ZE/Q G .
o e R owiel Fodenrlep el el ;f/

wlat e, Locef, ot W o 7 et (& lai”, o Wl
%;W/ LM”4;Q J~ %ﬁ fﬂ;w'/7 #{44— J;}é
ﬁ_ﬂc loed aq (-t mall L&.‘/»«: Vs ?»Q— Cart ’7
4myﬁhg // K ﬂv 4 P

/ M,N.-, ,L veed /7—:/(—% JZ,«M\,
W/ /uju{ 57

u# A 3 /3. ﬁ)/é-\rf @/z/;/ [‘ b 4

N2 ILOREER
(9

280



F EMT E R

et ) b o 12""“ el
/(‘M—’f( {*gf/l'l\& ’c - ‘z‘l—//[\ 7’/7/
LN nley e Kﬂy, //WC(/L/)J"
L@ Creelulmmseald i
ey MLO,{/Q/./ /Zkl/cwa,qf, .
/7//‘-\// //Wfﬁ(/ .

N A

W 15 gy iy (),
ftea Lw[ o€ thawC Glpdm ) JBL ey o)
’f e / ¥ l,’;,v(j 5/441.5 £ ,/"(/_r’(” ,’
//.// 2elged  wSey ,r/.”""“‘( 4 :'

Yot i 1oyl

ve Fhhenle  beilGe // Q,«,&&,p»(: ;{7\7,[/‘,
A a/w/ oo . Al I R flw,,/
o '///' ol A Geie ///(4.,,, Wl
ru Catlesd T laae i
Y5 e el -._.//‘«\J ey [ ,/,r //“
T ’7',V/p/<r@ Loin o
N3 EMHR

&'7‘, Lot )/ ",/ ’ L, Zleall tolan,
IEAPIEY o _ \Zﬂ‘ﬂfva—v I7g
oSl nd e hsris s
brete ol AT e ] Vel
; \/ (l-«,{, //Z’ /&’{-l J,g‘/pfﬁ k\‘? -4@"—‘// /~
A L//A')G 7 / veiele, Vz n,—b
[HM*»M a /—4”14/ VVL. JE na 4///

2y
"\Zl..(..L /‘ n_t/m »’Vé{ f{//IL ‘-[mc
i yy. /< et
w\v liwgaﬂ{ %’é L;sé
/!' LQpe L-\-q' WAL a/.m )b A—;rl’
VJ""’O{\ otk (« )/Lv i /7&».»“.«1\&7 e ,::', 3 /
(0 uw’(. o realrvial _a A Cro, / -

/44'.4\-\ ((ut:bk/.//() L,z#’/-i

o o 7y cobe 7\/545” / w//

V/ . &/W/e. e, ;wmq,// .
LA/H. diwy f;—g.,z.dc,.,‘/ﬂﬂ ~A @/C*

Nod4 HEMRHER (KR

am
279



/KIJ[,(,(L-' I/((‘/l(;:\,l.
e

/u{e_a,« Mdogé ﬁc&/ww( mf///«ﬁ— L(/u4¢ww

M vy, Juied (422 ey M/n\w / /su//u-f-—v “~ IA-uV—t)-ZM e,
1) e VL(I‘_Y W R SR o /
/ gc.}m/\»; i //L«Z‘@p}» N BRARATRY,
- 4 S VVEW:
/ 2y I N =T ( frotes ”""‘/)(/TL/ A Sy y N
/,‘ N O S _
;;)\_' n ')'r /—["C"‘ 4f/ ,)LL‘/ 3 ’l‘j‘;_\;“,, ,’»/. & 'Z;"{’C‘C 5
/IJJ/( (i/// R4 :.r—.D /'3'7/-?/ ”J/ 2w c/} -1

B2 KA - Kby Ty BT

Sé / ; 7‘b\m’<./l$
o/ 7_]—11/1\ ) //‘I‘,I/M/LC /r)/ﬂ{
~/\\4\u»1w

,‘s{:/ \/.'</ %M/L( /'\n . KAI/‘(/—y/ ‘». = :‘?’/’L‘

N5 H—RUF—ORBLIPY F—TALI—=2

Takls ,@wuy
2 7 a’,u»-u{
‘,l/)L.) - 7T c%/.,;,./ /o —//?ZL/ Ty /.7/(;\
f}ﬁ - Q/O;:.:-/u,&,.
ALM} //I\ Jpics. ) )
@"«wuu Les qm m& %w'/ﬁ‘ ;/
(}’ )0 p Lm ‘L’(‘/l[{(' H/{) ~f

}4’ ( Uu.(/mf_/u f‘k WC"' '~/4L‘W\ U(? &J:C_‘.._LUQI W ein G
o

y (%% L lfk.) [v(,..) (/( n (u}‘*'v\\A y‘{//“’Vﬂ’?’ Z¢

& / {uﬁ/?(;:\b M_grwl % ) (’bv\.ﬂ Ve :'Mw/é%
ot a0 Ty i Ay ATHG lenc s
P o Ll vt r‘, . l\ JV" ‘(}5\,')"&1{( v, / '

N6 FT—TAY—=_ /DA

an
278



F EMAT E TR

/4‘ Wfruo/ i ?5 7{\ /4 //}47;[ /Z(ﬂnﬂw Jfeece
1j/ F _0{4,(,/ \'./ ole, //,L(/M Ly IC,L»««P
e éz //( r/a Z}[p%\?wf‘ﬁﬁyq
= )7;“ Mﬂfw o Tl oviles r7(\/W Lpomeite acsl
o /b@c/'%éZZk @ﬂMQ/4u/ d@w 0 @ -
—&/W Fotd ;//.UVC 6/7(/ 2 /dtac,/tq,‘?/c
s ‘Mﬁ/&«/ M—l—/% ,/ s lapl  po ;/4454 e
,n,‘ it J P <5 /ﬁ/é(q,/ /('_'

z

“_, ey t i eelen // /Q/ ‘/:,’ m“ﬁ%/ﬁ—)«u, )~

ke I NSl P g% s P8 i :
N7 (EAMERT L FEE4 Y
| [ Heholony:
i jf %LﬂMAyaaﬁzﬁaf/%ﬂwA//%dZ
129 u//ﬂ&# 5éweo Suts: S
<./7rjéﬂ%4‘éﬁéz«z¢ M G eyt
y : ery Lebel aul P, ceed lgr /e,
}.7_7; fase. . il aud //@ZZ;/ )
v vl awd /5ol
/7/{7?7 i fu“a aed 2&2@;
lpelin f] Knire v,
/;]/Jr 6szcﬂff/w g&z?myﬂmf{/
./ %Wﬂ(d,(“ l/@tﬂ«-v/uﬂ‘/“u/
aﬂ/ yﬂa,« o
%@ww#*u "aﬁ
el Callicre ;f/ 42?2“““’
Lzz’p&:ﬂ ,M&/,f

; /ﬂ {'f‘f/ﬂ /J///w/ e ////“,;

N8 BMBR ATHEES (EBE

12
277



Bk HOET LERE - REL
13)



I LT E R

BOOK 1|
Spencer’s First Principle of Philosophy
Part 1. The Unknowable
Chapter 1

Religion and Science

1. Every belief which is held by public minds,however absurd, must have certain
reason to be believed; so that we can not deny it directly.

2. Thus, there are two different opinions which are opposed to each other, but
which have something in common. In this something each of them contains a truth.
Take, for instance, various forms of government. Though they are entirely different,
they are same in the fact that they require some subordination either to the ruler or
the public.’ In this point they agree with each other.

3. The greatest of quarrels which have ever occurred, is that between religion
and science. This occurs from their seeing the same thing on different sides. So, we
make take care in deciding this question without inclining to one side and with equat-
able justice.

4. Religion and science are same not in forms but in essence.

5. They have equally certain trace of truth.

6. There is something in religion and in science, which must be held by each
even in absence of the other; thus something is the point at which they agree.

7. This something is the most abstract truth contained in religion and in science.

8. In the following chapters, we shall examine whether this something really
exists taking our conception of the universe, of life and of human nature for considera-
tion.

Chapter IV

The Indestructivity of Matter
By the advancement of chemistry, this truth, scientifically established. But this

proposition must tacitly imply the persistance of force. Matter is, in truth, force by
which we are affected. It is tested by weight, but weight itself is the manifestation of
force, thus it follows from this proposition that force is constant.

(He says in p. 175, “Manifestly, there is a recognition of necessary truths, as
such, which accompanies mental evolution. Among with acquirement of more com-
plex faculty and more vivid imagination, there comes a power of perceiving to be
necessary truths what were before not recognized as truths at all.” By this reason it

14)
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seems to me that there is no permanent and unchangeable truth; for the truth which
we think as permanent while boy, is not the truth in the adult age, and in the same
reason, the truth which is a permanent truth in our present time, will not be the truth
in future time.

Remark —(Cap. V, p.55, 2nd sec.)—The second fundamental truth, like the first,
is by no means self-evident to primitive men or to the uncultivated among ourselves.
Contrariwise, to undeveloped minds the opposite seems self-evident.

Chapter V

The Continuity of Motion

Another general truth may be derived from the continuity of motion. If motion
is given to a ball suspended by a string, the ball begins to move in one direction, and
reaches the highest point, beyond which it does not go; but in this point, the motion
will not cease, if there be no hindrance, and the ball turns and begins to move in the
other direction. Thus, the motion, once given, continues, as long as the case may be.

Chapter VI

The persistance of force

There are two kinds of force, by one of which we know the existence of matter,
its space-occupancy affécting our senses, that is, intrinsic force, and by the other the
action of matter is unformed, that is, extrinsic force. The latter is named by physicists
Energy, which is also devided into 2 kinds, actual and potential, or visible and latent.
In any kind of force, its persistence may be traced.

But, before we experience the persistence of force, we must have that notion in
assumption, without which we can not make experience. Thus, the persistence of
force is necessary thought, on which all science stands. Therefore, it is real but un-
knowable. In this point science and religion agree.

Spencer says in the end of the chapter that ““the sole truth which transcends ex-
perience by underlying it, is the persistence of force. This being the basis of experi-
ence, must be basis of any scientific organization of experiences.”

Chapter VII

The Persistence of Relation among Forces

15
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Particle, or Particles

Statics Rigid Body
Dynamics Fluid (called Hydrostatics)
(Science of Force) Particle, or Particles
Kinetics Rigid Body
Fluid (called Hydrokinetics)
Hydrost.atlc's Hydrodynamics (or Pneumatics)
Hydrokinetics

Skepticism

The doctrine that no fact on principle can be certainly known; the tenet that all
knowledge is uncertain; universal doubt; the position that no fact or truth, however
worthy of confidence can be established on philosophical grounds; critical investiga-
tion on inquiry, as opposed to the positive assumption or assertion of certain princi-
ples.
Sophism

The doctrine practiced by a sophists, who taught eloquence, philosophy, and
politics in ancient Greece, and who, by their fallacious but plausible reasoning, puzzled
inquirers after truth, weakened the faith of the people and drew upon themselves
general hatred and contempt.
Nihilism

The doctrine that nothing can be known; Skepticism carried to the denial of
all knowledge and all reality.

History of Philosophy
Ancient Philosophers (from Schwegler’s)
Name Place Dates Age
Thales 640—-550, B.C.
Anaximander
Anaximenes
Pythagoras florished between
540—550B.C.
Xenophones Asia Minor
Parmenides
Zeno born at 500 B.C.
Heraclitus flourished about
450 B.C.
16)
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Name Place
Empedocles

Leucippus
Democritus
Anaxagoras
Protagoras
Gorgias
Prodicus
Hippias
Socrates

Antisthenes
Cynics
Aristippus
Eucrid

Plato
Spensippus
Polemon
Crates
Crantor
Aristotle
Zeno
Cleanthes
Chrysippus
Epicurus
Pyrrho
Aenesidemus
Agrippa
Sextus Empiricus

Plotinus Egypt

Asia Minor

Dates

an

flourished about
440 B.C.

born about 460 B.C.
born 500 B.C.

born 469 B.C.
died 399 B.C.

429-347 B.C.

385-322 B.C.
born 340 B.C.

born 342

70

82

63
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Modern Philosophers

Descartes France born 1596—died 1650 54
Spinoza Amsterdam 1632—1677 44
Locke England 1632—1704

Hume Edinburgh 17111776

Condillac French 1715—1780

Heleutins Paris 1715-1771

Voltaire French 1694—1778

Diderot ” 1713—-1784

La Mettvie ” 1709-1751

Leibnitz

Mencius (&)
(From the Chinese Classics by James Legge)

The constitution of man’s nature, and a rule of conduct and a law of duty. These
questions were largely discussed in the Schools of Greece. A hundred vigorous and
acute minds of modern Europe have occupied themselves with them. It will hardly
be questioned in England that the palm for clear and just thinking on the subject
belongs to Bishop Butler, but it will presently be seen that his views and those of
Mencius are, as nearly as possible, identical. There is a difference of nomenclature and

a combination of part, in which the advantage is with the Christian prelate. Felicity
of illustration and charm of style beong to the Chinese philosopher. The doctrine in
both is the same.

Confucius syas, “Man is born for uprightness. If a man be without rprightness
and yet live, his escape from death is the effect of mere good fortune. FAAZ 4 ME,
EzEh, Emi

By many writers Mencius doctrine of the goodness of human nature has been
represented as entirely antagonistic to Christianity. But as Butler’s scheme has been

designated the system of Zeno baptized into Christ, that of Mencius, identifying

closely with the master of the Porch, is yet more susceptible of a similar transforma-

tion.
Let us Mencius’ words be compared with the language of Butler in his three

famous sermons upon Human Nature. He shows in the first of these:

“First, that there is a natural principle of benevolence in man; secondly, that
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the several passions and affections, which are distinct both from benevolence and
self-love, do in general contribute and lead us to public good as really as to private;
and thridly, that there is a principle of reﬂectionmn, by which they distinguish
betwaen approve and disapprove their own actions.”
W/ —FBN NGEF/A=LE/ BT VMR Y PRIV A Y

Butler says in the conclusion of his first discourse that:

“Men follow their nature to a certain degree but not entirely; their actions do
not come up to the whole of what their nature leads them to: and they often isolate
their nature.”

W/ &F/ BK. 1lpr. 1. 17. 6/ EBK. VI pr. 1 V17 =7ntns, {CF+ /N7
KzrVbFN, BEIWAVE bPET7ZBAX, 2o b2P =3 )57, A/ EIrvESF
) E=4 0
B—, AZARMEWEEMED, FREMGEMNEFBAES, BREM
AHEAREMAEES

page 65
Mencius was senior to Zeno.

More particularly against Hobbes, denying all moral sentiments and social affec-
tions, and making a regard to personal advantages the only motive of human action,
it was his business to prove that man’s nature is of a very different constitution, com-
prehending disinterested affections, and above all the supreme element of conscience,
which “had it strength as it has right, would govern the world.”” He proves this.

V.75 Vo.2
Conscience, — see Ethic  G. 15, V. IV.

Bain’s Sense and Intellect about the Classification of Mind
The threefold division of Mind—into Feeling, Intellect, and Will— seems to have
been first explicitly made in Germany, in the last century, by certain almost forgotten

psychologists who flourished in the interval between Wofl and Kant.
About Conscience, Alden’s Text Book of Ethics
What is conscience? It is the mind’s power of perceiving the difference between
right and wrong. It is simply a power or faculty of the mind.
It is conscience that makes known to us our duty.
What is meant by “Our Moral Nature”? It is our capacity to perceive duty, and
to act freely in view of it.

Moral Science by Alexander

a9,

270



F T FE TR AR

All men possess the power of discerning a difference between actions as to their
moral quality.

If conscience were not an original faculty, enabling us to form a conception of
moral qualities, man could never acquire such an idea by any other means. The opin-
ion, therefore, that moral feelings are merely the effect of instruction and education

is erroneous.

The Philosophy of the Moral Feelings
by John Abercrombie

A determination may arise from a sense of duty, or an impression of moral recti-
tude, apart from every consideration of a personal nature. This is the moral principle
or conscience.

The analysis of the principles which constitute the moral feelings indicates the
farther division of our inquiry in the following manrer:

I The Desire, — The Affections, — and Self-love

II. The Will

III. The moral principle or conscience

IV. The moral relation of men toward diety

Without arguing respecting the propriety of speaking of a separate power or prin-
ciple, we simply contend for the fact that there is a mental exercise, by which we feel
certain actions to be right and certain others wrong. It is an element or a movement
of our moral nature which admits of no analysis, and no explanations; and is refer-
able to no other principle than a simple recognition of the fact, which forces itself
upon the conviction of every man who looks into the processes of his own mind.

To act under the influence of conscience is to perform actions, simply because
we feel them to be right, and to abstain from others, simply because we feel them to
be wrong, without regard to any other impression, or to the consequences of the
actions to ourselves or others.

Conscience is the regulating power, which acting upon the desires and affections,
as reason does upon a series of facts, preserves among them harmony and order.

The Moral Relation of Man towards the Deity, Part IV, p. 161. (V. 38)

Elements of Moral Philosophy
by Winslow (V. 43)
I. Definition of Conscience. — Conscience, as mentioned in the Bible, and gener-
ally understood is not a single primitive faculty. It includes both the power of percep-
tion, and a susceptibility to a peculiar feeling.

20)
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II.. Functions of Conscience. — 1. Conscience makes us feel that we ought to do
what we believe to do right. 2. Its function is to afford us a delightful feeling of self-
approval when we have done what we believe to do right. 3. The 3rd function of con-
science is to inflict upon us a peculiar painful feeling, when we have done what we

believe to be wrong.

Bain’s Moral Science (V. 40)
Ethical theory embrases certain questions of pure psychology.

1. The psychological nature of conscience, the moral sense, or by whatever
name we designate the faculty of distinguishing right and wrong, together with the
motive power to follow the one and eschew the other. The question is, what is its
place and origin in the mind. (on one side, Conscience is viewed as a growth or deriva-
tion from other recognized properties of the mind, on the other, it is not.

2. Freedom of the Will

3. Our Benevolent action. Is this ultimately modes of self-regard, or a source
of purely disinterested conduct?

(a) Hobbes’ and Mandeville’s Theory. — Our constitution may be such that we
are painted by the sight of an object in distress, and give assistance, to relieve ourselves
of the pain. This was the view of Hobbes; and it is also admitted by Mandeville as
a secondary motive.

(b) It may be held that in performing good actions, we expect and obtain an
immediate reward fully equivalent to the sacrifice made. Occasionally we are reward-
ed in Kind; but the reward most usually forthcoming (according to Mandeville), is
praise or flattery, to which the human mind is acutely sensitive.

(¢) We may be so formed as to derive enjoyment from the performance of acts
of Kindness, in the same immediate way that we are gratified by warmth, flowers, or
music; we should be thus moved to benevolence by intrinsic pleasure, and not by
ex traneous consequences.

Bentham speaks of the pleasures and the pains of Benevolence, meaning that
we derive pleasure from causing pleasure to others, and pain from the sight of pain in
others.

(d) It may be affirmed that although we have not by nature any purely dis-
interested impulses, these are generated in us by associations and habits, in a manner

similar to the conversion of means into final ends, as in the case of money. This is
the view propounded by James Will, and Mackintosh.

It is still maintained in the present work, as by Butler, Hume, Adam Smith and
others, that human beings are (although very unequally) endowed with a prompting

@1
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to relieve the pains and add to the pleasures of others, irrespective of all sefl-regarding

considerations; and that such prompting is not a product of association with self.
Patriotic Self-devotion, Love, Friendship. These are general benevolence.
Supreme end of life. This question has devided the Ethical Schools both ancient

and modern.

Ancient—It was the point at issue between the Stoics and the Epiculians. Modern
—That Happiness is the highest end has been assumed by Butler and others; the op-
posite position is held by the supporters of utility.

Duties to

1. God — religious

2. Others — moral or ethics

3. Self

The Moral Faculties on Conscience

In favour of the simple and intuitive character of Moral Sentiment, it is urged:

1. That our judgments of right and wrong are immediate and instantaneous.

2. Itis a faculty or power belonging to all mankind.

3. Moral Sentiment is said to be radically different in its nature from any other

fact or phenomenon of the mind.

In reply to these arguments, the following considerations are urged:

1. The Immediateness of a judgment is no proof of its being innate; long prac-
tice or familiarity has the same effects.

BANBEFArIVENETFREIH X vy, BF —HMAVEISE,

2. The alleged similarity of men’s moral judgments in all countries and times
holds only to a limited degree.
L/ HRES /7 BRIR2v=, AE/RE=2) 7, RFME/ BEAVEDLF=7 5 X,
—REBNSBRE=FEAVEHEE=F "B X/ HF )

3. Moral right and wrong is not so much a simple, indivisible property, as an ex-
tensive code of regulations, which can not even be understood without a certain matu-
rity of the intelligence.

4. Intuition is incapable of settling the debated questions of practical morality.

5. It is practicable to analyze or resolve the moral faculty; and, in so doing, to
explain, both its peculiar property, and the similarity of moral judgments so far as
existing among men.

(a) Prudence, (b) Sympathy, and (c) The Emotions generally

(a)
22)
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(b) The peculiarity of the Moral Sentiment or Conscience is identified with our
education under government or Authority.

The characteristic of the Moral Sense is an education under Law, or Authority,
through the instrumentality of Punishment.

It is a fact that human beings living in society are placed under discipline, accom-

panied by punishment. Certain actions are forbidden, and the doers of them are sub-
jected to some painful inflictions; which is increased in severity if they are persisted
in. The action that always brings down punishment, would be associated with the pain
and the dread of punishment.

A—BIR v THERNBEIZI/INVEF=Z=Rk 7P BB #E&=3 )V 7HETFH+ Vb
N, BFEFIEAN=F o,

Association of Pain
Action that have long been connected in the mind with pains and penalties, come to

be contemplated with a disinterested repugnance.
MeEANBENEXR, WA/ LE=-B N FreH/ the s @R/ BIMIyV=FE52 f{hs
vHI ARty LvEMA/Hl 7R, HN public opinion /B4 =fl€t 5L F&RL#h

According to Stoics, we are not only all brethren but also the children of one
Father orGod. &A/ ¥ #a ykre/ b+ 2

Freedom of Will=EmE+ L 4 ) (V. 40) page 525, Epicurus

The standard of virtue and vice is referred by Epicurus to pleasure and pain.
Freedom from pain is thus made the primary element of happiness.

His theory of virtue is the type of all those that make an enlightened self-interest
the basis of right and wrong. Four cardinal virtues are Prudence, Temperance, Forti-
tude, and Justice.

Neo-Platonic
In the theory of Emanation, the Primordial One or God emits the Nous where-
in the ideas are immanent, the Nous, in turn, sends forth the Soul, and the soul, Mat-
ter or nature; the gradation applying to man as well as to the universe. Now, to each
of these principles, there is a corresponding subjective state in the inner life of man.
The virtue that is founded upon free will and reason answers to the soul. Finally, to

the One or Good correspond the state of Love. This peculiar elevation is something
far above the highest intellectual contemplation and is not reached by thought.

Scholastic Ethics
With the schoolmen generally, pronounces the highest good to be God. If the
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highest good in itself is God, the highest human good is love to God. This is attained
by way of virtue, which is a good will consolidated into habit.

In man, there is a lower and a higher faculty of Desire; or, otherwise expressed,
these are the various affections that have their roots in sense and centre in self-love
or the desire of self-preservation, and there is also a natural love of justice implanted
from the beginning.

Self-love rules in man, so long as he is in the natural state of sin; if amid great
conflict and by divine help, the higher affection gains the upper hand, the state of true
virtue, which is identified with the theoretic state of belief, and also of pure love
to God and man, is reached.

Hobbes (1588—1679)
He says: Pity is grief for the calamity of another, arising from the imagination

of the like calamity befalling one’s self; the best men have, therefore, best pity for
calamity arising from great wickedness. 8l /(B3 / &/ b=¥v*E /rara b B3 )X
He supposes a liberty in man of doing or omitting, according to appetite or aver-
sion.
According to him, in the natural condition Self-interest, of course, is the Stan-
dard. He says, “disinterested Sentiment is, in origin, self-regarding, such as pity.”
[y 72 "NESHERIFBRALI R T, hEANHEAR, HE3VELVFE T,

Richard Cumberland (1632—1718)
The standard of Moral Good is given in the laws of Nature, which may all be
summed up in one great Law,—Benevolence to all rational agents, or the endeavour

to the utmost of our power to promote the common good of all.
The Faculty (moral) is the Reason
Conscience is only Reason, or the Knowing faculty in general, as specially concerned

about actions in their effect upon happiness; it rarely takes the place of the more
general term.
Ralf Cudworth (1617—88)

According to him things are what they are not by Will, but by nature. The Will
of God is the supreme efficient cause of all things, but not the formal cause of any-
thing besides itself.

Samuel Clarke (1675—1727)
The standard is a certain Fitness of action between persons. The Faculty is the

Reason.

24)
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John Locke (1632—1704)

His human object is stated generally as the procuring of Pleasure and the avoiding
of pain.

These is no innate moral sentiment; our moral ideas are the generalization of
moral actions.

Joseph Butler (1692—1752)

His standard of Right or Wrong is the subjective Faculty called by him Reflec-
tion or Conscience. He assumes such an amount of uniformity in human beings, in
regard to the Faculty, as to settle all questions that arise.

His psychological scheme is the three-fold division of the mind already brougnt
out; Conscience being one division, and a distinct and primitive element of our consti-

tution.

He has no psychology of the Will; nor does he anywhere inquire into the problem
of Liberty and Necessity.

He maintains the existence of Disinterested Benevolence, by saying that Dis-

interested action, as opposed to direct self-regard, is a much wider fact of our mental
system, than the regard to the welfare of others.

With regard to the theory of Happiness, he holds that men can not be happy by
the pursuit of mere self; but must give way to their benevolent impulses as well, all

under the guidance of conscience. In short, virtue is happiness, even in this world;

and, if there be any exception to the rule, it will be rectified in another world.
Stt=FHE/ Ryttt v~y
Men are not to persue happiness; that would be to fall into the narrow rut of

self-love, including the good of others and the greatest happiness will ensue to each.
This is in fact the Platonic view.

Francis Hutcheson (1694—1747)

He states that the aim of Moral Philosophy is to point out the course of action
that will best promote the highest happiness and perfection of men, by the light of
human nature and to the exclusion of revelation; thus to indicate the rules of conduct
that make up the Law of Nature.

He places the pleasures of sympathy and moral goodness in the highest rank, the
passive sensations in the lowest. 2LVthiE I A b7, BEI R YL+ Y

Bernard De Mandeville (1670—1733)
Morality is not natural to man; it is the invention of wise men who have endeav-

oured to infuse the belief, that it is best for everybody to prefer the public interest
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to their own.

EESFvE/) AE=TS5X, FEHITERYF, A3 ZANWE /S

Man won to virtue, not by force, but by flattery.

We are naturally regardless of the effect of our conduct upon others; we have no
innate love for our fellows. £#,6 &k, #BLIBEAL=T 5 X, The highest
virtue has a satisfaction of its own, the pleasure of contemplating one’s own worth.

Pride is of great consequence in Mandeville’s system. The moral virtures are the
political offspring which flattery begot upon pride. Man is naturally innocent, timid
and stupid; destitute of strong passions or appetites, he would remain in his primitive
barbarism were it not for pride.

David Hume (1711-1776)
The standard of Right and Wrong is Utility, or a reference to the Happiness of

Mankind. This is the ground, as well as the motive, or moral approbation.

As to the nature of the moral Faculty, he contends that it is a compound of
Reason, and Humane or Generous Sentiment.

He does not introduce the subject of free-will into Morals.

He contends strongly for the existence Disinterested sentiment or Benevolence;
but scarcely recognizes it as leading to absolute and uncompensated self-sacrifice.

The inducements to virtue are, in his view, our human sentiments, on the one
hand, and our self-love, or prudence, on the other; the two classes of motives conspir-
ing to promote both our own good and the good of Mankind.

Richard Price (1723—1791)

As regards the Moral Standard, he asserts that a perception of the Reason or the
understanding,—a sense of fitness or congruity between actions and the agents and
all circumstances attending them,—is what determines Right and Wrong. Utility, al-
though not the sole ground of justice, is yet admitted to be one important reason or
ground of many of its maxims.

The nature of the Moral Faculty, in Price’s theory, is not a separate question but
the same question with the Standard.

As regard to the psychology of Disinterested Action, he provides nothing but a
repetition of Butler.

Happiness is the end and the only end.

Adam Smith (1723—1790)
The Ethical Standard is the judgment of an impartial spectator or critic; and our
own judgments are derived by reference to what this spectator would approve or
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disapprove.

In the Psychology of Ethics, Smith would consider the moral faculty as identical
with the power of sympathy, which he treats as the foundation of Benevolence. A
man is a moral being in proportion as he can enter into, and realize, the feeling, senti-
ments, and opinions of the others.

He does not discuss Free Will. On the question of disinterested conduct, he gives

no clear opinion.

David Hartley (1705—1757)
Hartley denies the existence of any moral instinct or any moral judgments, pre-

ceeding upon the eternal relations of things. All moral sentiments are the influence
of association. Children are taught what is right and wrong, and thus the associations

connected with the idea of praise and blame are transferred to the virtues and the vices.

Thomas Reid (1710—1796)
By an original power of the mind, which we call conscience or the moral faculty,

we have the conceptions of right and wrong in human conduct, of merit demerit, of

duty and moral obligation, and our other moral conceptions; and by the same faculty,
we perceive some things in human conduct to be right, and others to be wrong. Hamil-

ton remarks that this theory virtually found morality on intelligence.

Conscience

Regarding Conscience, Reid remarks, Ist that like all other powers it comes to
maturity by insensible degrees, and may be a subject of culture or education. He
takes no note of the difficulty of determining what is primitive and what is acquired.
Bibv=2,, XRBANVE/ b, BE=3 ) FEXNVE/)TY IR, IVEFIRFUVFRF Y,
Secondly, Conscience is peculiar to man; it is wanting in the brutes.
RVEGFERYFFHF Yo
Thirdly, it is evidently intended to be the director of our conduct; and fourthly, it
is an active power and an Intellectual power combined.

The views of Reid is adopted by Stewart.

Dugald Stewart (1753—1828)
The Standard is internal or intuitive—the judgments of a Faculty, called the

Moral faculty.
[ZF9T7nEL N, TV=F] 7y, A=Kk, BE/BLTLAEIHRIB=FEXET
J¥RFY
He maintains Free Will.
Thomas Brown (1778—-1820)
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As regards the Standard, Brown contends for an Innate Sentiment or moral sense.
KEAR/ HIHI7E/ PR
He is opposed to the theory that would trace our disinterested affections to a
selfish origin. He makes some attempt to refer to the laws of Association, the taking
in of other men’s emotions but thinks that there is a reflex process besides.

William Paley (1743—1805)
The Ethical Standard with him is the reference to the Will of the Diety and Utili-
ty, or human happiness. He does not discuss Disinterested Sentiment; by implication,
he denies it.

V. 40. page 659. Jeremy Bentham (1748—-1832)

Utility, serves in his judgment for Ethics or Morals. Nature has placed Mankind
under the governance of two sovereign masters, Pain and Pleasure. He defines Utility
in various phrases; the tendency of actions to promote the happiness and to prevent
the misery, of the party under consideration, which party is usually the community
where one’s lot is cast.

There are four sanctions or sources of Pain and Pleasure, by which men are stimu-
lated to act right, — physical, political, moral and religions.

The value of a lot of Pleasure or Pain is measured or determined greater or less
according to 1. its intensity, 2. its duration, 3. its certainty or uncertainty, 4. its
propinquity or remoteness, 5. its fecundity, 6. its purity, 7. the extent.

The Standard or End of Morality is the Production of Happiness or Utility. Ben-
tham is thus at one in his first principle with Hume and with Paley; his peculiarity

is to make it fruitful in numerous applications both to legislation and to morals.

He is the first person to provide a classification of Pleasures and Pains as an indis-
pensable preliminary alike to morals and to legislation.

The disinterested sentiment is not regarded by Bentham as arising from any dis-
position to pure self-sacrifice. He recognizes Pleasures of Benevolence and Pains of
Benevolence; thus constituting a purely interested motive for doing good to others.

As regard Happiness, or the Summum Bonum, he presents his scientific classifi-
cation of pleasures and pains, without, however, indicating any plan of life, for attain-
ing one and avoiding the other in the best manner.

Sir James Mackintosh (1765—1832)
On the Standard, he pronounces for Utility, with certain modifications and ex-
planations. The Utility is the remote and final justification of all actions accounted

right, but not the immediate motive in the mind of the agent.
(28)
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In the Psychology of Ethics, he regards the Conscience as a derived or generated
faculty, the result of a series of association.
Az B, BE#EE=3 ) 7HEINVES bR,
He makes Disinterested Sentiment a secondary or derived feeling—a stage on the road
to conscience.

James Mill (1783—1836)

He endeavours to show in his Analysis of the Human Mind that the moral feelings

are a complex product or growth, of which the ultimate constituents are our pleasur-

able and painful sensations.
By the union of two streams of association the idea of our beneficient acts be-

comes a pleasurable idea; that is, an affection, and, being connected with actions of

ours, is also a Motive. Such is the genesis of Beneficient or Disinterested impulses.
Mill considers that the existing moral rules are all based on our estimate, correct
or incorrect, of Utility.

John Austin (1790-1859)

Paley and others have proved that it was not the purpose of Revelation to disclose
the whole of our duties; the light of Nature is an additional source. But how are we
to interpret this Light of Nature? The various hypothesis for resolving this question
may be reduced to two: 1. an Innate Sentiment, called a Moral Sense, Common Sense,
Practical Reason; and 2. the theory of Utility. The author avows his adherence to
the theory of Utility, which he connects with the Divine Benevolence in the manner
of Bentham. God designs the happiness of sentiment Beings.

He is thus seen to be one or the most strenuous advocates of Utility as the Stan-
dard, and is distinguished for the lucidity of his exposition, and the force of his replies
to the objections made against it. He is also the best expounder of the relationship
of Morality to Law.

William Whiwell (1794—1866)
Morality has its root in the common nature of Man; a scheme of Morality must
conform to the Common Sense of Mankind, in so far as that is consistent with itself.
Happiness is not a sufficient end in itself; morality is also in end in itself. Human

happiness is not to be conceived or admitted, except as containing a moral element.

James Frederick Ferner (1908—1964)
He says: “‘some writers—Hutcheson, for example,—are of opinion that man
naturally has a conscience or moral sense which discriminates between right and wrong.
That man has by nature and from the first, the possibility of attaining to a conscience
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is not to be denied. That he has within him by birth right something out of which

conscience is developed, I firmly believe.
K/BATN, ANEKRBL/, FAxEFEIHEALE ) bR,

Henry Longqueville Mansel

That the conceptions of right and wrong are sui generis is proved. 1. by the fact

that in all languages there are distinct terms for right and agreeable; 2. by the testi-
mony of consciousness; and 3. by the mutual inconsistencies of the antagonists of
a moral sense. The intuitive element may be called conscience. The representing ele-

ment is the understanding. The Standard of right and wrong is the moral nature of
God.
EERBLOFLVEIARIVAISIELE) PR
John Stuart Mill
His Ethical Standard is the principle of Utility. We have seen his psychological
explanation of the Moral Faculty, as a growth from certain element feelings of the

mind. He believes in Disinterested impulses, but traces them to a purely self-regarding
origin.
Samuel Bailey
The Standard is the production of Happiness. It is a wider than morality.

Herbert Spencer

His ethical Doctrines from part of the more general doctrine of Evolution.

He says; ‘““My dissent from the doctrine of Utility, as commonly understood,
concerns not the object to be reached by men, but the method of reaching it. While
I admit that happiness is the ultimate end to be contemplated, I do not admit that it
should be the proximate end. Thus, agreeing with Utilitarians in the belief that happi-
ness is the end, and that the conduct called moral is simply the best means of attain-
ing it, he of course does not assert that there is a morality which is absolute in the
sense of being true out of relation to human existence.

To be fully understood, this conception must be taken along with the general
Theory of Evolution. Spencer argues that all things whatever are inevitably tending
towards equilibrium; and that consequently the progress of mankind cannot cease
until there is equilibrium between the human constitution and the conditions of
human existence. Or, as he argues in First Principles, the adaptation of man’s nature
to the conditions of his existence can not cease until the internal forces which we
know as feelings are in equilibrium with the external forces they encounter. And the
establishment of this equilibrium, is the arrival at a state of human nature and social
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organization, such that the individual has no desires but those who may be satisfied
without exceeding his proper sphere of action, while society maintains no restraints
but those which the individual voluntarily respects. The progressive extension of the
liberty of citizens, and the reciprocal remoral of political restrictions, are the steps
by which we advance towards this state. And the ultimate abolition of all limits to
the freedom of each, save those imposed by the like freedom of all, must result from
the complete equilibrium between man’s desires and the conduct necessitated by sur-
rounding conditions.

The principles of private conduct in physical, intellectual, moral and religions —
that follow from the conditions to complete individual life; or those modes of private
action which must result from the eventual equilibrium of internal desires and external

needs.

Immanuel Kant (1724—1804)

The Standard of morally good action as expressed in the different forms of the
categorical Imperative, is the possibility of its being universally extended as a law for
all rational beings.

According to him the moral faculty is reason. The apprehension of what is moral-
ly right is entirely an affair of Reason.

His position with respect to happiness is peculiar. Happiness is not the end of
action; the end of action is rather the self-assertion of the rational faculty over the

lower man

Victor Cousin (1792—1867)

The standard is the Judgment of good or eveil in actions. He holds that good and
evil are qualities of actions independent of our judgment, and having a sort of objective
existence.

The moral faculties he analysis into four judgments: 1. good and evil; 2. obliga-
tion; 3. freedom of the will; and 4 merit and demerit. The moral sentiment is the
emotions connected with those judgments and chiefly the feeling connected the idea
of merit.

In regard to the Summum Bonum, he considers that virtue must bring happiness
here or hereafter, and vice misery.

Theodoe Simon Joffroy (1796—1842)

The Standard is the idea of Absolute Good or Universal order in the sense explain-
ed by the author. Like Cousin, he identifies the Good with the true.

The moral faculty is Reason. Conscience is hardly more than a confused feeling
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of obligatoriness.
Sympathy is one of the primitive tendencies of our nature.
He upholds the freedom of the Will. The Summum Bonum is the end of every

creature.

Remarks
Descartes has only a few allusions to the subject; the Ethics of Spinoza is chiefly
a work of speculative philosophy; Leibnitz has no systematic treatment of moral
questions. The case is very different in the new German philosophy since the time of
Kant,—and he not to any great extent—none of these has influenced the later attempts
at ethical speculation amongst ourselves; nor, again with the exception of Kant, are
we as yet in a position properly to deal with them.

Definition of History

by Voltaire
History is the recital of facts represented as true. Fable, on the contrary, is the

recital of facts represented as fiction.
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Idea is defined by Voltaire an image painted upon my brain. Are all thought
then, images? Certainly; for the most abstract thoughts are only consequences of all
the gbjects that I have perceived. [ utter the word ‘being’, in general, only because |
have known particular beings; I utter the word ‘infinity’, only because I have seen
certain limits, and because I push back those limits in my mind to a greater and still
greater distance, as far as I am able. I have ideas in my head only because I have
images.
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Habit and Intelligence
by Murphy BiEE DR
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He says: Life is a process of Assimilation and sate. De Blainville has
defined Life as ‘‘a double internal motion, general and continuous, of composi-

tion and decomposition.” A living organisms is constantly receiving new sub-
stance from without by accretion, and losing substance by excretion or waste.
Growth is due to the excess of accretion over waste.

Energy may be defined as that which does work. Equal quantities of ener-
gy are those which are capable of doing equal quantities of works.

Difference between Force and Energy

ERNEHENSEFRES

All energy has its origin in force, but force cannot pass into energy unless it is
at liberty to act.

General Definition of Life

An organism consists of a mass of peculiar chemical compounds of high complexi-
ty, and contains a charge of a peculiar kind of energy. It is constantly transforming
both matter and energy, by assimilation, into these peculiar forms, and is at constantly
parting with matter and energy, which are transformed into forms which are no longer
capable of remaining in the organism. These relations of the organism to matter and
energy constitute the differentia of life.

Origin of Life (36 page)

Habbit and Intelligence are not only distinct but contrasted; Habit is conservative
and can work only on the lines of the past; Intelligence is progressive, and works with
a definite view to the future. In the ascending scale of organic nature, Intelligence
first appears at the power of working toward a purpose; while habit can only repeat
former actions, either exactly or with purposeless variations.

This contrast between the functions of Habit and of Intelligence would be more
evident if we had to deal with them in the sphere of consciousness alone. But Habit
is in general regarded as belonging chiefly to the motor system; it is scarcely yet re-
cognized that on the one hand, the perpetuation of organic characters by descent,
and their changes by variation, occur under the laws of Habit; and, on the ohter hand,
that the Association of Ideas, a law which is fundamental in psychology, is nothing
more than habit acting within consciousness. Still less is it recognized that Intelli-
gence is not confined to the sphere of consciousness; that the intelligence which orga-
nizes the body is the same that becomes conscious in the mind; and that animal in-
stinct constitutes the transition between the two. To prove these is part of the purpose
of this work.

(33)
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The definition of Habit and its primary law, is that all vital actions tends to repeat
themselves; or, if they are not such as can repeat themselves, they tend to become
easier on repetition.

When I speak of Intelligence, I mean not only the conscious intelligence of the
mind, but also the organizing intelligence which adopts the eye for seeing, the ear for
hearing, and every other part of an organism for its work. I maintain that they are not
distinct, but are two separate manifestations of the same intelligence, which is coex-
tensive with life.

According to him, Man is a distinct creation.

A Letter from Spencer to Mill

Spencer says: “I believe that the experiences of utility organized and consolidat-
ed rthrough all past generations of human race, have been producing modifications,
which, by continued transmission and accumulation, have become in us certain facul-
ties of moral intuition—certain emotions responding to right and wrong conduct,
which have no apparent basis in the individual experiences of utility.

Handbook of the History of Philosophy
by Schwegler

Definition. — Philosophy is reflection, the thinking consideration of things. The
various empirical sciences take their matter directly from experience; they find it
ready to hand; and as they find it, they accept it. Philosophy, on the contrary, ac-
cepts not what is given in experience as it is given, but follows it up into its ultimate
grounds, regarding each particular fact only in relation to a final principle, and as a
determinate link in the system of knowledge.

Division of Philosophy
Philosophy is divided into two parts: 1. Ancient and 2. Modern. The Ancient
philosophy is subdivided into 3 periods: 1. The Pre-Socratic; 2. Socrates, Plato, and
Aristotle; and 3. The Post-Aristotelian Philosophy.

1. Pre-Socratic Philosophy

The general tendency of Pre-Socratic Philosophy is this, to find a principle of the

explanation of nature. What is the primitive ground of things? What natural element
is the basal element? An answer to this question constituted the problem of the earlier
Ionic natural philosophers or Hylicists. One suggested water, another air, and a third

a chaotic primeval matter. A higher solution of the problem was attempted by the
Pythagoreans. As their principle, they adopted numbers, the signs of relations. This
advance beyond matter constitutes the nature and the position of the Pythagorean



principle. Heraclitus, then, appeared now with his solution, and asserted for absolute
principle the unity of being and non-being,—becoming. To Empedocles matter became
the principle of being, fixed and permanent being, while force became the principle
of movement.
a. The Earlier Ionic Philosophers
Thales. — At the head of the Ionic Physicists, and at the head of philosophy in
general, the ancients place Thales of Miletus, a contemporary of and Ac-

cording to him the principle of all things is matter; all comes from matter, and to
water all returns. Anaximander. Anaximander of Miletus, a disciple or a contem-
porary of Thales, endeavoured still further to develop the principle of the latter.
Anaximenes. — Anaximenes, a disciple or a contemporary of Anaximander, returned in
some degree to the fundamental views of Thales.

The three Ionic philosophers have thus, and to this entire philosophy reduces
itself, (a) sought the universal primitive matter of existence in general; (b) found this
in a material substrata; and (c) given some intimations in regard to the derivation from
this primitive matter of the fundamental forms of nature.

b. The Phythagoreans
The Ionic Philosophy, as we have seen, developed a tendency to abstract from

the immediately given, individual quality of matter, we have the same abstration, but
on a higher stage, when attention is turned no longer to the qualitative character of
matter, as water, air, ,but to its quantitative measure and relations. This is the princi-
ple and the position of the Pythagoras. This numerical system is referred to Pythagoras
of Samos.

The fundamental thought of the Pythagoras was that of proportion and harmony.
Their cosmology regarded the world as a symmetrically arranged whole, that united
in harmony within itself all the varieties and contrarities of existence. This idea has
for its metaphysical foundation and support the Pythagorian number theory. All
forms, and propositions of things are referred at last to number. Numer is therefore
necessarily the principle of things themselves. Undoubtedly the Pythagorians held
number to be the inherent essence and substance of things. In regard to its operation
there arose such combinations as these: One is point, two the line, three the plane,
four the solid, five the quality, or the soul is a harmony, and equally so virtue.

The consideration of the body as a prison of the soul, which later, for its part,
belonged to loftier regions, their tenet of the transmigration of souls into the bodies
of animals, from which only a pure and pious life delivered, their representations of

the severe penalties of the other world, their prescript that man should regard himself
(35)
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as property of God, that he should strive after likeness with God are all capable of
being alleged in proof.
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c. The Eleatics

The Eleatics now went a step farther and took for principle a total abstraction
frogn every finite particular, from all change, from all vicissitude of existence. Eleati-
cism is consequently monism, so far as it endeavours to reduce the manifold; but it
falls into dualism so far as it can neither carry out the denial of the phenomenal world
of finite existence, nor deduce this world from the presupposed general ground of pure
being. This contradition of an unreconciled dualism between pure and phenomenal
being is the point where the Eleatic philosophy discloses its own insufficiency. The
foundation of the Eleatic school belongs to Senophanes, its systematic development to
Parmenides, its completion, and in part its resolution, to Zeno and Melissus.

(1) Xenophones, a younger contemporary of Pythagoras, is the originator of the
Eleatic tendency. He seems the first to have ennunciated the proposition, ‘All is one’.
The Eleatic ‘One and All’ had still with him a theological, or a religious character. The
idea of the unity of God, and the polemic against the anthropomorphism of the popu-
lar religion, this is his starting point.

(2) Parmenides is the special head of the Eleatic school, a disciple of Xenophones.
His philosophy is divided into two parts; in the first part he discusses the notion of
being: Being and thought are to him one and the same. But there follows now a se-
cond part which occupies itself phypothetically with the explanation and physical deri-
vation of the non-being, that is, of the phenomenal world. Body and sould are there-

fore considered by Parmenides as one and the same.
(3) Zeno. — The Eleatic Zeno, a disciple of Parmenides developed the doctrine

of his master, and carried out the abstraction of the Eleatic one as in contrast to the
multiplicity and natural qualitative indeviduality of the finite. He justified the doc-
trine of the one, sole, simple. If Parmenides maintained that only the one is, Zeno, for

his part, polemically showed that there is possible neither multiplicity nor movement,
because these notions lead to contradictory consequences. Thus, the many is an ag-

gregate of units, of which it is made up. Zeno is named by Aristotle the originator of
(36)
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dialectic.
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d. Heraclitus

Pure bing and phenomenal being, the one and the many, fall, in the Eleatic princi-
ple, apart from each other: The attempted monism results in an ill-concealed dualism.
Heraclitus reconciles this contradiction by enunciating as the truth of the being and
non-being of the one and the many—becoming. If the Eleatics persist in the dilemma,
the world is either being or non-being, Heraclitus answers, it is neither of them, because
it is both of them.

1. Heraclitus of Ephesus flourished nearly contemporaneously with Parmen-
ides. He was the deepest of the pre-Socratic philosophers. His philosophical thoughts

are contained in a work, ‘On Nature’.

The Principles of Becoming— As principle of Heraclitus, the idea is unanimously
assigned by the ancients, that the totality of things is in eternal flux, in uninterrupted
motion and mutation, and that their permanence is only illusion. Nothing, he said,
remains, the same, all comes and goes, resolves itself and passes into other forms; out
of all comes all, from life death, from the dead, life; therefore is everywhere andeter-
nally only this one process of the alteration of birth and decay. It is said from his
dicta, that ‘Join together whole and unwhole, congrous and incongrous, accordant
and discordant, then comes from all one, from one all.’

Fire — Heraclitus, say Aristotle made fire the principle, as Thales water, and
Anaximenes air. We might name fire, in the Heraclitus sense, as a symbol or manifes-
tation of the becoming. Heraclitus then explains the multiplicity of things by the ar-
restment and partial extinction of this fire, in consequence of which it condenses
itself into material elements, first air then water then earth. But the fire rekindles it-
self afresh. These two processes of extinction and ignition in this fire power, alternate
in perpetual rotation with each other. In stated periods the world resolves itself into
the primal fire, in order to recreate itself out of it again. Moreover, also, fire is to him

the principle of movement, of physical as of spiritual vitality; the soul itself is a fiery

vapour.
If Heraclitus resolves all permanent existence into an absolutely fluent becoming,

(€10)
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Parmenides, resolves all becoming into an absolutely permanent being. We may say,
accordingly, that being and becoming are the equally justified antitheses which demand
for themselves mutual equalization and conciliation. The question ever recurs again,
Why is all being a becoming? Why is the one perpetually sundered into the many?
The answer to this question, that is to say, the explanation of the becoming from
the preconceived principle of the being is the position and the problem of the philo-
sophy of Empedocles and of the Atomists.
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e. Empedocles
Empedocles, extolled by antiquity as physicist, Physician and poet, even as pro-

phet and worker of miracle was later than Parmenides and Heraclitus. His philosophi-
cal system may be briefly characterized as an attempt at a combination between Elea-
tic being and Heraclitic becoming. He assumed, as imperishable being, four eternal,
self-subsistent, mutually inderivative, but divisible primal matters. He cornceives his
four elements to be mingled and moulded by two moving forces, the uniting one of
friendship and the disuniting one of strife. At first four elements existed together,
absolutely one with each other and immovable in the pure and perfect globe-shaped
divine primitive world where friendship maintained them in unity, till gradually strife

penetrating from the periphery into the inner of the Sphairos; that is, attaining to a
disintegrating power, broke up the unity, whereby the world of contrarietiesin which
we live began to form itself.

1. fire

2. air ) 1. friendship—attractive force
Four elements Two farces . .

3. water 2. strife—repulsive force

4. earth

f. Atomists
Like Empedocles, the Atomists, Lenccipus and Democritus,endeavoured toeffect

38
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a combination of the Eleatic and Heraclitic principles, but in another way, Democritus
was younger and better known of the two. The Atomists derived all phenomenal
specific quality from a primeval infinitude of original constituents, which, alike in
quality, were unlike in quantity. Their atoms are immutable, and differing from each
other only in side, shape and weight. Plurality in the phenomenal world is only to be
explained by the various figures, order, and positions of the atoms, which present
themselves, too, united in various complexions.

What is the reason that the atoms take on these multiform combinations, and
produce the wealth of the inorganic and organic worlds? Democritus finds this in
the nature of these atoms themselves, to which the vacuum affords room for their
alternate conjunctions and disjunctions. The atoms, variously heavy, and afloat in
empty space, inpinge on each other.

In the Eleatic philosophy, being and non-being are as in mutual contradiction —

only being is, non-being is not. In the same, both are together, or becoming is predi-
cate of the being. But the Atomists constitute a conciliation between Heraclitus and
the Eleatics. Their atoms, for example, are, on the one hand, in their indivisible one-
ness, Eleatic, but on the other, in their composite plurality, Heraclitus.
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g. Anaxagoras
Anaxagoras wrote a work ‘On Nature’. The system of Anaxagoras rests wholly
on the presuppositions of his predecessors. Like Empedocles and the Atomists,
Anaxagoras, too, denies becoming in the proper sense. He says that nothing originates
and nothing is destroyed; all is mixed or unmixed out of pre-existent things; and it
were more correct to name the one process composition and the other decomposition.

From this view, separation of matter and of moving force follow, for him as well as
for his predecessors. Hitherto, however, the moving force had been imperfectly con-
ceived. The existence of design in the process of nature was no explained by the pre-
decessors. It was consequently seen to be necessary that this notion of design should
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be identified with that of the moving power. This Anaxagoras accomplished by his
idea of a world-forming intelligence that was absolutely separated and free from matter,
and that acted on design.

Anaxagoras describes this intelligence as spontaneously operative unmixed with

anything, the ground of all motion but itself unmoved, everywhere actively present,
and of all things the finest and purest. His intelligence is in strictness, therefore, only
a mover of matter; in this function its entire virtue is almost quite exhausted. Side

by side with the intelligence and equally original with it, there stands according to him,
the mass of the primitive constituents of things: All things were together, infinitely

numerous, infinitely little; then came the intelligence and set them in order. Thus,

the business of the intelligence is to dispose all things, each in accordance with its

own nature, into a universe that shall comprehend within it the most manifold forms
of existence, and to enter into, and identify itself with this universe as the power of
individual vitality.

Anaxagoras may be taken as the termination and close of the Pre-Socratic Real-
ism. With the Intelligence, with the acquisition of an immaterial principle the realistic
period of early Greek Philosophy concludes. Anaxagoras brings all preceding princi-
ples into unity and totality. The pure being of the Eleatics is to be found in his intelli-

gence, as both the becoming of Heraclitus and the moving forces of Empedocles in
his shaping and regulating power of an eternal mind; and in his like parts or hom

we have the atoms. Anaxagoras is the last of an old and the first of a new series of
development; the one by the proposition, the other by the incompleteness and persis-
tently physical nature, of his ideal principle.
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h. The Sophists
The Sophists is one of a class of men who taught eloquence, philosophy and
politics in ancient Greece, and were noted for their fallacious but plausitic mode of
reasoning.

The preceding philosophers all tacitly assume that our subjective consciousness is
(40)
249



in subordination and subjection to objective actuality, or that the objectivity of things
is the source of our knowledge. In the Sophists a new principle appears, the principle

of subjectivity; the view, namely, that things are as they seem to us, and that any uni-
versal truth exists not. (that is no objective truth.) Enjoying the exercise of the power
of subjectivity and destroying, by means of subjective dialectic all that had been even
objectively established, the Sophists founded a new school. What characterizes the
Sophists, then, is illuminated reflection. They have no philosophical system.

The Sophists rendered general culture universal. Thus, Protagoras was cerebrat-

ed as a teacher of morals, Gorgias as a rhetorician and politician. Prodicus as a gram-
marian and etymologist, and Hippias as a polymath. Some set themselves for task
the art of education, others the exposition of the ancient poets. In short the Sophists
were to be found, each according to his individuality, in all the professions in all the

spheres of knowledge. What alone was common to them all was method.

As regards culture the Sophists introduced a profusion of general knowledge
among the people, scattered a mass of fruitful and suggestive germs, called forth -in-
vestigations into language, 1ogic and the theory of cognition, laid a foundation for the
methodic treatment of many branches of human inquiry.

The first who is said to have been named Sophist in the given sense is Protagoras
of Abdera, who flourished about the year 440 B.C. His book on the gods was burned
in open market by the public crier. It begins with the words—‘“As for the gods, I
am unable to know whether they are or whether they are not; for there is much that
prevents us from knowing these things, as will the obscurity of the subject as the short-
ness of the life of man.” In another work he developed his theory of cognition or in-
cognition.

After Protagoras, Gorgias was the most celebrated Sophist. His work was titled
‘Of the Non-existent, or of Nature’. The proof of the first proposition—namely, that
nothing exists, since whatever were assumed to exist can neither be something existent
must have either originated or not originated, neither of which alternatives is possible
to thought.

The later Sophists were for the most part free-thinkers, whose views could only
tend to destroy the national religion, laws and observances.

Something remains to say about the transition to Socrates and character of the
following period. The right of the Sophists is the right of subjectivity, of self-consicou-

ness; its unright is the regarding of this subjectivity as only finite, empirical, egoistic
subjectivity; its right is to have established the principle of free-will, of self-conviction;
its unright is to have set upon the throne the contingent will and judgment of the
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individual. To complete the principle of free will and self-consciousness into its truth,
and to set in the place of empirical subjectivity or ideal subjectivity, objective will,
and rational thought, was the task which Socrates undertook and achieved. Every

thinking being has the consciousness that what he holds for right, duty, good, is not
merely so to him, but that it is so also for every rational being, and that consequently
his thought has the character of universality, a universal validity, in a word, objectivity.

Therefore, so far as we are a rationa, thinking being, our subjectivity is a unviersal sub-

jectivity. This is, as opposed to that of Sophists, the standpoint of Socrates, and on

this account there bebins with him the philosophy.
Objective thought. What Socrates could do in contradiction to the Sophists was
that man is undoubtedly the measure of all things, but man as a universa, thinking,

rational man. With Socrates begins the second period of Greek philosophy. It realizes
itself in three great philosophical system, the originators of which, connected personal-
ly also in the relation of teachers and taught, represent three successive generations —
Socrates, Plato, Aristotle.
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universality is taken as test of
Ancient 1. Pre-Socratic philosophy
Philosophy { { 2. Socrates, Plato, Aristotle
3. Post-Aristotelian philosophy
Modern

a. The Earlier Ionic Philosophers

b. The Pythagorians (Pythagoria)
Xenophones

¢. The Eleatics { Parmenides
Zeno

Thales
Anaximenes

1. Pre-Socratic
d. Heraclitus
e. Empedocles

Lencippus

The Atomlsts{ Dot eoittis

g. Anaxagoras (proper ending of this period)
247 h. The Sophists | Protagoras
l Gorgias
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The Second Period of Ancient Philosophy
(a) Socrates
His Philosophy is wholly individual practice; life and doctrine can not in his

case be separated. A full exposition of his philosophy is therefore essentially bio-

graphy.
Socrates was condemned by the State to drink the poison. The first motive of

his accusation was his identification with the Sophist, the actual belief that his teach-

ing and influence were characterized by the same dangerous principles, in a political
aspect, by which the Sophists had already given rise to so much evil. Denial of the
natural gods is quite similarly situated; it was as accused of this that already Protagoras
had had to flee from Athens. There was present also another, and perhaps more deci-
sive elements, a political one. Socrates was no aristocrat, but he was too firm of char-
acter ever to lend himself to an accomodation with the humours of the sovereign mas-
ses, and too truely convinced of the necessity of a lawful and intelligent control of
political affairs, to be able to make friends with the Athenian democracy as it was.

It is an old well known controversy as to whether Xenophon or Plato is to be re-
garded as having drawn historically the truer and completer image of Socrates, and
as being the source of the Socratic philosophy. This question comes more and more
to be decided in favour of Xenophone. There are distinguished an exoteric and an
esoteric Socrates, the former drawn from Xenophon, the latter from Plato. But the
giving of precedence to Plato over Xenophone has, in the first place, no historical right

on its side, so far as Xenophon presents himself as an historian and asserts a claim to
historical authenticity, while Plato, on the contrary, only in a few passages expressly
gives himself out as an historical narrator, by no means wishes all the rest that is put

into the mouth of Socrates to be regarded as authentic speech and utterance of this

latter; and we possess no historical right therefore, to view at will what belongs to

Plato as belonging also to Socrates; secondly, the subordination of Xenophon rests

for the most part on the false conception that Socrates had a philosophy, that is, a

speculative philosophy on an unhistorical mistaking of the limits by which the philo-
sophical character of Socrates was necessarily conditioned and opposed. There was
not even a Socratic doctrine, but only a Socratic life; and just in this we have the ex-

planation of the disparate philosophical directions of his followers.

General character of the Socratic Philosophy. — The Socratic philosophy is con-
ditioned and determined by its antithesis partly to the teaching of the Sophists. The
Pre-Socratic philosophy was in essential character an investigation of Nature. With

Socratics, mind for the first time turns on its own self, on its own essential nature,

(43)
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but it does this in the directest fashion in that it regards itself as active or as endowed
with morality. The positive philosophizing of Socrates is exclusively of an ethical

nature, exclusively an inquiry into virtue,
The other side of the Socratic philosophy is its opposition to the philosophy of

the time. He understood his task here and saw that it consisted in placing himself on
the same ground as the Sophists themselves. While the Sophists made all moral action
their business, by means of subjective reflection, to confound and subvert all estab-
lished prescripts, and render impossible all objective standards, Socrates recognized
thought as the act of the universal, the free objective idea as the measure of all things,
and so brought back duty and all moral action in general, from the opinion and caprice
of the individual, to the true principle, the principle of universal objective spirit.

The Socratic method has two sides, the one negative and the other positive.

The Socratic Doctrine of Virtue. — The only positive tenet which has come down
from Socrates is that virtue is knowledge, wisdom, intellectual discernment. In other

words, virtue is an act that proceeds from a clearly understood recognition of the
notion of whatever any particular action contemplates, of the ends means and condi-
tions that belong to this action, and not, therefore, any merely innate or mechanically
acquired power and ability. Action without perception is a contradiction, and destroys
itself. Consequently, there can be nothing bad that happens with perception, and

nothing good that happens without perception. Defect of perception it is that leads

men into vicious acts. There follows from this the further proposition, nobody is
willingly wicked; the wicked are wicked against their own wills. Nay more, whoever
knowingly does wrong is better than he who does so unknowingly; for in the latter

case, as knowledge is wanting, virtue in general must also be wanting, while in the
former case were it supposed possible, virtue would be only temporarily inquired.

(BEE &/ ) Socrates would not admit that anybody could know the
good without immediately doing it. The good was not to him, as it was to the Sophists
an arbitrary law, but that on which unconditionally depended the well-being of the
individual as well as of the race, and this, because it was alone an intellectual art.
Thus we get the three propositions that virtue is knowledge it is something universally
human, and something through instruction and practice to be attained to every one.
With these propositions which comprise all that can be called Socratic philosophy,
Socrates laid the first stone of a scientific theory of morals which accordingly dates
only from him. He conceived virtue as the road to the realization of the specific ob-
jects of well-being, happiness, contentment, power and honour. A freedom from desire
such as lifts man nearest to God, a calm of mind whose equilibrium is never to be
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baffled, a glad consiousness of undiminished strength and integrity of soul — these, in
his own person, no doubt, he exhibited as the highest happiness, and thus already
identify the notions of virtue and happiness. But he expressed thus, not as a universal,

but as an individual principle; he lived too much in the old way of looking at things
to be able to deny the authority of actual concrete ends, and to sacrifice them to his
personal ideal of happiness.
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" (b) The Incomplete Socrates

Socrates had many scholars, but no schools. But, in regard to the subjective con-
ception of the personality of Socrates whose life was very many-sided, there are three
of these reflexes or-types which have specially become historical. They are the Cynic,
Carenaic, and Megaric schools, founded on the conceptions of Antisthenes, Aristippus,
and Euclid respectively. Each of these three conceptions possesses a true moment

of the Socratic character, but, separated from each other, they break asunder what

in the master lay in harmonious unity, and ennunciate isolated elements of the Socratic

character as the true nature of the whole. They are thus one-sided, and give a false

picture of Socrates.
Antisthenes and the Cynics. — As strict literal adherent of the doctrine and as

zealous, nay coarse and often caricaturing imitator of the manner, Antisthenes stands
nearest his master. He was at one time a disciple of Gorgias, and himself a sophistic
teacher, but he attached himself, apparently in advanced life, to Socrates, becoming
his most inseparable attendant, and after his death, founded a school in the Cynos-
arges, whence his disciples and adherents received later the name of Cynics. The
teaching of Antisthenes is only an abstract expression for the Socratic moral ideal.
Like Socrates, he regarded a moral life as the ultimate end of mankind, as necessary,
nay as alone sufficient for happiness; and like Socrates too, he held virtue to be know-

able, teachable and one.
Cynicism, as was natural, took on later a more decided disregard of all know-
(45)
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ledge, yet greater contempt for public property, and became often a disgusting and
shameless caricature of the spirit of Socrates. Such was, particularly, Diogenes of
Sinope. These Cynics retained, in their high estimation of virtue and philosophy a
memory of their original: but they sought virtue in complete independency and free-

dom from deisre, in renunciation of art and science, and of every definite and in gene—
fal. Philosophy and philosophical interest alike vanish in the case of such beggar philo-
sophy; what we have from Diogenes are but anecdotes and sarcasms. Cynicism is,
therefore, the negative side of Socraticism.

Aristippus and the Cyrenaics. — Aristippus of Cyrene, up to the death of Socrates

considered one of his adherents but styled a Sophist by Aristotle. Socrates had pro-
nounced virtue and felicity as co-ordinately the highest human end. That is to say, he
had given the highest authority to the idea of moral action. But Aristippus pronounced

pleasure to be the ultimate end of life, the supreme good. This pleasure, as Aritstippus

understands it, is only the special, present, bodily sensation of pleasure, not happiness

as a condition that comprehends the entire life; and consequently, according to him,

all moral limitations and obligations are, as against this pelasrue, of no account. No-

thing is wicked, chameful, Godless, if it procures pleasure; what denies this is mere

opinion and prejudice. But when Aristippus recommends judgment, self-control, and
moderation, the power to resist the mastery of any special desire, as the means for
the attainment and preservation of enjoyment, he demonstrates that the spirit of
Socrates is not wholly extinct in him. The remaining members of the Cyrenaic school,
Theodorus, Hegesias, Anniceries developed the more particular definition of the

pleasure to be aimed at. Theodorus declared for the suprémacy of that mutual joy
which arises from judgment, and from the ability, in all relations of life to direct one’s
self in perception of a rational purpose, and in freedom from all the bonds of prejudice
and superstition. Hegesias found a pure life of pleasure unattainable, and, therefore,
not to be sought; prevention of pain, with exertion of every faculty, was, according
to him, the aim of the sage, and the only one that was left us, for life was full of evils.
Lastly, Anniceries taught that withdrawal from family and society is incapable of being
realized, that the true aim rather is to get from life as much enjoyment as can be got;
he endeavoured to reconcile again the principle of pleasure with those demands of life
and circumstances, to which it stood in such irreconcile again the principle of pleasure
with those demands of life and circumstances, to which it stood in such irreconcilable
antagonism. This principle was called Hedonism.

Euclid and the Megarics. — Combination of dialectical with ethical elements is

the character of all the imperfect Socratic schools. The distinction is only this, that
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here ethics subserve dialectics, there dialectics ethics. The former is particularly the

case with the Megaric school, whose special peculiarity was designated by the ancients

as a combination of the Socratic and Eleatic principles. The idea of the good is the

same thing ethically as that of being physically. It was only a Socratic transformation
of the Eleatic doctrine, then, when Euclid of Megara maintained that only that which
is , self-identical, and one with itself, is good and that only this good is, while
all change, plurality, divided ness, that is opposed to this good, is only apparent. This
self-identical good, however, is not sensuous, but intellectual being, truth, reason
which for man also is the only good. The only end, as Stilpa of the same school taught

later, is reason and knowledge, with perfectly apathetic indifference to all that has

nothing in common with knowledge of the good. This plainly is but a one-sided ex-
ageration of the tendency of Socrates towards a thinking consideration of things,
with concomitant peace of mind, and is only a finer, more intellectual Cynicism. The
later Megaric Eristic, indeed, constitutes the transition to Scepticism, and the Hedon-

ism of the Cyrenaics to the Creed of Epicurus.

Plato as the completed Socrates. — The attempts which we have hitherto to

build further on the main pillars of the Socrates’ doctrine, being from the very begin-
ning without any thriving genus of end, ended fruitless, resultless. The complete
Socrates was understood and represented by only one of his disciples, Plato. Proceed-

ing from the Socrates’ idea of knowledge he collected into a simple focus all the ele-

ments and rays of truth which lay scattered, not only in his master, but in the philo-

sophers before him, and made of philosophy a whole, a system. The proposition that

thought is the trice being, and alone real, was understood by the Megaric school only

abstractly, and by Socrates only as principle. The latter, indeed, proposed cognition
by means of universal notions only as a posturate, and gave it no further development.
His philosophizing is not system, but only seed and genus of logical analysis and
philosophical method. Systematic exposition and analysis of the absolutely valie

notions, of the world of ideas, this was left for Plato.
The Platonic system is the objectivized Socrates, the conciliation fashion of all

previous philosophy.
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(c) Plato

That the Platonic philosophy is essentially an historical development, that it is
not to be conceived as completed at once in the form of an individual system, to.which
variety of writing are as supplementary fragments, but that the several writings are
rather stages of evolution. The philosophical and literary activity of Plato falls into
three periods, they are the periods of apprenticeship, travel, and mastership. In refer-
ence again to the dominant outer influence and points of junction respectively present
in each these periods are the Socrates, the Heraclitico-Eleatic, and the Pythagorian.
In reference lastly to their subject matter, they are respectively the antisophistico-
ethical, the dialectical or conciliative, and the systematic or constructive periods.

There is now a division of the Platonic system into theoretical and practical
sciences, again into philosophies of the beautiful, the good and the true. Better than
these, perhaps, another division, which has some support in certain ancient intimations.
Some of the ancients say, namely, that Plato first collected the various parts of philo-
sophy from their dispersion among the earlier philosophers, and so obtained these parts
of philosophy, — Logic, Physic, Ethics. Plato virtually employed this classification,

but had not definitely expressed it; it is only his disciples Xenocrates and Aristotle

who shall have expressly recognized this distribution.

Dialectic or logic is considered as the foundation of all philosophy. The position

of the other two parts would seem doubtful. But, as physics culminate in ethics, while

ethics have physics for foundation, the latter will necessarily precede the former.

From philosophy the mathematical sciences have beep expressly excluded by Plato.
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The Platonic Dialectic. — (a) Idea of dialectic. — Dialectic or logic has been used

by the ancients mostly in a very wide sense, by Plato frequently as interchangeable
with philosophy. Nevertheless he treats it at other times as only a branch of philo-
sophy. He separates it as science of the eternal and immutable from physics as science

of mutable. He separates is also from ethics, so far as the latter consider not the good
in and for itself, but only in its concrete application in morals and the state. Plato
defines expressly dialectic in the usual sense of the word, as the art of developing
knowledge conversationally by question and answer. In a word, Dialectic is the science

of all the other sciences, and so conceived, it may be briefly designated as the science

of what absolutely is, or of the ideas.

(b) What is science? Protagoras said that all knowledge is perception, and that
both are one and the same. From this it follows that the things are as they appear to
me to be, that perception or sensation is infallible. In opposition to this doctrine,
Plato calls attention to the following contradictions and counterinstances: Firstly, the
Protagorian proposition leads to the most startling consequences. Being and seeming,
knowledge and perception being one and the same, then any irrational brute that is
capable of perception is equally the measure of all things. Secondly, the Protagorean
proposition is a logical contradiction. Thirdly Protagoras annihilates all knowledge of
the future. Fourthly, the theory of Protagoras demolishes perception itself. Fifthly,
Protagoras knows not the prior element of knowledge. According to Plato, we see
with the eyes and hear with the ears, but to conjoin these perceptions into the unity
of self-consciousness is not an affair of the senses. We compare the various percep-

tions of sense with one another, and this is a function also which can not be perform-

ed by the senses themselves, for it is impossible for us to receive through sight the

perceptions of the ear, or conversely. Of the perceptions themselves finally, we affirm
qualities, such as being and non-being, likeness and unlikeness, which plainly cannot
be derived by means of sense itself. These qualities to which belong also the good and

the bad, beauty and the reverse, constitute a peculiar sphere of knowledge, which the

soul itself creates in independency of all perception of sense, and through its own

spontaneous action. The soul perceives things in their purity, as they are in their

eternal essence, in their own immutable nature.

Hence it is that the desire of death, the longing to escape from the body as an
obstacle to true knowledge and to become pure spirit, is portrayed as the true mode
of philosopher. Science, after all this, then, is the thought of the veritably , or
of the ideas. Dialectic, as the art of joining and disjoining ideas, is the organ of their
apprehension, and means of their discovery and recognition; and conversely, the ideas
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are the true object of dialectic.

(c) The ideal theory in its genesis — The Platonic ideal theory is the common

product of the Socratic method of national formation (universalization), of the Herac-

litic principle of an absolute becoming and of the Eleatic doctrine. 1. Of an absolute

being. Plato owes to the first the idea of notional knowledge, to the second the con-

ception of the sensuous world as were becoming, to the third the assumption of a

sphere of absolute reality. Plato connects the ideal theory else where with the Pythag-

orean thoughttaht all consists of unity and plurality, of the limited and the unlimited.
If a false conception actually exists, a non-existent, in truth and actuality, also exits.
Having established in this way the reality of non-being, Plato proceeds to discuss the
relation of non-being and being, or the relation of notions in general, their capacity
of combination, and their antithesis. If, namely, non-being has no less reality than
being, and being no more than non-being. The reciprocal relation of notions, as at
once and non- , by means of which is to decide what notions shall
be combined together, and what not. Plato shows by example of the notions, being,
motion and rest, what results from the combination of notion and their reciprocal ex-
clusion of one another. Of the notions named, for example, those of notion and of
rest can not be combined together, but with the notion of being, either way.

(d) Positive exposition of the ideal theory. — The ideas may, according to the

various sides of their historical connection, be defined as the common element in the
manifold, the universal in the individual, the one in the many, the fixed and permanent
in the mutable. The ideal theory originates in the desire to express the essence of
things, and to comprehend the real world as an intellectual world organized within it-
self. It is Plato’s opinion that neither a true knowing nor a true being is for him pos-

sible without the absolute notions, the ideas. Thus Plato assumed for every class of

existence as idea.
(e) The relation of ideas to the world of sense. — In opposition to the idea

Plato distinguished the things of sense or the world without by the names of many, the
divisible, unlimited, indeterminate, and measureless, the relative, the non- s

The question, however, in what relation the two worlds of sense and of the ideas stand
to each other, Plato has answered neither satisfactorily nor in agreement with himself.
But he finally would seem to regard the phenomenal world as only subjective appear-
ance, as product of subjective conception, of a confused mode of conceiving the ideas.
In this view, the phenomena as opposed to the ideas are quite deprived of self sub-

sistency; besides this they are no longer anything but the idea itself in the form of
non-being. In fact, the Platonic system is a futile struggle against dualism.
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() The idea of the good, and the Divine Being. — If the truth of existence is
expressed in the notions and these again are so related that a higher notion compre-

hends and combines within several lower ones, the ideas must constitute as a whole
an articulate organism, or a gradual series. This series must terminate in an idea which
shall require for its support no higher idea. This highest idea — ultimate in cognition
without any presupposition — is for Plato the idea of good. The idea of the good is

the ultimate ground at once of knowledge and of being, of reason and what is reason-
ed, of subjective and objective, of ideal and real but it is itself raised above this disjunc-
tion. In what way this idea of the good, and the ideas in general, are related to god,
is a difficult question. All things considered, it must be held probable that Plato con-
ceived both (god and the idea of good) as identical. The absolute idea or god must

also be absolutely universal.

5. The Platonic Physics
(a) Nature — Plato’s explanation of nature, in contrast to the earlier mechanical

ones, is thoroughly teleological; it is constructed according to the idea of the good.

Plato conceives the world as the work of unenvious devine goodness, which wills to
create what shall be like itself. The world is the product and copy of reason, that it
is an organism of order, harmony and beauty, that it is the self-realization of the good.

(b) The Soul — The individual soul possesses the same nature and character- as
the universal soul; and it belonged to the perfection of the world, that there should be

a plurality of soul, through which the principle of reason and of life might be individ-
ualized in a plenitude of particular beings. The shoul in itself is indestructible, and
through reason, in which it participates, of a divine character. But the soul, on the one
hand, sways and controls the body; but on the other hand, the body no less sways
and controls the soul. This interaction of soul and body is brought about by a lower,
sensuous faculty, and Plato distinguishes, therefore, two constituents of the soul, one

divine and rational, the other mortal and irrational.

6. The Platonic Ethics
The question in Plato’s ethics, which ethics is nothing else than the ideal theory
practically applied, is to assertain and establish the summum bonum, the end or aim,
which it shall be the object of all will and of all action to realize. It isin accordance

with this principle that the theory of virtue is determined.

(a) The supreme good — What is the ultimate end is the simple result of the
entire idea of the Platonic system. The exaltation to ideal being is that which is the
good absolutely. Philosophy, in Plato as in Socrates, is not something merely theoreti-
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cal but the return of the soul into its true being. The path of soul to its true nature is
withdrawal from sensuous imaginations and appetities, retirement into thought, into
the cognition of truth, in a word, philosophy. Therefore, the task and destiny of the
soul is flight from the inward and outward evils of sense.

(b) Virtue — In his theory of virtue, Plato is at first quite Socratic. That virtue

depends on knowledge, and is, therefore, capable of being taught. He still accentuates

the unity and natural connexion of all the virtues. The virtue of reason is wisdom, for
in the soul it is reason that must rule; The virtue of heart is courage; the virtue of
sensuous appetite is temperance; and finally there is virtue of justice.

(c) State — The Platonic state is usually regarded as a so-called ideal. His repub-
lic is the sketch of the pure idea of a political constitution. The general character of

the Platonic state is the reduction of moral to political virtue.

7. Retrospect
With Plato, Greek philosophy has attained to the culminating point of its develop-

ment. The Platonic system is the first complete scientific construction of the entire

natural and spiritual universe under guidance of a philosophical principle; it is the

first type and pattern of all higher speculation, of all metaphysical as well as of all

ethical idealism. Reard on the simple foundation of Socrates, the idea of philosophy

has here for the first time gained an all-embracing realization. The spirit of philosophy

has, indeed, raised itself here into full consciousness of itself, a consciousness which

first awoke in Socrates only as a dim and uncertain instinct. At the same time with

Plato, philosophy exhibited an idealistic antithesis to the given actuality, demanded

the supplement of a more realistic theory of things. This was supplied by Aristotle.
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(d) The Older Academy
After the death of Plato, Speusppus, his nephew, taught in the academy for the
period of eighty years; Xenocrates succeeded him; and Polemon, Crates, and Crantor
followed. Crantor is named as the first expounder of the Platonic writings. As Plato
was the only true disciple of Socrates, so in turn the only true disciple of Plato was

Aristotle.
(e) Aristotle
1. Life — Aristotle was born in Greek colony, 385 B.C. Early deprived of his
parents, he came in his seventeenth year to Athens; and here in Plato’s society he

remained twenty years.
2. General character of his philosophy — With Aristotle, philosophy, which in
Plato’s hands remained popular both in form and matter, becomes universal. The
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faculty which in Plato was intuitive is in Aristotle discussive; the direct vision through
reason of the one is replaced in the other by reflection and logic. Turning from the
Platonic unity of being, Aristotle prefers to direct his regards to the variety of the
world; he seeks the idea only in its concrete realization, and seizes the individual

fact in its characteristic quality and differences, rather than in its relation to the
idea. He receives with equal interest the fact of nature, or of history, or of the soul
of man. But he proceeds always by reference to what is individual. His whole
philosophy is a discription of the given and eipirical; only as to absolute empiricist
is that Aristotle is the true philosopher. Hence Aristotle is the founder also of natural
history, of empirical psychology, and of the theory of morals. He is not only the
founder of Logic, but the founder of several sciences unknown before him. The
love of facts in Aristotle explains further his predominating inclination for physics.
Aristotle is, moreover, the first philosopher who designs to bestow on hostory any
exact attention. It is clear from this that likewise the method of Aristotle must be
different from that of Plato. He proceeds not synthetically and dialectically like
the latter, but almost exclusively analytically and regressively, that is to say, passing
ever backwards from what is concrete to its ultimate grounds and principles. If Plato
took his stand on the idea, in order from that position to explain the data of ex-
perience, Aristotle, on the contrary, takes his stand on these data in order to discover
in them and demonstrate in them the idea. His method is, therefore, induction, that
is, the derivation of general inferences and results from a sum of given facts and pheno-
mena. Philosophy has for him the character and the value of a culculation of pro-
babilities; and hence no trace of Platonic ideals. In his philosophy, sometimes he
places with these a third science, named of artistic production, and sometimes he
speaks of three parts, eithics, physics, and logic. Theoretical philosophy itself he
divides at one time into logic, and physics, and at another into theology, mathematics,

and physics.

3. Logic and Metaphysics

(a) Notion and relation of both — The name of Metaphysics is a creation of the
Aristotelian commentators. Plato’s word for it was Dialectics, and Aristotle uses
instead of it the phrase ‘first (fundamental) philosophy,” while physics in a like con-
nection are for him ‘second philosophy.” The relation of this first philosophy to the
other sciences is defined by Aristotle as follows. Every science selects for investiga-
tion a special sphere, or a particular species of being. There must be, therefore, a
science which shall make as its object the inquiry of what other sciences accept from
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experience. This is the office of the first philosophy which occupies itself with being
as being; whereas the other sciences have to do with special concrete being.

(b) Lo_gic — The business of Logic, natural or scientific, as faculty or art, is to
be able to prove through syllogisms, to form them and to pronounce on them; but

syllogisms consist of propositions and propositions of notions. Aristotle’s object,
property, was only to collect the logical facts in reference to the formation of pro-
positions and the process of syllogisms; and he has supplied in his Logic only a natural
history of finite thought.

(c) Metaphysics — Of all the writings of Aristotle, the Metaphysics present
in the least degree the appearance of a connected whole. Seven chief groups may
be distinguished.

(aa) The Aristotelian criticism of the Platonic Ideal Theory— It is in Aristotle’s
opposition to the Platonic ideal theory that the specific difference of the two systems
is to be sought.

Plato conceived the idea of all that is real. But in truth such an idea is not
wrought into life and the process of nature. It is thus rather itself finite. Aristotle
means this, when he objects to Plato that his ideas are only things of sense immortal-
ized and eternalized; and that they are incompletely to explain the being and becoming
of nature. Plato had led no competent proof of the objective reality of the ideas,
independence of the things of sense, and thus his theory is not verified. The ideas are
devoid of any special independent matter of contents. But at last, Plato assumed
the things of sense in a universalized form as ideas. And thus it happens that his
ideas are so little different from the actual units of sense that participate in them.
The ideal duality and the empirical duality have one and the same import. But we
can not believe Plato’s theory of substance that it is imperishable, because it is besides

the things of sense which participate in them.
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The entire distinction between them is limited to an in-itself or its own real nature
which attaches to the latter; istead of a man a horse, we have a man in himself, a horse
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in itself. Only on this formal alternation, does the ideal theory rest. Thus in Plato the
sensuous thing is only assumed as unsensuous. Accordingly, in Aristotle the idea is

called as the eternalized thing of sense. That is to say, what is sensuous, is exalted
into what is now sensuous. In short, the immanence of the universal in the singular,
is the result of the Aristotelian critique of the ideas. However sound it was in Socrates
to insist on the discovery of the universal as the true soul of the individual, and on
the consequent assignment of the logical definition, the Plato’s theory that would
transform these generic notions into real, individual substances, existing independently

and by themselves, is quite wrong. A universal or a genus is not a thing that exists
apart from the singular and the individual. A thing and its notion can not be separated
from each other. Despite all apparent antagonism to his master, his main proposition
is the same as Plato’s one, namely that the true nature of a thing is known and shown
only in the notion. But still fro him the universal, the notion, must be as little sepa-
rated from the particular exemplification of it in sence, as form from matter; and
essence or substance in its strictest sense, is for him only that which is not predicated
of anything else, but of which all else is predicated — whatever, namely, is a this thing,

an individual thing, a special unit but not a universal.

(bb) The four Aristotelian principles or causes, and the relation of form and
matter — From the critique of the Platonic ideas, there directly result the two main
characteristics of the Aristotelian system, that is, form and matter. Aristotle enumer-
ates four metaphysical principles or causes, — the formal, the material, the efficient,
and the final. In the case of a house, for example, the building materials are the
matter, the idea of it the form the efficient cause is to builder, and the actual house
the end. (final cause) The effieient cause, namely, is what conducts the transition
of potentiality into actuality, or the realization of matter into form. The efficient
cause of matter is consequently the form. Thus man is the efficient cause of man.
The builder is the efficient cause of the house and the efficient cause of the builder
is the end to be accomplished the house. There remain to us only the two principles,
matter and form. Matter is, for Aristotle, conceived in its abstraction from form,
as what is without predicate, determination, and distinction; what is permanent subject
in all becoming, and assumes the most contradictory forms; what however in its own
being is different from everything that is become, and has in itself no definite form
whatever; what then in everything in possiblility, but nothing in actuality. Everything
which exists in nature is therefore a possibility that has attained to actuality. Matter
is to Aristotle, accordingly, a much more positive substance than to Plato, who pro-
nounced it the absolute non. This explains how Aristotle could conceive matter
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in contradiction to form, as a positive negative. As a matter with potentiality, so
form coincides with actuality. Pure form is what, without matter, in truth is, or the
notion of true being, the pure notion. Such pure form exists not, however, in the
kingdom of definite being: Every given being, every individual substance is a com-
pound rather of matter and form. Matter, then, it is that prevents the existant from
being pure form, pure notion; it is the ground of the becoming of plurality, multipli-
city and contingency; it is at the same time what prescribes to science its limit. What
in one reference is matter, is in another form. Wood in relation to the finished house
is matter, in relation to the growing tree, form; the soul in relation to the body is

form, in relation to reason which is the form of the form, it is matter. In this way,
the totality of existence must constitute a graduated scale, of which the lowest degree
will be a first matter entirely without form and the highest a last form entirely without
matter (pure form). What finds itself between these extremes will be in the one
direction matter, in the other form, which amounts to a continual selftranslation
of the former into the latter. This is the conception that all nature is an eternal
graduated conversion of matter into form. Since Aristotle expressly maintains that
matter, as privation of form, can never wholly attain to actuality nor consequently
to understanding, he fails to explain how all matter should become form, all possibility
become actuality and all being become knowing. So, then, the Aristotelian system
ends also in an insurmountable dualism of matter and form.

(cc) Potentiality and actuality — The relation of matter to form has, logically
taken, manifested itself as the relation of potentiality to actuality. The Aristotelian
system is one of becoming. He then has made an important step here towards subjuga-
tion of the Platonic dualism. In relation of the potential to the actual, Aristotle
illustrates by the relation of the raw material to the finished article, of the proprietor
to the builder, of the sleeper to the waker. The seed is the tree potentially, the tree
potentially, the tree the seed actually. In this conception of the form as actuality or
entelichie, there lies the chief distinction between the system of Aristotle and the
sustem of Plato. To Plato the idea is stable, self-subsistent being, the opposite of
motion and becoming; to Aristotle it is the eternal product of becoming, eternal

energy, acutality in completed actuality.

(dd) The absolute, divine spirit — Aristotle has attempted to determine the
idea of the absolute spirit. (a) The cosmological form. (b) Ontological form. (c)
Moral form. (d) So far as the relation of potentiality and actuality is identical with
that of matter and form, these arguments for the existence of a being who is pure
actuality may be put in this shape also. Since the notion of form divides into the
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three fundamental distinctions of the efficient, the notional, and the final cause,
the eternal Being is also similarly absolute efficient principle, absolute, notion and
absolute end. Aristotle, on the whole, has not, as already appears from these con-
tradiction, with completeness and consistency established the relation between God
and the world. As in his theory matter is never quite resolved into form, there mani-
fests itself here too the unreconciled dualism between the divine spirit and the in-
congnixable in-itself of matter.

4. The Aristotelian Physics

The physics of Aristotle continue the consideration of the rise of matter into
form of the graduated series which nature, a living being, describes in order to become
an individual soul. All process, namely, has an end in view; an end, however, is form,
and the absolute form is the spirit.

(a) In his physical books, Aristotle considers the universal conditions of all
natural existence — motion, space and time. These physical principles he reduces, also,
to the metaphysicals of potentiality and actuality. Motion is defined, accordingly,
as the action of what potentially is, and consequently as mediatrix between potential

being and entirely realized actuality. Space is defined as the possibility of motion,

and possesses the quality, therefore, of being — potentially, not actually — divisible
and infinitum. Time, as the measure of motion, equally divisible ad infinitum, and
numerically expressible, is the numbering of motion in reference to an earlier and
a later. All these are infinite, but the infinite that displays itself in them is only poten-
tially, not actually, a whole.

(b) Aristotle derives from the notion of motion his theory of entire universe.
The world, as a whole, is the circular or the most perfect motion; it is globe-shaped,
and self-contained. Heaven, as the seat of spherical movement and of imperishable

order, is meanest to the first moving cause, and stands directly under its influence;
it consists not of perishable matter, but of higher elements — the ether. Its parts,
the stars are impassive, changeless, and eternal being. Under the sphere of fixed
stars, comes the lower sphere of planets, among which Aristotle enumerates besides
the five usually acknowledged by the ancients, the sun, and the moon. Lastly, in
the middle of the world there is the earth. There are thus assumed as necessary for
the explanation of nature three species of beings, representing, at the same time,
three degrees of perfection: An immaterial being, that itself unmoved, imparts move-
ment, namely, the absolute spirit or God; secondly, a being that moves and is moved —
though not without matter — eternally, imperishably, in a constantly univorm circle,
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the super-terrestrial region of heaven; and lastly, in the lowest sphere, the perishable
beings of earth, to which belongs only the passive role of receiving movement.

(c) Nature in the stricter sense, as scene of elemental action, exhibits to us a
progressive transition of the elements into planets, and of planets into animals. The
lowest step is occupied by the inanimate thing of nature. Soul we find operative in
plants only as force of conservation and nutrition; the plant has no other function
or vocation than to nourish itself and propagate its kind. In animals which also exhibit
a graduated series according to the mode of their propagation, the soul appears as
sensitive. Animals have senses, and are capable of locomotion. The human soul,

finally, is nutritive, sensitive and cognitive.

(d) Man, as goal of universal nature, is the central and combining ganglion of
the various grades, in which the life of nature exhibits itself. If nutrition fell to plants,
sensation to animals, and locomotionto the higher animals, all thus belonging to the
human soul. The soul itself is nothing else than the unification of these various func-
tions of organic life into a single common designful activity, the designing unity
of the organic body. The soul is related to the body as form to matter; it is animating
principle. Simply for this reason the soul can not be taught without the body; neither
can it exist by itself, and with the body it ceases to be. The soul, however, is quite
different from the fourth power, thought or reason: The latter is not the product
of the lower faculties, it not requires the intervention of any bodily organ, but it
is absolutely simple, immaterial, self-subsistent, it is what divine in man. But there
certainly exists a sonnection between thought and sensation; for the sensations meet
inwardly in a centre, where they are transformed into images and conceptions, and
further again into thoughts. And it might seem from this as if thought were only a
result of sensation, as if the intelligence were only passibly determined, nay, Aristotle
himself distinguishes between an active and a passive reason, which latter is only

gradually developed into thinking cognition.

S. Aristotle’s Ethics

(a) Relation of the ethics to the physics. Led here by his tendency to nature,
Aristotle has united ethics more closely with physics than his two predecessors Soc-
rates and Plato did. If Plato found it impossible to discourse of the good in the affairs
of man without being to introduce the idea of the good in itself, Aristotle, on the
contrary, held that the good in itself was of no assistance towards a knowledge of
the good that was practicable in actual life, good for us.

s BAEEIF EEA / i = AvTF 7 Vo
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Only the latter (practical good in actual life) or morality in the life of man was
for him the object of ethics.
S EERT B~ 2 vl BT ) dv,
Hence, Aristotle prefers to consider the good in its relation to the actual con-

stitution of man, as the aim appointed by nature herself. He conceives the moral
element as flower, as spiritualization of the physical, rather than as someting purely
intellectual; virtue as normal development of natural in stinct rather as dependent
on knowledge. Man is a political animal by nature. This conjunction of the ethical
with the physical element explains the polemic of Aristotle against the Socratic notion
of virtue. (Socrates, looking for the foundation of morals in the action of intelligence
as in superiority to sense, had set virtue and knowledge as one.) According to Aristo-
tle, man is good through three things: Through nature, through habit, and through
reason. He is in these respects directly opposed to Socrates. Whilest the latter, viewing
morality and nature as opposed, made moral action the result of rational insight; the
former, holding both to be steps of development, makes rational insight in moral

things a result of moral action.

(b) The summum bonum — All action has an end in view: There must be a
last and highest one, that is, Happiness. What is Happiness? The sensuous pleasure
is not essential to man. What is specially human is the exercise of reason rather. Man,

by nature and intelligence is formed for action, for rational action. Action and plea-

sure are inseparably united, then, by natural bond and constitute in their union, if

carried out throughout an entire life, happiness. Hence, the Aristotelian definition

of happiness, that it is a perfect activity in a perfect life. He holds that riches, friends,

children, noble birth, personal beauty &c. are more or less necessary conditions of
happiness, which, then, depends in part on contingencies. This moment of the Aristo-
telian theory has its foundation naturally in his empirical tendencies.

(c) Notion of Virtue — As results from the Aristotelian polemic against Socrates,
virtue is the product of frequently repeated moral action, it is a quality won through
exercise, an acquired moral ability of the soul. That there must be as many virtues

as there are relations of life, follows of itself from the very notion of virtue. The
virtue of a man is one thing, but that of a wife, a child, quite another. In like manner
there must be consideration of time circumstances, and relations.

(d) The State — Neither virtue nor happiness, according to Aristotle, can be
attained by the individual himself. By nature an is born for a life in common; he is
a political being; life for him is only possible with his fellows. The state, then, is higher
than the individual, higher than the family;individuals are only accidental parts of the
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political whole. The character of his entire philosophy is on the ground of experience

and it is the probable and practicable.

6. The Peripatetic School
The school of Aristotle, named Peripatetic, can be only mentioned here. Theo-
phrastus, Endemus, Strato are the most celebrated leaders of it. Strato, the physicist,
abandoned the dualism of Aristotle between the intelligent and the natural principle

of things and upheld nature as the one, sole, all-productive all-formative might of
existence.

7. Transition to the Post- Aristotelian Philosophy
The productive power of Frecian philosophy is exhausted with Aristotle. Instead

of the great and universal systems of a Plato and an Aristotle, we have now one-sided
subjective systems, correspondent to the general breach between the subject and the
objective world which characterizes the time after Alexander the Great. The principles
of subjectivity that first showed itself in the sophists, stands now after long struggles
triumphant over the ruins of Grecian politics and Grecian art. The Post-Aristotelian
systems denote a spiritual progress. The result is that now above all things certainty .
is aimed at difinitive knowledge. The effort is towares a fixed foundation; the trans-
cendentalism of the Platonic idealism, and the hypothetical philosophizing of Aristotle,
are abandoned; position is taken on the realistic terrain of immediate outer and inner
experience in order to reach thence a theory of things that shall be logically establish-
ed, and that shall leave nothing undecided.
EHMK/ S VFERE Y T EHBRT B VFE fTaovs =B L ).

The endeavour in particulér is to abolish the dualism of the Platonico-Aristotelian
philosophy, and finally solve the problem of the reduction of all the differences and
contrarities of existence, subject and object, spirit and matter, to a single ultimate

ground. On the other hand, again, there fails even so to the post-Aristotelian philoso-
phy, all simple scientific devotion to the object; it is a dogmatism that demands truth

only for the subject, and is therefore one-sided.

[FZ2 b=, TURI=b], BENE=BBIELY TEH/ —R=FE2 V=21

The chief system of the Post-Aristotelian period is stoicism. In it subjectivity
appears as universal, thinking subjectivity; and so, reason, one and universal, is taken
as the essential principle of things. Man is, therefore, to seek his well-being only in
a life above all circumstances according to nature and reason, not in individual enjoy-
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The direct contrary of this is maintained by Epicureanism. In it the subject

retires into the individuality of pleasure, into the bliss of philosophical repose, enjoying
the present, and free from care, interested in the objective world only so far as it
extends means for the satisfaction of his individuality proper.
[TEF2F7 2] R/ EENZV=RY, E5XCH/BREIE LV THA/ EEEIRX
vy, =, Pbk= RE=—FR=Ry7IE4IBILVE/ =TI X
Scepticism agrees-with these two systems in aiming at the undisturbedness and
unmovedness of the subject by anything external; but it would attain this in negative
way, through indifference to the objective world, through resignation of all definite

knowledge and particular will.

The same character of subjectivity, finally, is exhibited by the last of the ancient
philosophical systems, Neo-Platonism; for here, too, the exaltation of the subject to
the absolute, forms the cardinal point of the system. When Neo-Platonism speculates
objectively in regard to God and his relation to the finite, this has its motive in the
desire to demonstrate the graduated transition from the absolute object to the per-
sonality of man. Here, too, then, the dominant principle is the interest of subjecti-
vity, and the greater wealth of objective specifications has its ground only in the
enlargement of subjectivity into the absolute.

Fate, Destiny and Necessity
R 7 iR
(under destiny)
Voltaire’s Dictionary of Philosophy

(a) Of the old books of the west, Homer is the most ancient, in which we find
the idea of destiny and necessity. Among the nation of Jews the idea of a destiny
had not been adopted until many ages after. Some of them who adopted this idea,
mixed up a portion of the dogmas of the stoics with their ancient Jewish ideas. But
that this idea would prevail, the aid of Homer and the Jews is not required. The idea
that everything is performed according to immutable laws, that everything is ordained,
that everything in fact is necessary, must arrive naturally among mankind. The
manner in which we reason is as follows.

Either the world subsists by its own nature, by its own physical laws, or a su-
preme being has formed it according to his supreme laws. In both cases these laws
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are immovable; in both cases everything is necessary; a heavy body tends towards
the centre of the earth without having any power or tendency to rest in the air. Pear-
trees can not produce pine-apples. The instinct of a spaniel can not be the instinct
of an ostrich; everything is arranged, adjusted and fixed.

Man can only have certain number of teeth, hairs and ideas; and the period
arrives when he necessarily loses them.

Profound politicians assure us that Cromwell had assassinated eight days before
Charles I had his head cut off, that King would have continued alive and have died
in his bed; and they may add that if all England bad been swallowed up in the sea,
that King would not have perished on a scafford before white hall. But things were
so arranged, that Charles was to have his head cut off.

Your physicians saved your aunt from certain malady, but in so doing he certain-
ly did not contradict the order of nature but followed it. It is clear that your aunt
could not but apply to the physician and that he could not but prescribe medicine
which cured her, or were thought to cure her, while nature was the sole physician.

A peasant thinks that it hailed upon his field by chance; but the philosopher
knows that there was no chance, and that it was absolutely impossible, according
to the constitution of the world, for it, not to have hailed at that very time and place.

Some caution us by saying, “Do not believe in Fatalism; for, if you do it, you
will exert yourself for nothing; you will sink down in indifference; you will regard
neither wealth, nor honours, nor praise; you will be careless about acquiring anything
whatever; you will consider yourself meritless and powerless; no talent would be
cultivated, and all will be overwhelmed in apathy.

(V. 191, Voltaires)
Cahmber’s Encyclopedia G. 15

necessity VI science VII
philosophy  VII fate v
religion VIII destiny II & II1

That the will is not free, is discussed by Haeckel in his History of Creation.
VI. Page 237. He says; “the will, as well as the other mental activities, in higher
animals, in this respect is different from that of men only in quantity, not in quality.

Logic
Definition.  Logic is the science of the regulative laws of human knowledge. Know-
ledge comprehends both cognition which rests on perception and also cognition which
is attained by thinking.
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The act of knowing is conditioned in two wasy:

{1. a subjectivity by the essence and natural law of human mind
2. an objectivity

The Aim of Knowledge is Truth

(a) Knowledge arrived at certainty of truth is science.

Logic is an integral part of the system of philosophy.

Philosophy may be defined as the science of the universe, not according to the
individual existence but according to the principles which condition every individual,
or the science of the principles of what is to be known in the special science.

Perception is the immediate knowledge of things existing together and in succes-
sion.

Thinking is the immediate knowledge.

(b) Trichotomy usually finds application where a development occurs which

is independent and rests on internal causes; because such a development is accom-
panied in the form of an opposition of two manners and their fusion in a third.
Sir William Hamilton
L EE%  He takes the science of mind as philosophy proper.
Philosophy necessarily tends the first cause.
KB7, B¥ M#,ZF LV AHAR, BTy VL IRRRVE/ ZITEHFE /KBS v
~H 5 RARE, RESS, HLBE/ BS-BFR+ET,
‘“Man”’ says Protagoras, “is the measure of the universe.” K />Consciousness
TEE=R4 v Bible, #¥E =4 V41> both are reveleations of the
truth. Truth is equally the end of both christianity and philosophy coincide.

Consciousness can not be defined, for it lies at the root of all knowledge.
(c) Consciousness and knowledge involve each other. (I know =1 am conscious)
(d) The physical basis of mind by Lewes (George Henry Lewes)

He devides the modes of existence into force and mind, first exhibited by
all systems, second by organized substance, third by organized animal substance.

CFHr o

Life may be defined as the mode of existence of an organism in relation
to its medium.

Vitality is characterized by incessant movement, both of composition and decom-
position in the building up of structure and the liberation of energy. In the nourish-
ment of every organism there is an accumulation of molecular tension, that is to say,
stored up energy in a latent state, ready to be expendid in the activity of that orga-
nism.

A faVBRY sy vEBMh -G L/  RA/ Ry FiENDrF =31
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(e) Leckey’s Rationalism

As men advance from an imperfect to a higher civilization, they gradually
sublimate and refine their creed.
It predisposes men, in history- to attribute all kinds of phenomena to

3 e

natural rather than miraculous causes.
27FR-BArE/OH=-F ) /HU£=-BF Bk UTEH v EHE A 7 ER
FEHIZR I =F I,
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(f) Bray’s Anthropology
Our earth and planetary system and indeed the whole cosmos, are supposed to

have existed originally as nebulous matter — that is, a sort of “fiery mist” like the
tails of comets.

LB mARB IR FT5B/ 2 =F v, RVSB/BNE Yy VR = v 7Bk
ERM /I F ARy, MivT, BE=KB=&2A~XY,
Hy planetory bodies are gravitating towards the sun,
% Wiy rKBARBEEENEY Gl=FH—&/
{t  nebulous fiery mist =gz~ (5&x)
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(g) oMmBE—{k#% Spectrocope / Bi=32 ) F K HIER3 Y H-ooeoer B
he says “The atoms of matter are suddenly urged together, by their own perfect elasti-
city they recoil; and thus is set up the molecular oscillation which announces itself to
the nervers as heat.””)

Heat, light, electricity, chemical affinity, life, mind are forces known
RN to us only in their modes of motion which is shown by grove. No force
4’?@ b is destructable is proved by Farady.
g;i Huxley says, ‘“Planets are the accumulators of power which animals
A~y distributes and disperse.
Huley considers that as world and systems have grown out of a comparative
chaos of matter, so all animal life has been evolved from a shpeless mass of

what he calls protoplasm. Life has probably existed on this earth 100 million, while
man about 100 thousand years.
Broy, #i=7 "L A 3 VE=FARFITHT )T, HBRE=3 )79 =H7
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The whole world is one, complete and living organism. The tendency on the

3}5 part of matter to organize itself to grow into shape, to assume definite forms in
i ; ; : ; -
3 to the definite action of force is all-pervading. X B/ Incipient

w life manifest itself throughout the whole of what we call inorganic nature.
ZAFPIEL =AY AB/HANE=TVFHE=TIR2 K= HE=752
(h) What we call Death is the mere grinding up of old and useless bodies to make
into new and more perfection.

Kant’s Metaphysics of Ethics
intellectual or theoretical part

a marked distinction between .
moral or practical part

(i) Decartes, Locke, Mallbranche, Leibnitz, Hume the philosophy of Locke was
triumphant in Britain. Condillac held the same philosophy in France.

In Britain, Shaftesbury, Butler and Hutchson maintained a moral philosophy
based on a foundation against Locke’s psychology.

HigHume H7 7RI+, v =BEIHR, H/—H =B LEBEILY~NAIFHFN
ZEY V- b EBRA/ERB/ ZE=fty 5EBEI Vs =FEnv [ v+ ) BERKRTI LT Hume
=RYTEHEBIMY

Kant (speculative) Reed (common sense)

BEE=-Rv7rvE/ HMl

Sterwart, Hamilton, Cousin

e, TV-F] RIAV ] R/ BRIEREHRANVE, F ), [AY PRIV 74—
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(j) He says, “a good will constitutes apriori conditions, without which no one
is dumed to be happy.

Hamilton’s Logic

(k) Logic is the science of the laws of thought as thought.

He says. “The end which all our scientific efforts are exerted to accomplish is
Truth and Certainty. Truth is the correspondence or agreement of a cognition with
its object; its criterion is the necessity determined by the laws which govern our
faculties of knowledge; and certainty is the consciousness of this necessity.”

“The criterion of truth is the necessity determined by — That the necessity of
a fognition that is, the impossibility of thinking it other than as it is presented.

WMER/ Bz =0V
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(1) Stirling’s Secret of Hegel
He says that ‘“Hegel’s system is a universe of thought in which nature, the

ego are but moments; or the universe is an organon of thought into which all
particular are absorbed as moments; and the aggregate of these moments con-
stitute the organic whole.
(m) Mandsley’s Physiology of Mind
The characteristic of living matter is the complexity of combinations and
the variety of elements in so small a compass that we can not yet trace them;

and in nervous tissue this complication and concentration is carried to its highest

pitch. Nervous tissue with its evergy is dependent for its existence on all the
lower kinds of tissue that have preceded it in the order of development. All
the force of nature could not develop a nerve-cell directly out of inorganic
masses. The highest energy in nature is really the most dependent.

£7LI5Mind as the most dependent of all the natural forces. r & 08 4 7 L)

FE Y.

Stewar’s Conservation of Energy
1. Mechanical or molar
1. heat
light
2. Molecular ight
chemical

4. electricity

) LHK=MAOLEBIVFT NV THSEBBE=-MNIHE 7 IUFENERE / Bk
= A~y &7

Romanes Intelligence
Peschel’s The Races of Man IN: VL L ERDE ek 7
Lubock, Origin of Civilization

Haeckel’s Evolution of Man HE 3 VM ESy s va b

(p) Huxley’s #X
Darwin’s expression of emotion
Hickok’s logic of reason
R/78=7 EB/§i-E2rvE/T7)F, HE wxfa kY A/ RBER~T
Hp=7 ), My7HEAGHEY 7 Hik/ B, B, B&E/ /9 VvIFHNZF v N
HEBRIMBRAI b, BENFLNF T,
Ribot’s psychology
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fEk / #1°/> universal science = v F EY—H/ BI KTy v E, SHALEFEH
BFHI YRS FHFE AN R e

K/ $=7, LEEHANEY ) @H=7 ) v 20tk HBHIGY 7 —H/ OB
FrFr VY bEBET,

fHh = Hartley -~ The theory of vibration 7 [+ &/ B2 &R0 / K& T 5

— optics Lockes Associationofideas y ++5 v 85 (v ) / REBREE, 2
VINVR/EREET [N—v] [£/2Vv-7 )5 YBF /) ~FLEFEVS L2
b, TRFT7 0] RFRY,

Draper’s intellectual development
Dpaper is litellected development E A% / BENBK=T5 2 v 5, #7 2
FFAER R,
(r) Bain’s Mind and Body
LE/ BEIHEY
B BRENSEXNAFT B L,
Bo=HEE /B0 EEEEIE L, OtLE BB EE =R Il R )
FEAR -« £ B2, #YE, EHOOLH -7 v H0y,
BERE-FEE7 iy,
fid b0/ BAGR,

(s)

a blow on the head which suspends conscious
increase of the product of nervous waste, mental exertion

W o =

quality and quantity of bood supplied to brain
(a) no organ is active without blood
(b) deficiency in circulation’s effect
(c) demand by brain corresponds with its function in degree
(d) in sleep, diminution of its supply
(e) mEE/ L+ FNLAIFHY 2,
Z =K v 7 Vice Versati abcd
(t) History of Philosophy by Ueverweg
Philosophy is the science of principles. It is not occupied with any special
limited province of things nor yet with the sum of these provinces taken in
their full extent, but with the nature, laws and connection of whatever actually

is
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[TZbA 7] ~NE¥E VB, 78, #HE=24 Eplanta G L, FEIKL L~ ete
Wolf ~#%: b positive science R FE 4 5 I,
Kant #8 L/ #E¥/ %R by, BFPABE/ B /BRI HBILFEL X,
Herbert defines it as the elaboration of conception
Hegel the science of the absolute in the form of dialectical development or
the sceince of the self-comprehending reason
1. Modern Empirical Bacon

Hobbes
or rationalistic (1) Descartes Genliux
Malebranche
2.  Dogmatic (2) Spinoza

(3) Locke, Berkely

(4) Leibnitz, Hume
(u) Hegel, Schleiermacher, Schopenhauer, Herbart, Beneke
(v) George Henry Lews, History of Philosophy

Science is defined as:
The systematization of our knowledge of the order of phenomena con-

sidered as phenomena.

g
% Philosophy is the systematization of the conceptions furnished by science.
~ Eache distinct science embraces a distinct province of knowledge. But philoso-
#  phy has no distinct province of knowledge. It embraces the whole world of
h

thought.
Ribot’s Heredity
Thus, he defines instinct is an unconscious mode of intelligence. Instincts are
only habits fixed by heredity.

HHNEE  BlzrsvE/ ZBFR RN,
BEAMERE, —BEFZ (BIUF, XOEBEIFEHAZR VI FFTHE)
Buekle ~BENBR=B Vv &R/ FLT Ribot Z7BA Ribot E&EEI AT T

FEE /M8, HE T8,

(w) Galton’s Hereditary genious

KRS Genius / 27 BIz=-BANVIF R X,
(HB )
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EBEnfrrovs [9vusvy | K/ =Bt ),
(x) Henry Mandsley’s Body and Mind

(y) Flint, History of Philosophy
[ Bodin Pascal

Bishiop Bossnet {Persault

Montesquieu

French Turgot

Voltaire

Condorcet

M. Ballinche, M. de Bonald

Saint Simon and

Cousin and

Birchez and Leboux
Comt
and Guinet

( Leibnitz, Iselin, Wegelin, Schozer von Miiller
Lessing
Herder
Kant and
Fichte, Schelling, Stutzmann, Steffens and Goerres
Frederick
Krause
Hegel

German ¢

Bunsen and Lasaulx

Lazarius, Lotze and Hermann
Sidgwieks Fallacies
BNER/ BRIGY T —_ELI/HERMy I VE ) =KW IT TR/ =, H=oMl/
BRIR)v~AFXbre, [X-v]| K/EISFTFH/ BERSA=ER L HE
&=y, LOEHEABR) THEALIVAF V] MEBRAVEERNF KRS
EBpR=Fey v/ ERP=7) 7, REBRIAFFL=7 ),
MB=TMHN=HRIRT FTARAFTHF LI = ALY, REZH K+ L/F )

NP R (B}
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that of identity (A is A)
(z) laws of thought { contradiction (A is not not-A)
excluded middle (A is either B or not-B)

Science of Thought by Everett
KH7 BAE N e

BEANKG /0%, BY=T7 7L/, BE=BE2L/ AFUTRBERALVEITE b

zeX, BIEEIA=HA v " BREEK/ HHS Vo
KB, A 2 ~7HE BB, F=HAaL=T7 5L "KAZTHLEENZ,
Kirkman'’s philosophy without assumption
EABIE ( Tam ) FUF e BRENFRE S L,

Zza Ve, F LT,
Bower’s modern philosophy

HEANBY ) W=y, HEAP

Ferrier’s system of philosophy
ENTEIEmMEFEIER—=v 7, KB EMIHF -
AW -EEI T
Murphy’s Habit and Intelhgence
K-~ Habit 7 245 Uuconscious & conscious life , e + &, X life of mind
JIEE 2 EE BEEH K+
Caird’s Philosophy of Kant
)a-—2K/ a3y FEREESR=/, HF=/

## /> The explanation of the phenomena of the universe Philosophy is inherent

in man’s nature.
=~ Principle of Science by
Identity & diversity, discovery
3 Y2 vEBRANEF
law of Identity
law of Contradiction
law of Duality/excluded middle
M o=
Power of discrimination
Power of detecting identity
Power of retention
Hume’s Human Nature
Fiske’s Outline of Cosmic Philosophy
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K/#=5, B AFHEBER/ — /BP9 -BAVEBEIHEALE ) =724k =H
WVEBIRAAL=T 73X b,
Knowledge of science is only an aggregate of parts, not an organic whole.

But the universe of phenomena is an organic whole.
ZIHEANE, FEFE LRIV HEHSF ),
While science studies the parts, philosophy studies the world.
Wright’s philosophical discussion
Mansel’s metaphysics
Aristotle divides speculative philosophy
1. Physics, M
History of the inductive science (by Whewell)
X345,V84,V92, V79

Dynamic Sociology by Ward
The real object of science is to benefit man. A science which fails to do
this, however, a its study, is lifeless.
He takes life as the result of the aggregation of matter.
Explains the basis of the universe by three fundamental elements, matter,

motion, energy.

Dynamists resolve matter into centres of force.

Materialists reduce all forms of energy to modes of motion in matter.

The object of all science is truth and that of philosophy also matter and its
relation (the most important one is motion) that is change in apce and time.

Force may be defined as molecular impact. It is the effect which matter
in its motion through space exerts upon other matter with which it comes in

contact.

Whewell’s History of the Inductive Science
To the formation of science, two things are requisite: facts & ideas, sense

and reason.
That is observation of things without, & inward effort of thought

BEIFry, LEBDALXY,

(c) Wright’s Philosophical Discussion

Hamilton’s psychology object = that which is thought about
subject = that whice thinks

Wright says:
Natural selection is not essentially concerned in the first production of
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any form, structure, power or habit, but only in perpetuating and improving
those which have arisen from any cause whatever.

Newtonian theory of gravity or Harvery’s theory of the circulation of the blood.
See, Physical Theory of Universe, V. 79.

Sir. W. Herschel’s nebulas hypothesis is that

“Assuming a self-huminous substance of a highly attenuated nature to be
distributed through the celestial regions, he endeavoured to show that, by the
mutual attraction of its constituent parts, it would have a tendency to form
itself into distinct aggregation of nebulous matter, which in each case would
gradually condense from the con action of the attractive foreces,
until the resulting mass finally acquired the consistency of a solid body, and
became a star.”

Laplace applies this hypotesis, by an ingenious but simple use of mechani-
cal principles, to the explanation of the origin of the planetory bodies, and of
the general features of their movements in the solar system.

Wright says ‘“Nebular hypotheses belonged to that class of theories of
which it is sometime said that if they are not true, they deserve to be true.

He says, “natural selection is not a cause at all, but is the mode of opera-
tion of a certain quite limited class of causes. It applies to no part of inorganic
nature and is very limited even in the phenomena of organic life.

Lecture on Evolution of Philosophy
FERER
Lobbock’s Origin of Civilization and Primitive Condition of Man.
He concludes thus: (p. 323 at the end)
“The facts and orguments mentioned in this work afford, I think, strong grounds

for the following conclusion; namely,

That existing savages are not the descendants of civilized ancestors.
That the primitive condition of man was one of utter barbarism.
That from this condition several races have independently raised themselves.

These views follow, I think, from strictly scientific considerations. We shall not be

the less inclined to adopt them, on account of the cheering prospects which they hold

out for the future.”

“Here I will only add that if the past history of man has been one of deteriora-

tion, we have but a groundless expectation of future improvement: On the other hand,

if the past has been one of progress, we may fairly hope that the future will be so also;

(73)
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that the blessings of civilization will not only be extended to other countries, and to
other nations, but that even in our own land they will be rendered more equable and
more general: so that we shall not see before us always, as now, countrymen of our
own living in our very midst a life worse than that of a savage; neither enjoying the
rough advantages and real, though coarse pleasures of savage life, nor yet availing
themselves of the far higher and more noble opportunities which lie within the reach
of civilized man.”
HEEHEALABSYTR) VE/F 785 REFR=LIBRA<FF v, RLFEHAE
B2 VE, F LN, BRI VRBALRE/  ERIHERANETITHLNE S
REANV=[HHAQEA R BE/  BRE AV Y
fEK/#®bRA=RALT Y

p. 256 at the end of Chapter VI, Lubbock says: ‘‘The immense service which
science has thus rendered to the cause of religion and humanity, has not hiterto re-
ceived the recognition which it deserves. Science is still regarded by many excellent,
but narrow-minded, persons as hostile to religious truth, while in fact she is only op-
posed to relighous error.  BENFEH/ HEEIRAL=7 7 X
HEB-RAVEIWRANV/, I+ Y/ EIFTHR

No doubt her influence has always been exercised in opposition to those who
present contradictory assertions under the excuse of mystery, and to all but the
highest conceptions of Divine power. The time, however, is approaching when it
will be generally perceived that so far from science being opposed to religion, true
religion is, without science, impossible; and if we consider the various aspects of
christianity as understood by different nations, we can hardly fail to perceive that
the dignity, and therefore the truth, of their religious beliefs is in direct to the know-
ledge of science and of the great physical laws by which our universe is governed.

MEEH/ B+ ) 7, HEl=T Vv N=F Y v, EBEEFE/) H=r

Draper’s conflict between Religion and Science
In the preface, it is said: That faith is in its nature unchangeable, stationary;
science is in its nature progressive; and eventually a divergence between them, impos-

sible to conceal, must take place:
REFRHEIEEL  FHREVTLS Y

Draper says, at the end of the book: “Faith must render an account of herself
to Reason. Mysteries must give place to facts. Religion must relinquish that imperi-
ous, that domineering position which she has so long maintained against Science.

a0
215 (



There must be absolute freedom for thought. The ecclesiastic most learn to keep
himself within the domain he has chosen, and cease to tyranize over the philosopher,
who, conscious of his own strength and the purity of his motives, will bear such
interference no logner.

BY/ o=ty T RHARETREARFHUIZILF Y

Origin of Science (Chapter I)

Religious condition of the Greeks in the fourth century before Christ. — Their
invation of the Persian Empire brings them in contact with new aspects of Nature,
and familiarizes them with new religious systems; the military, engineering, and scien-
tific activity, stimulated by the Macedonian Campaigns, leads to the establishment
in Alexandria.

Haeckel says: Where faith commences, science ends.

Buckle says: ‘““Man is affected by four classes of physical agents; namely, climate,
food, soil, and the general aspect of nature.”

“History is the modification of man by nature, and of nature by man.” Influence

of religion on the progress of society — page 184—191.
“These ignorant tribes have adopted, indeed, the ceremonies of the new religion,
but have by no means adopted the religion itself. They receive the externals, but

they stop.”
BANFH/ ABEI +)VHEKIHS X
F)EIFANH=T I3 XFA=T))
FERRKERHR IR Y 7B

(Social Statics)

So, we may say, not only that every epoch and every people has its peculiar
conception and of happiness, but that no two men have like conceptions; and further,
that in each man the conception is not the same at any two periods of life. A / & + %
T, & (BR=v57, HEMZLVAXEF Y, BLAOAME I E=2Lr=HIr/) I+ 57X~
AN=TERBRS VNHETLRXRSF 74~ 5H 5 X

Happiness signifies a gratified state of all the faculties. The gratification of a
faculty is produced by its exercise. (b #%) There is, however, a point up to
which increase of mental activity produces increase of happiness, but beyond which,
it produces in the end more pain than pleasure.
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In Spencer’s Biography
Definition of Life
1. Schelling’s definition: “Life is the tendency to individuation.”

2. Rickerand’s definition: “Life is a collection of phenomena which succeed
each other during a limited time in an organized body.”

3. De Blainville: “Life is the two-fold internal movement of composition
and decomposition.

4. G. H. Lewes: “Life is a series of definite and successive changes, both of
structure and composition, which take place within an individual without destroving
its identity.”

5. Definition of Life by Spencer: “Life is the coordination of actions;”’ or
more exactly; ‘“‘Life is the definite combination of heterogeneous changes, both simul-
taneous and successive.”

Hechael’s creation
About the Descent of Man — Those processes of development which led to
the origin of the most ape-like men out of the most man-like apes must be looked

for in the two adaptational changes which above all others, are distinctive of man,
namely, upright walk and articulate speech. These two physiological functions neces-

sarily originated together with two corresponding morphological transmutations,
namely, the differentiation of the two pairs of limbs and the differentiation of the
larynx.

Caird Kant V 184

Comte Science V 22

Cousin History of Philosophy V 66

Dall Evolution

Day Ontological

Flexning V 166

Greg V

Hume Human Nature V 190

Huxley Ninilism

Jevon Science V 63

Lemge Materialism V 180

Lewes Biological V 71

Wilkinson Materialism

Alden V 28
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Friswell V 160
Reid V 130
Tube V 211

(BTHRROXENSIE BES)

Mill’s Three Essays of Religion
Meaning of Nature

Nature means the sum of all phenomena, together with the causes which produce
them; including not only all that happens, but all that is capable of happening; the
unusual capabilities of causes being as much a part of the idea of Nature, as those
which take effect.

The word Law has distinctly two meanings, in one of which it denotes some
definite portion of what is, such as the law of gravitaion, or the law of motion, in
the other, of what ought to be such as moral laws or law of justice. The law in the
expression of Law of nature is used in the first meaning, that is, of what is.

1. whatis 2. what ought to be

It will be useful to sum up in a few worda the leading conclusions of the essay
on Nature.

The word Nature has two principal meanings; it either denotes the entire system
of things, with the aggregates of all their properties, or it denotes things as they would
be, apart from human interaction.

In the first of these senses, the doctrine that man ought to follow nature is
numeaning; since man has no power to do anyting else than follow nature; all his
actions are done through, and in obedience to, some one or many of nature’s physical
or mental laws.

In the other sense of the term, the doctrine that man ought to follow nature, or
in other words, ought to make the spontaneous course of things the model of his
voluntary actions, is equally irrational and immoral.

Irrational, because all human action whatever, consists in altering, and all useful
action improving, the spontaneous course of nature.

Immoral, because the course of natural phenomena being replete with everything
which shen committed by human beings is most worthy of abhorrence, any one who
endeavoured in his actions to imitate the natural course of things would be universal-
ly seen and acknowledged to be the wickest of men.

(o
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The schme of Nature regarded in its whole extent, cannot have had, for its sole
or even principal object, the good of human or other sentient beings. What good it
brings to them, is mostly the result of their own exertions. Whatever, in nature gives
indication of beneficient design, proves this beneficience to be armed only with limited
power; and the duty of man is to cooperate with the beneficient powers, not by
imitating, but by perpetually striving to amend the course of nature — and bringing
that part of it over which we can exercise more nearly into with a high stan-

dard of justice and goodness.

A Note from Tokio Lecture by J. A.

Ewing, on the religions of the Christian religion to natural sciences, especially
to the theory of evolution.

What is Science? The materials out of which we build up science are the facts
which we learn through our senses. But these in themselves are not science any more
than a pile of tiles and timber is a house. We must not only observe; we must measure
and compare; we must collect those facts together which have something in common,
and decide what that common feature is, and we must try to explain them by pointing
out that they follow from some sipler or more general results of our experience.

What is Religion? Turning now to Religion, and more particularly to the Chris-
tian religion, we find, I think, four elements which are combined under that name.
These are (1) certain beliefs: (2) certain moral precepts; (3) certain rites or obser-
vances, with an organization which carries these into effects; and (4) a certain habit
of mind which for want of a better name we may call devout.

Relation of these two — Science shows us the order of nature, its method and

history; religion shows its origin, and to some extent, its purpose and destiny. If we
ask how things happen, we appeal to science; if we ask why they are so, science can
not help us, but religion is ready with at least a partial answer.

A host of workers. — Not to mention a host of minor workers, we find amongst
the Christian Newton, who supplied the key to the solar system; Boyle, the father
of modern chemistry; Dalton, who discovered the laws of chemical combination;
Young, one of the greatest developers of the undulatory theory of light; Faraday, the
prince and pattern of all experimentalists.

As to Slobe Development — The nebular theory of Laplace assumes that the

material which forms our sun, the earth and other planets, and their moons, was a

long time ago differed in very much smaller pieces throughout a vast extent of space.
Those particles attracted each other by ordinary gravitation and therefore fell together,

(78)
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but besides this motion towards a common centre we must suppose they had a motion
of rotation about that centre. In rushing together they generated heat by their colli-
sions, or, in more learned language, their potential energy was changed to heat.

As the condensing mass cooled by radiation it split out partly, and portions
became detached from the main body which repeated the process for themselves
on a small scale. These formed the planets, while the main body continued to con-
dense ito the sun. As the planets condensed, they in like manner, threw off, or rather
I should say left behind, moons, or rings as in the case of Saturn. Owing to its vastly
larger mass, and partly perhaps on account of its originally higher temperature, the
sun has cooled less completely than the smaller bodies of the system. It is still enor-
mously hot, so hot as to be a grand dispenser of radiant energy, but it is a spendthrift
living wastefully on its capital: It is radiating out energy without receiving anything
like the equivalent of what it gives so that its store is steadily diminishing. The earth,
though still enormously hot in its interior, has long ago cooled sufficiently to admit
of life on its surface. We know, however, with much certainty that it was formerly
in a molten state, far too hot to admit of life. The question then arises — and it is
a question of no small interest — how long ago did the earth cool down sufficiently
to be a hanitation for living beings? Sir William Thomsome has succeeded in giving
an approximate answer to this question. Three independent lines of reasoning have
led to the conclusion that something like fifteen millions of years is the longest time
during which life can have existed on the earth. The calculation is at best a rough one,
and perhaps we should say fifty millions instead of fifteen. At any period much
earlier than that, the surface of the globe must have been too hot for the existence,
not only of such living things as we now find on it, but of any conceivable form of
organic life.

And now, if we look forward instead of looking back, we see that the separation
of the planets from the central mass which occupied during the ordinal contraction,
is only a temporary thing, only a postponement of their ultimate fate. Their speed
of rotation round the central sun diminishes continually, and they tend to fall in
towards it with a slow spiral motion. The earth will by and by be engulfed, and when
it falls in, it will at least serve this good pupose, that it will supply the sun with a large
addition to the stock of heat energy which is radiated out for the use of such of the
other planets as will still be outside to receive it. I need not say that this catastrophe
would put an end to all terrestrial life; if, indeed, that had not died before from an
altogether different cause. The processes of growth and nourishment depend essential-
ly on the radiation which we receive from the sun;and if that were greatly diminished
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no life could exist on the earth. Now, the sun is a hot body in the act of cooling, so
a time must come when, even if the earth be still pursuing an independent path the
sun’s rays will be too feeble to keep up animal and vegetable life. Life, then, may
be frozen out or it may be burnt out; but one way or other it will come to an end
within a finite length of time.

Now we saw that some fifteen or it may be fity millions of years ago the earth
was too hot to permit of life on its surface. And when it cooled, if life did not origi-
nate on it by spondaneous generation, must we suppose an act of creation to have
taken place? Not necessarilly; for as Helmholtz and Thomson have suggested, the
germs of life may have come to the earth from other globes borne by those stary
fragments which we know sometimes strike our planet.

Conclusion — Obviously in all this we have no proof of a future life. What I
contend is merely that science does not disprove it. What she teaches me is that I
am more than a countless aggregate of molecular, more than a collection of cells, more
than a highly organized individual units of vitality. She teaches me that there is some-
thing which is more truly myself than any of these, and transcend them all.

The doctrine of the immortality of the soul has been admirably summed up by
Clerk Maxwell in a single sentence: ‘‘The progress of science,” he says, “so far as we
have been able to follow it, has added nothing of importance to what has always been
known about the physical consequences of death, but has rather tended to deepedn
the distinction between the visible part, which perishes before our eyes, and that
which we are ourselves, and to show that this personality, with respect to its nature

as well as to its destiny, lies quite beyond the range of science.”

From Tyndall’s Address (p. 56)
(His thought of religion)

He says, ‘it will be wise to recognize them (religion) as the forms of a force,
mischievous if permitted to intrude on the region of objective knowledge, over which
it holds no command, but capable of adding, in the region of poetry and emotion,
inward completeness and dignity to man.

“Feeling, 1 say again, dates from as old as origin and as high a source as intelli-
gence, and it equally demands its range of play. The wise teacher of humanity will
recognize the necessity of meeting this demand, rather than of resisting it on account
of errors and absurdities of form. What we should resist, at all hazrds, is the attempt
made in the past, and now repeated, to found upon this elemental bias of man’s
nature a system which should exercise despotic sway over his intellect.
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F 54
F 102
F 64
V119
V119
VvV 81
V34
vV 95
V183
V169
V216
V 184
V123

V119
Vv 8l
V 314
vV 95
V 183
V 169
V216
V 184
V123
V 368
vV 167
VvV 109
v 22
V 247
V 186

Education

Alcott, Methods of Moral Culture
Arnold, German Universities

Arnold, Popular Education of France

Bacon’s Literary and Professional Works

Bacon’s Literary and Professional Works

Bain’s Emotion & Will

Balfour’s Defence of Philosophical Doubt

Bixby’s Similarity of Phusical and Religious Knowledge

Bowen’s Modern Philosophy

Bray’s Manual of Anthropology or Science of Man

Bray’s Philosophy of Necessity
Caird’s Philosophy of Kant
Calderwood’s Philosophy Infinite

Bacon
Bain
Balfaur
Bixby
Bowen
Bray

t
Caird
Calderwood
Carpenter
Combe
Comte

"

"

Names of Books
Philosophy in General

Literary & Professional Works

Emotion and Will

Defence of Philosophical Doubts

Similarity of Physical & Religious Knowledge
Modern Philosophy

Manual of Anthropology or Science of Man
Philosophy of Necessity

Philosophy of Kant

Philosophy Infinite

Relation of Science and Religion
Spiritualism

Relation between Science and Religion
Philosophy of Science

Positive Philosophy

System of Positive Philosophy

8
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V 66
Vv 212
X 266
P 128
V 259
V 292
vV 13
vV 25
V 209
V 307
V173
V 350
VvV 67
V 166
Vv 317
V 296
V218
P 570
V 376
Vv 377
V 84
vV 89
V 256
V 150
V 312
P 366
V 294
V 295
V 190
D 83
vV 63
V163
V110
V 301
V 180
vV 26

207

Cousin
Day

De Quincy
Descartes
Doberty
Draper
Ferrier
Fichte

"

Fiske
Fleming
Flint
Frothingham
Galton
Greg
Grote
Haeckel
Harris
Hegel
Henry
Herbert
Hobbes
Hodgson
Time and Space
Hume
Huxley
Tevon
Kant
Kilkman
Lange
Lecky

History of Modern Philosophy
Kant

Outlines of Ontological Science
Essays

Method Meditation

Organic Philosophy

History of Conflict between Religion and Science

History of Intellectual Development
Philosophical Works

New Exposition of the Science of Knowledge
Science of Knowledge

Darwinism and Other Essays

Outline of Cosmic Philosophy
Vocabulary of Philosophy

Philosophy of History in Europe
Transcendentalism

English Men of Science

Enigmas of Life

Aristotle

Plato

History of Creation

Civilization Considered as a Science
Lecture on the Philosophy of History
Epitome of the History of Philosophy
Realistic Assumption of Modern Science
English Works

Theory of Practice 2Vol.

Treatise on Human Nature

More Criticism on Darwin and Others
Principle of Science 2Vol.

Critique of Pure Reason

Religion within the Boundary of Pure Reason
Philosophy without Assumptions

History of Materialism

History of the Spirit of Rationalism 2Vol.
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V 366
vV 75
vV 71
\ Ay
VvV 12
V 291
Vv 20
V 373
V 136
Vv 213
V115
70
83
69
10
11
76
V114
V 248
F 4
V162
V 185
vV 52
vV sl
vV 49
vV 5
V 50
V 189
Vv 275
Vv 210
V118
V118
v 17
V 120
Vv 310
V 188

4L 4 4 <4<

<

Le Conte

Leggl

Lewes

Loonus
Mahaffy
Masson
Materialism
Body and Mind
Mill, J.

Mill, J.S.A.
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Development of Chinese Philosophy

It is at present generally acknowledge that society is an organism. The same truth
may be said about the system of philosophy which is I think also a living being. It
grows from a very rudimentary germ to a higher complex structure through successive
stages. There is still another truth, when we examine the history of every country, that
philosophy has the most close relation with social and political institution, so we find
in every history the elements when philosophy develops, all of civilization are in pro-
pgress. From this fact we infer that philosophy is the internal spirit or force which
animate the whole society and promoted its civilization. If we compare the whole
construction of a society to an individual organism, we may compare the philosophy
prevailing in it to the nervous system. But as the nervous system can not be
developed without the development of all other systems, so in society the growth
of philosophy is impossible without the growth of the whole system. What is then
the condition which is most necessary to the development of civilization in society?
It is certainly a struggle between different elements. This is also true to the develop-
ment of philosophy. In the world of philosophy we find a continued struggle or dis-
pute between two opposite views when it is in process and a perfect harmony or
equilibrium when it is declining. After the struggle for some time, there is made a
synthesis by which the dialectic antithesis in united. Thus appears another different
view opposed to that synthesis and thus a new struggle takes place. The whole pro-
cess now forms what we (call) trichotomy or in Hegel’s words. In this way philosophy
develops from time to time, the fact which we see the development of Chinese philo-
sophy.

When in studying philosophy we begin with the western philosophy and then
turn our eyes to the oriental philosophy, we are every time surprized at the antiquity
and profound idea of the latter. We have Indian philosophy far before Greek philo-
sophy. The origin of Chinese philosophy is also earlier than the west. When we trace
its origin we must go back more than four thousand years from the present time. Ac-
cording to the Chinese writers, it is believed to have been discended from the succes-
sive emperors, Gio and Shinn, who reigned at least four thousand years ago. But what
we call philosophical school is certain to have originated about 600 B.C. During three
or four centuries after that date every kind of civilization not only philosophy but
every kind of institution was in great progress. It is true that the germs of all theories
which have appeared in the later years came to existence at this time. This age is
therefore the most important part of Chinese history. Let me then illustrate how
China began to rise up so suddenly. In that country there is no complete history
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founded on philosophical principles, such as the history of civilization which deals
with the causal relation of every event. All the histories which we ever find are only
the enumeration of succcessive events. So it is very difficult to trace each cause and
condition of Chinese civilization. Still I will boldly try to trace it. Everyone knows
that before the Kan-dynasty, which began about 200 B.D., there was no intercourse
with other nations. Therefore the rudimentary elements of Chinese civilization would
not be intruduced from any other countries and it should be originated in its own
country. In examining carefully its history we find some causes and conditions which
I believe led the whole system to civilization. It is certain that its primary elements
were contained in the remaining books which had descended from a very ancient time.
But without any favourable conditions those elements are impossible to develop
tomaturity. From the middle part of the Shin dynasty all the states which constitute
the empire were always engaging in war with one another. This is doubtless the chief
external cause of Chinese civilization. Stimulated by this external accident the internal
spirit of intellect of the Chinese began to spring up with great activity. The force
thus evolved out is the cause which yielded to the development of philosophy a quick
movement. In short the Chinese spirit was at that time changed by war from its latent
state of activity. Philosophy thus being advanced, all their institutions, moral
and political, were at once to higher state. Then there arose a competition
between the two great systems, military and literary or practical and intellectual.
From this condition each of them derived an additional energy through the other.
Thus proceeding on the external side. There was internally a continuous struggle be-
tween each division of the intellectual part, such as politics morals and other philo-
sophical doctrines and also a dispute between different parties of each division or
school. Now we may arrange in order the causes and conditions of Chinese civiliza-
tion as follows.

1) The remaining works of ancient civilization which had descended from
antiquity

2) The external disturbance caused by war

3) A competition between the militant power and the intellectual power

4) A struggle between different school of the intellectual or philosophical
system

5) A dispute between different parties of each school

Such are the principal causes and conditions of the civilization of China and of

the development of its philosophy.
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Chamber’s Scripture Geography

The division of Canaan among the tribes of Israel took place about 1440 years
B.C.

The Egyptians are descended from Mizraim, the second son of Ham; and hence
the name by which the Hebrews designated the country. The Egyptians very early
turned their attention to science and art, and Egypt became for a time the academy
of the world. Learning was, however, chiefly confined to the priestly caste, who were
the astrogers, physicians, and judges of the country. Among the lower classes, the
principal occupation was husbandry.

The Arabians lived, for the most part, a wandering life, seeking pasture for their
flocks; but they were also to some extent a commercial people, consisting of caravans.

The Persians were probably descended from Flam, son of Shem, and appear
early in Scripture history as a ruling nation. After a period of independent rule, they
became subject to the Assyrian power, and subsequently to the Medes. The Persian
Empire rose again into power in 560 B.C. under Cyrus, who had subdued the Baby-
lonian Empire.

Gazetter of the World J 66

Greece = the 3rd volume Hindostan = 4th volume

Arabia = 1st volume Egypt =
Chemistory of Creation =H 7, L% k=) fkE=AY, MEKRM=Arv, #H
BR=E) Y N=ZFTRAEERF Vo MYTEM =AY v Ta—n. AN/EHEF=7) 1S
JEE7o. Lt BHR 2 ) BREEEAR e BER (A7) 2] Adh=F7v5 U, &
vrFB/ BRIz, BEE (4 Vva-2 ) B/ Re727 H+X, EE/ E#EN
v v] 3a)Aw, [H+v ]| ~HA (HEE 3aVE/HIWVEE MEIUTZ
iR (BRE=F "B/ &I bV F2=7Y) ht@B T4 2L—w]| A/ BHEAZFEZ
FHEVF Y, By, [SATn] =FKMEIETFLH=EA vERLE—-K=-tBIUT—H
FEAY=aMFY,

An Epitome of the History of Philosophy
V. 1. (page 15) In other countries of the East philosophical conceptions soon arose.
Some of them, and above all, the primitive philosophy of India, appear to ascend to

an epoch so near the Deluge; they exhibit, at the same time, such a character of gran-

deur and elevation, as to make it scarcely probable that in the midst of their physical
wants and of their continual conflicts with the animals and the forces of a disordered
nature, men could so rapidly have risen to speculations so lofty if they had not been
supported by some relics of the anterior science.
(89)
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(page 16), (page 19) China, Persia, and Egypt form, as it were, the three angles of
a luminous triangle, within which the oriental genius exerts its activity, and of which

Chaldea and India occupy nearly the middle.
Neither of these angles, in the actual state of our historical knowledge of the

Oriental mind, presents any traces of a philosophical development on a large scale.
To find this we must go to India.

E«E (page 22) The object of religion is to procure more favourable transmigra-
7  tions, or to abridge the duration of them or to secure even a complete exemp-
% tion from them, provided one has followed with perfect fidelity the prescrip-
& tions of the Vedas. (=¥ / Hif)) Z#F

,  (page 24) The Roman Catholic missionaries of the seventeenth and eighteenth
% centuries had already made some contributions to the knowledge of the philoso-
= phy of India, when the investigation of the Dalcuta Academy, in Bengal, began
%ﬂ gradually to throw new light upon this important portion of the history of the
7 human mind.

;E (page 34) As the word Sankhya signifies Number, it has been thought to

&l furnish ground for the conjecture that there was more or less of analogy be-
tween this system and the Pythagorian, in which numbers play so important between
this system and the Pythagorian, in which numbers play so important a part. But
what we know of the Sankhya doctrine does not confirm this conjecture.

(page 51) Have the Hindu and the Greek logic a common origin? Was the one
f1  derived from the other at the period of the expedition of Alexander? Or were
fragments of the doctrine of the Brahmins carried into Greece, while at the same

time, some of Greek systems succeeded in penetrating beyond the Indus? Is
it the Hindu logic which became Greek or the Greek logic which become
Hindu? Or was it a parallel development, without any influence of one upon

the other? These questions are not yet resolved. The last supposition appears

SO R 7 I R

the most probable.

(page 58) The philosophical opinions of the Buddhist schools agree much more than
most of the other Hindu doctrines which we have reviewed, with the systems pro-
fessed in Europe in modern times. The spititualism of the first school resembles that

of Berkely; the principles of the second coincide in many points with the materialism

and sensualism of Cabanis; the individual pantheism of the third has been reproduced

in Germany by Fichte.
(page 89) There are reasons for believing that the germs of Egyptian civilization
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and science were brought from Ethiopia, which country itself, on this supposi-
tion, must have been peopled by one of the first migrations from the East.

It (Ethiopian city) boasted the possession of a high and antique philosophy,
and regarded itself as in some sort the eldest daughter of Intelligence. You
are nothing but childre, it said to the Greek; there is among you no wisdom

SR B

grown gray through time.

(page 97) Phaenicia. If we rely upon some indications furnished by Greek writers,
Phaenicia was not entirely a stronger to philosophical systems analogous to some
of thos which were subsequently developed in Greece. They speak of the Phaenician
Moschus as the inventor of the doctrine which explains the formation of the universe
by the combination of atoms. It is probably the first attempt at a material cosmology
which was produced in western Asia; at least we know of none more ancient. This
tendency was favoured by the peculiar genius of the Phaenicians, an industrious and
commercial people, whose mental activity was particularly confined within the circle

of material things.
(page 98)  Greek Philosophy

Greek civilization had its origin in the East, from whence it spread into
Greece by three different channels, at the north, the south, and the east. Three
names appear prominent in the origin of this civilization: Orpheus, from Thrace,
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Pheroneus, from Egypt, and Cadmus, from Phaenicia.
(page 106) Antiquity speaks of his (Pythagoras) travels in Egypt and in Babylonia;
and according to the common opinion, he penetrated also as far as India.
(page 107) Pythagoras set out with the most general ideas and proceeded by the
methos of deduction. The Monad includes spirit and matter, but without separation.
(page 108) The progress of creation has for its object the gradual enlargement of
spirits from the bonds of the dyad.

The will is involved in the Dyad by our love for particular and mutable good
things, which, as particular and mutable, are only illusive good things.
(page 109) The will ought to free itself from this false love, just as the Intelligence
should strive to free itself from the false science of the multiple and mutable.

¢ B Such are the fundamental points of the Pythagoras’ philosophy. It is
needless to remark its analogies with the Hindu system.
(page 110) The universe is there represented as one sole being, uncreated, immu-
table, imperishable, under forms subject to change by death and by perpetual renova-
tions.

From this time its development continued to the Min dynasty, accompanied by
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some rising and descending flux through nearly two thousand years. We divide the
whole course of philosophical development into the great periods as the following:

1) The first period which extends from the middle part of the Shin-dynasty to
the first part of the Kan-dynasty

2) The second period which extends from So-dynasty to the latter part of the
Min-dynasty

The philosophy of the first period we call philosophy of the Shin-dynasty and
that of the second period we call philosophy of So-dynasty. Then we divide all the
philosophical which have appeared during these two periods, into 3 great
schools. Namely;

1) Jiu-kio or the School of Koshi or confucius

2) Do-kio or the School of Roshi

3) Buts-kio or the School of Buddha, derived from India
In the first period there was a constant struggle between the first and the second school
and also between the different philosophers of each school. But in the second period,
Buddhism being introduced, there arose the struggle between all the three schools,
some philosophers depending one against another and some philosophers endeavouring
to unit and reconcile all of them. Thus the historical development of philosophy in
China is nothing a continuous struggle of the three schools against one another, some-
times one gaining power and sometimes another. Or in other words, philosophy de-
velops in trichotomical way. Let me now consider the general aspect of the first period.

At the begining of the first period we have already the establishment of the first
and second schools. The first school was formed by the most famous philosopher in
Chinese history called Koshi or Confucius; and the second school was founded by
another noted one called Roshi. These two appeared in the world at the same time,
but their doctrines are just opposite to each other in every respect. All those philo-
sophers who lived near the same time or after them are only their direct or indirect
disciples and the doctrines held by these disciples are nothing but the modification or
elaboration of these antithetic principles. Still we find some new ideas produced from
the mixture or synthesis of these principles. Thus we have one intervening school.
Let me then mention the advocates of each school.
Koshi (Confucius)
Moshi
Jiunshi
Toshi

(1) The first school

(92)
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Roshi
Retsshi

1 Soshi
Kanpishi

. . { S. Yoshi
(3) The intervening school Bokushi

(2) The second school

At first I will examine the nature of each school and then its relation with the
other. The first school is established one moral and practical principles. All subjects
that are in this school are nothing else than ethics and politics. The object
of its founder is to instruct the people how to manage toward their own parents,
masters and friends. Love and justice are his sole principles. In regard to the eternity
of human soul, the of the the existence of is given by
him. On some point his doctrine agrees with Socrates or Aristotle and on the other it
agrees with Stoic. But the nature of the second school is quite different. Its founder
views human affair on the negative side. He denies all positive duties toward others.
He takes as the fundamental principle of his doctrine reason or law out of which all
phenomena, celestial and terrestrial, appear, and he endeavours to imitate it and to
identify himself with it. Thus his principles have some resemblance with those of
Pythagoras and Plato. I may compare the contrasts of these two schools in a tabular

form.
The first school The second school
(a) positive view (a) negative view
(b) practical (b) speculative
(c) common sense (c) metaphysical
(d) moral and political (d) pure philosophy
(e) altruistic (e) egoistic
(f) constructive (f) destructive
(g) to keep humanity of human law (g) to imitate nature or nature or natural
law
(h) about the finite and knowable (h) about the absolute and impossible
principles principles

On the practical point of view the first school is more valuable than the second. But
on the philosophical point of view the former stands far short of the latter. Thus I will
say, if possible, that the first school is inclined to the applied philosophy and the se-
cond to the pure philosophy, both of which are equally one-sided. To make a synthe-
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sis is now required. So there happens a third one. But the syntheis made by this inter-
vening school is not the true unity. The one branch of the school is advocated by S.
Yoshi who differs from the first and the second school by his taking too extreme
egoistic view. The founder of the other branch Bokushi also differs from the first
school by his opposing to its moral principle and from the second by denying natural
law. Bokushi, however, seems to unite the egoistic of S. Yoshi and the altruistic of the
first school. These three form a trichotomy as the following:

S. Yoshi————— The first school
(egoism) /(altruism)

Bokushi
(their union)
So the second school also has a tendency to egoistic feeling, we may form trichotomy
in another way.

The first school ——— The second school

Bokushi

But Bokushi finally fails to unite the two antithetic views. S. Yoshi also fails in es-
tablishing his epicurian principle over others. Thus the third or intervening school,
though once flourished, was soon died out; and then there only remained as before
the two great philosophical parties. All the philosophers who appeared in succession
taking one side or the other, the struggle between them had still continued to the
end of the first period.

While externally each school was striking against the other, there was internally
also taking place a dispute between different philosophers of the same school. After
the death of Confucius whose philosophy exclusively relates to human nature, the
great question whether it is good or evil, was brought into discussion. Moshi who is
an adherent follower of Confucius, maintained that human nature is originally good.
He proved this by taking the existence of conscience or moral sentiment, which is
possessed by every man. Jiunshi, another follower, on the contrary, asserted its
wickedness. According to him it is only through experience and education that man
becomes good. In this point his view agrees with Locke. Then came a third one by
name of U. Yoshi who appeared in the Kan-dynasty. His oppinion is that in human
being the good and the evil nature are originaly mixed together and that when edu-
cated, man may develop the good one over the evil. Thus he made a synthesis by
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uniting the two one-sided views. Still the discussion is not put to an end. It arose
again in the second period.

Turning to the other side I examined the nature of the second school. Roshi,
its founder, took natural law or more exactly universal reason as the mose fundamental
principle of his doctrine. This view was held first by Roshi and afterward by Soshi.
The latter added a new idea to it and developed it. Thus doing, his philosophy differs
in many points from his master, but it is more profound. He discussed the eternity
of human soul and proved the existence of the absolute. But we must confess that
his philosophy is too metaphusical and therefore too difficult to make practical ap-
plication. Then came Kanpishi whose philosophy seems to connect the one-sided view
of Roshi and Soshi with that of the first school and to apply the former practical
sciences such as law and politics. Still he is one of the followers of the second school
for his fundamental principle is derived from it. But he is also practical. If we take
the doctrine of Roshi as standard, he is inclined to its political side nearly in the same
degree that Soshi is inclined to its metaphysical side. Thus here a synthesis is also
needed. The great synthesis of all those antitheses was, I believe, made by the philoso-
phers of the second period. We must thereafter wait for it until we came to the phi-
losophy of the So-dynasty. It is here sufficient to say that the development of philoso-
phy in the first period is not due to the struggle between the two great schools only,
but to the contrasts and disputes between different philosophers belonging to the same
school.

Such is the general state of the first period. In this period Chinese philosophy
attained to its highest point not only philosophy but the whole matter of civilization
was highly improved about that time. It is not improper to date this period as the
most enlightened age of Chinese history. But when we approached to the end of
this period, its civilization began to decline and the development of philosophy was
stopped. This is not without its causes. At the beginning of the Shin-dynasty which
came after the Shin-dynasty, all intellectual and philosophical books, moral and
political, were burned out and all philosophers were buried alive by the order of the
Emperor Shiko. On this account the struggle between the two schools were put
to an end and the development of philosophical ideas were shut out from its forward
movement. The state of Chinese civilization as a whole began to decline. But when
the Kan-dynasty was established in the place of the Shin-dyansty, there was some
tendency of philosophy to restore its previous state. Unfortunately to the Chinese,
only the first school was restered. In regard to this sole restration we may account

many causes as follows:
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1. that the politicall of the government at that
time were constructed on the Confucius’ principle

2. that the Confucius doctrine is common-sense view and easy to understand

3. that the Confucius’ books were first found out in the walls of an old house
when it was destroyed, while all other philosophical works were not yet discovered

4. that the government of the Shin- dynasty mostly refused the Confucius’
doctrine and most cruelly its adherents so that sympatheric feelings were everywhere
aroused among the people to hope for its restoration.

On these accounts throughout the whole empire the doctrine of the first school
alone began to predominate. No other schools at this time stood in rival to it. The
result was a perfect harmony or equilibrium in the philosophical world. As we said
that struggle is the most favourable condition to development, and that harmony
is the greatest hindrance to it, the Chinese genius from this time had been stopped
to grow and continued to decline to the time shen a new element of philosophy was
introduced from India. This is the result of the first period. We have nothing to deal
with until we come to the begining of the second period.

The second period began with the latter part of the So dynasty. In this dynasty
we have only to notice someting in regard to literature. Therefore, as to what is
properly called philosophy, we must directly pass to the So dynasty which was dated
as the great revival of the former philosophy. The chief cause of this revival is clear
to everyone. It is nothing else than the introduction of the Indian philosophy, that
is, Buddhism, which we before classed as the third sxhool. Though it first came
into China in the latter part of the Kan dynasty, it is between the To dynasty and the
So dynasty that it gained the power to compete with the other schools. Irritated
by the external stimulas the first school and also the second school betan to start up
with a vivid energy. Now there necessarily occurred a great struggle between these
three schools. Thus proceeding, Chinese philosophy, agin, attained to its highest
point. The most famous philosophers in the So dynasty are the following;

(a) Shushi

(b) Cnioshi

(c) M. Teishi

(d) L Teishi

(e) Rikushi

(f) Shiushi

(g) O. Yomei (in the Min dynasty)

We must here notice that all such philosophers belonged to the first school. But it
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is certain that their principles are the mixture or synthesis of all the three schools;
the greater part of which was derived from Buddhism. The discussion of human
nature which is the main problem of the Confucius’ doctrine was taken by all those
philosophers. The solution of this problem was made by them in applying the prin-
ciples of the second and the third school to the Confucius doctrine. Then the doctrine
that all is one or that all phenomena in the universe appear from one single principle
or reason and exist in it, was discussed so the human nature or spirit was taken as the
same thing with that universal reason. Thus the principle of essential duality that all
is one and one is all was even at that time partly known. Though this principle was
suggested in the book of Iki which was composed by Confucius, still its greater part
was externaly derived from the third school. Among the others there were some
philosophers who endeavoured to unite and reconcile directly or indirectly all the
three distinct schools. So doing, a new philosophical idea was produced in each
school. On the side of Buddhism its doctrine also made a great advance by competing
with the first school. About the second school the same thing may be said. Thus we
dare to conclude that the development of philosophy in the second period depended
on making a synthesis between the three schools and thus creating a new thought.
On this account the philosophy of the second period had contined to grow from the
beginning of the So-dynasty down to the latter part of the Min-dynasty with a law
declining intervals? When the Min-dynasty was put to an end, it utterly sunk to
insignificance. What causes are there? The chief cause of this decline is the extinction
of struggle and the completion of harmony which resulted from the conquer of Con-
fucius party over the rest. Even the Min-dynasty the Confucianism was always getting
unparalleled influence through the Chinese Empire. Whenever struggle took place the
first school finally gained the power. Though this result was fatal to the Chinese, the
doctrine of Confucius was mostly fitted to their nature because their ideas are general-
ly narrow and their attentions are always exclusively directed to the practical sciences
such as ethics and politics. In short the nature of the Chinese are generally not philoso-
phical. Thus China continues to decline to the present time of the Lin-dynasty. At
present, not only philosophy but everything of civilization is in a decaying state. So
far we have seen the growth and decline of the second period.

It is now clear that the whole course of development of Chinese philosophy is
in a trichotomical order. In the greater scale the second period makes a synthesis
between the two great antitheses of the first period, by introducing the principle of
the third school from India while in the smaller scale each party of the same school
always goes on to make syntheses. We have seen the rise or decline of philosophy is
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always accompanied by the same state of the social and political civilization. The
time when philosophy is at the greatest advancement is the time at which the civili-
zation of every kind attains to the highest. It is therefor very important to

Let me draw a diagram. In the following diagram the line A-B represents the length
of time which extends from the beginning of the Chu-dynasty to the present dynas-
ty.

We have also seen that in the ascending line there was a constant struggle be-
tween many elements and that in the descending line there was a harmony so that
the former is the cause of development and the latter is the cause of decaying. Now
it will be right to conclude that philosophy is a living organism. If this conclusion
be also true, we may expect that China is at present decaying in every
respect. It will be soon rise up with much grater activity if its original elements be
combined with the western elements and thus destroy its harmonic state; and we may
also expect that we can have a more complete philosophy if a synthesis be made be-
tween these two grat elements, the oriental and the westerr

Unconscious Cerebration, or Laten Mental modiiication. The cerebrum may
elaborate intellectual results, attained by the intentional direction of our minds to
the without any consciousness on our own part. 2/ MM&8€, FRIEHH 2 HF, i
7O ssunconsiously &7 2 H b E = v FHEAMI VAEILF Y, L3 HEXVEN

May originate our of the following cause become conscious, may go on below
the plane of consciousness, either during profound sleep, or while the attention is
wholly engrossed by some entirely different train of thought.
iy, Ofmfik2 vOn (IRE) X —H=2N7 2B v, i/ BFIRRBIHER VT

]

Each of the nervous centres has an independent reflex activity of its own, while
our consciousness of its exercise depends upon the impression, which it makes up on
the sensorium, which is the instrument alike of the external and of the internal senses.

The condition of unconscious operation is that the receptivity of the sensorium
shall be suspended the changes in question: either by its own functional
inactivity, or through its temporary engrossment by other impressions. They can
scarcely be designated as reasoning processes, sinc unconscious reasoning seems a
contradiction in terms.

AERENAEEH /K3 VERVIE—B=3Y) 57, KiKbPavErr),
AGX N BHIBEHHY v EIHLvER—BR=F2avk=7F v, H/@a/Ell=3 )7
Bz xasByvE
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The train of action, which we volitionally set going in the cerebrum in the first
instance, continues to work by itself after our attention has been fixed upon some
other object of thoughts; so that it goes on to the evolution of its result, not only
without any continued exertion on our own parts, but also without our consciousness
of any continued activity.

X&<FHEx s VB~ BE/AVKLvB =L, | 7)., K& o Btz H
PRILT ), X—B/ EH /A2 =Betdr~] 79, BR/ &, Beiz] 79, AEN
—{&/{KiE, X~—8/KiEaVEXLvF Y,

Table-turning

Ideas, which have passed out of the conscious memory, sometimes express them-
selves in involuntary muscular movement.
Beth+ v ~BRIEH + ) FHALVET Y A/ EIFM~/ &~ (table-turning) &/ A
I B~ NBE~L)

vk, E=kATNATHBREAS MO, table =F=ZEIAEILFYF [, NS IUTF

Yo RV=JE=/ A/ KAPZA//NMET U S Y, KT =, IOF I nEY FLETEH
N vEEBEE 7 v, BA/A—ANLREFva P 7EBAH+L),
£ 37Ll7 Spiritual agengy 78z =F v,

The idea, which was contrary to the belief of the questioner at the time, was
the correct reproduction of one which had been formerly recorded, but which had

passed out of the conscious memory.
Fo—HIsvE/)=F—IERLVINE/, BIMFIZA=H/BEI77772FH7 Y,

There are other cases, again, in which two distinct trains of mental action are
carried on simultaneously, — one consciously and the other unconsciously. The latter

guiding the movements which may express something quite unrelated to the subject
that entirely and continuously engrosses the attention.
="V /FIF2AT7TY) (H—rHE=H—- 1 LHEITH)
(BI~nEF Y TFEID) = HL=FT M/ FT—L=FB~AVFET VMY TFNET
Py T BEIREERVF Y, (XBEANBIEHY Y Mt/ BIE~ALVEHT )

In these cases, we unconsciously cerebrate — while we are all the time conscious-
ly buried in our subject that it will not answer to begin two consecutive sentences
in the same way.

Another example of “latent” mental action. One idea A, comes directly to
suggest another idea C, to which it is not unrelated, the link of conection being sup-
plied by a former intermediate idea, B, which has passed altogether out of the con-
sciousness.
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BlankAN/F=HBz2re/) —HER/ Bt ~HEL I LEEI X A FHATHE xR v b
o HBEHIELVFHEIVEF = AEFBHE vy 2 E7 ), ®EEF B,
X, —8n=v A7 =v5 257 HLRY

fl~,x We acquire the meaning of one sentence after another, without any
conscious recognition of the meaning of each of its component words. Yet it is certain
that a particular impression must have been made by each of these words upon the
cerebrum, before we can comprehend the notion which they were collectively intended
to convey.
Ry, FH/ BN ZBBHRFKY,

Most persons who attend to their own mental operations are aware that when
they have been occupied for some time about a particular subject, and have then
transferred their attention to some other, the first, when they return to the considera-
tion of it, may be found to present an aspect very different from that which it
possessed before it was put aside. —v/ I E~Tfi/ FIE~H=F/ BFEEZ L b
FARFVINVEBEEIERILET Y,

B~ rE~TREF LR/t FIE~T, G RBHzET) BKE/B=
Az kEE Y,

ERRY Bl H s ML T E A~V PR T B v e — B Z T IE A
T/ F=h N ) HEHEHMY I E T V=L M=KILF A LET Y,

The tree you are sticking in’will be growing when you are sleeping’ so with
every new idea that is planted in a real thinker’s mind: it will be growing when he is
least conscious of it.

The same mode of action seems to have a large share in the process of invention.

p. 536 Examples of solution of geometrical problem

It is not intellectual work alone, that is done in this manner; for it seems equally
clear that emotional states or rather states which constitute emotions when we become
conscious of them, may be developed by the same process;so that our feelings towards
persons and objects may undergo most important changes, without our being in the
least degree aware, until we have our attention directed to our own mental state of
the alteration which has taken place in them.

Here again, it would seem as if the material organ of these feelings tends to form
itself in accordance with the impressions habitually made upon it; whilst we may
be as completely unaware of the changes which have taken place in it, as we are of
those by which passing events have been registered in our memory, until some circum-
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stance calls forth the conscious manifestation, which is the ‘reflex’ of the new condi-
tion which the organ has acquired.
The unconscious influence of what may be called the moral atmosphere breathed

during the earlier period of life, in forming the habits, and thereby determining the
mechanism of thought and feeling, is a subject of such great practical importance,
as to have required separate treatment.

Table turning
The examples of table talking.
299 F#F =7 € Spirit / + 2+ 1) FEZ,

Explanation of table turning
(1) The continued concentration of attention upon a certain idea gives it a

dominant power, not only over the mind, but over the body; and the muscles
become the involuntary instruments whereby it is carried into operation.
In the case the movement is favoured by the state of mascular tension.
which ensues when the hands have been kept for sometime in a fixed position.
It is by the continued influence of the dominant idea that the performers
are impelled to follow the revolution of the table, which they really maintain

Hllg B8 Flw

by their continued propulsion.

It is the characteristic of the state of mind from which these idea-motor
actions proceed, that the volitional power is for the time in abeyance; the whole
mental-power being absorbed in the high state of tension to which the ideational

consciousness has been wrought out.
Its motion was solely due to the unconscious muscular action of the performers.

The hands slid over its surface when stop table.

Muscular movements are continually being executed without conscious effort,
as in the case of a man who continues to walk, to read aloud, or to play on a musical
instrument, while his whole attention is given to some train of thought which deeply
interests him. But the table turners would seldom listen to common sense so com-
pletely were they engrossed by their dominant idea.

The movements which they involuntarily and unconsciously gave to the tables
are the expressions of the ideas with which their own minds are possessed, as to what

the answers should be the questions propounded.

HoH= R
—§ B/ BEIRA V=, KYHBWIEAF NN 5 X, BYIE .y 7 IEREBELRS v, BF
HEM=@& s vE/ N, ZIAA by, BERAVE/ NZTE b VB R, ILBS / FrlBUE F
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@7 B8 2y, Brxv=, K/ HBHOMELLVE/ ER-EEIETF T V0
FNAR/KEIRvN, AVHERE N MERES =78, XER/ B/ AR/ KEIRF TRV
A, RV b EH—H/ %E TR/ FHIE7=7TL, B/ BIXIEB=2L=T L+

8 R/FEIRVNBBZIHEMRIHN~AN S X FRIBVY, XZFHY, BRIV V)7, X
Z7 R L,

=% ZBoERIEr BRIRVTHZ, HRERNAMEAEAEERIRLABERANEEAED
HHEEREMETERTaZEN (hER) EEA AR AUETREMNLRIELEELRIIZ AHEETR
mtEZ KEREZRATmATHREZ

H=f) 727 R gk / MELRLVITD &R LN, BIRK BRFRRRLVERT Y, &%/ B/
AFY BEEFRER AT VEILNY 7 v=KF/ AR L SHETEAA~FRET ), &K
HEVNTVIUTER N F R F 5 BERAER R~ (BRE/DSFER-#Htv¥) LLBE,
AEFLEL SIS AAERRIEE R W7 M= A BRI B, B3 ) 18T B A
TY. WBX, FEXIBYTHY, PRASHERMEZRNMAZHRESHIREH, EEXFY
BFRYEZE, SHF—-0FFE ARELSEEZ EANFRALMARKERUKES, v
FXH7, BELENZE T EBUERKAEE BEREAELUBR T ORMAREER (P88 |
AKX TEMEIARECZELATRZIBMEBEZBEMGHER oo A
BE/BARKFIEREA V=&Y T Y TEHT, EfiFktX, rERKALERTFEEAV=E) T
iy 7 IREEI T 5F ) 7 eI + ZREW ) BA KA/ BRILYVvE, F T X, =, HFF
TOUANBE=K/ ) EFF=7T7X Ko7, WB—IBv7—FH 7wy BaVZIH
D e (LIF+ )
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